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NOTE 



Veiy little is known of the intellectual life of the Jews living 
in Southern Arabia. A good deal of their literature has per- 
ished, and their continuel struggles with poverty and oppression 
have not been favorable to the developement of literary activity. 
The only attempts we know of to produce a systematic treatisc 
on Jewish theology is "The Garden of Wisdom" of Nathan'el 
al Fayyumi who lived in the tweltth century. Some years ago 
the Library of the Columbia University came into possession of 
a unique manuscript of this work, written in Yemenite Hebrew 
characters. Dr. David Levine has in the present volume edited 
the text of this work and provided the same with a translation. 

Under ordinary circumstances the editing of an Arabic work 
from a single manuscript is a hazardous undertaking. The 
pittalls into which the editor may slip are so numerous as to 
deter any one but a most courageous scholar. In the present 
case the diniculties are enhanced by the fact that the Arabic 
is written with Hebrew characters — as was often the case when 
Jews wrote in Arabic. This use of foreign characters often does 
apparent violence to the morphology and syntax of the lang- 
uage, and makes it difficult to recognize forms in their unac- 
customed dress. The author was not a man of much literary 
ability. He writes in a somewhat slovenly style, and his scribe 
seems at times not to have understood what he wrote down, 
so that the manuscript fairly teams with errors. Both 
author and scribe were careless also of their Biblical 
quotations. These have not always been corrected, in order 
not to unduly increase the notes. Dr. Levine has worked with 
much assiduity to solve the various didiculties, though he re- 
cognizes that a number still remain unexplained. 

It must be noted that in the use of the Hebrew alphabet 
the scribe employs "Sade" for both Arabic "Dad" and 
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"Tha". The lctter "Gimer without a point stands for the 
Arabic "Jim"; the same letter with a point superimposed for 
Arabic "Ghain'\ In order to accommodate the reader and 
to tollow the practice common in printed works of this char- 
acter, the order has been reversed, the pointed "Gimel" re- 
presenting "Jim" and the unpointed representing "Ghain". 

In establishing the text and in perfecting the translation, 
both Dr. Levine and myseU wish to acknowledge the assistance 
given by Mr. I. Broyde, who has put his excellent knowledge 
of this literature at our entire disposal. 

RICUARD GOTTHEIL. 
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The Yemenite Jews Prior To 1175 

Jews probably settled in Yemen in Biblical times. The 
favorable position of south-western Arabia for commercial pur- 
poses must have fairly thrust itself upon the attention of a 
people who in the days of Solomon pushed their way even to 
Spain. 1 In the course of time the Jewish population assumed 
such proportions and their religion became so highly esteemed 
that King Abu Kariba and all his people embraced Judaism 
(500 C. E.). In 515 Abu Kariba was succeeded by his son 
Yusuf, known usually as Dhu Nuwas. The fate of this king 
and his realm is set forth as follows in the Jewish Encyclo- 
paedia : 

"His zeal for Judaism brought about his fall. Having 
heard of the persecutions of the Jews by the Byzantine em- 
perors he retaliated by putting to death some Byzantine mer- 
chants who were travelling on business through Himyara. This 
destroyed the trade of Yemen with Europe and involved Dhu 
Nuwas in a war with the heathen king Aidug whose comaier- 
cial interests were injured thereby. Dhu Nuwas was defeated 
(521) but succeeded in re-establishing his kingdom. Soon, how- 
ever, he entangled himseK in a new difficulty. He made war 
against the Christian city Najran, in Yemen, which was a de- 
pendency of his kingdom, and on its capitulation, in spite, it 
is said, of his promise of immunity from punishment, he offered 
the citizens the alternative of embracing Judaism or being put 
to death. As thev refused to renounce their faith he executed 
their chief, Harith (Aretas) ibn Kaleb and three hundred and 
forty chosen men. This event caused a great stir among the 
Christians; and the Roman emperor, Justin I, requested the 
Negus Elezbaa of Ethiopia to march against the Jewish king. 
Accordingly an Ethiopian army crossed the Red Sea to Yemen. 

1 Jewish Quarterly Retriew, vol. III., p. 624. 



viii INTRODUCTION 

Dhu Nuwas endeavored unsuccessfully to preyent its landing. 
The ensuing engagement terminated disastrously for Dhu 
Nuwas. His city of Zafora (Thafar), together with his queen 
and the treasure, fell into the hands of the enemy. Preierring 
death to capture, Dhu Nuwas rode into the sea and was 
drowned." l 

Again the Yemenite Jews appear upon the stage of history, 
when in common with their brethern elsewhere in Arabia, they 
refused to countenance the pretensions of Mohammed (575-632) 
and subjected his Kuran to a derisnre criticism. They suffered 
so heavily in the ensuing conAict that they were practically lost 
to recorded history for about five hundred and fifty years.* 

Once more the curtain rises in 1172 revealing a community 
writhing under the cruel heel of religious persecution. The 
governor of Yemen had rebelled against Saladin, Sultan of 
Egypt, and now was in possession of the province. Being 
intensely intolerant of any faith other than Islam, he repeated 
the story of persecution enacted by Abdullah ibn Tumart in 
Barbary in 11 22 and by Abdul Mumin in Andalusia in 1148. 
In his effort to obliterate the name of Israel he was aided by 
a renegade Jew, Samuel ibn Abbas, who fulminated against his 
brethern and their faith in a book written sometime between 
1165 and 11 72. The persecution was becoming acute when an 
enthusiast proclaimed himself the precursor of the Messiah 
about to appear in Yemen. The rebellion might have gotten 
beyond the stage of incipency had not the luckless Elijah paid 
for his zeal with his life. Moreover, thenceforth there was to 
he no alternative but Islam or exile. The head of Yemenite 
Jewry, Rabbi Jacob ben Nathanel ben Fayyumi, and his faithful 
followers were in utter despair. What should be done to pre- 
serve the ancient heritage of Israel? Providentiallv th*re was 
at hand a disciple of Maimonides, Solomon ha-Cohen, who had 
but recently arrived from Cairo. At his suggestion Rabbi Jacob 
wrote for counsel to the sage of Cordova, then physician at the 
court of Saladin.* The response of Maimonides was the famous 
Epistle to Yemen (Kitab al-Yaman or Iggereth Teman) in which 

' u The Jewish Encyclopedia, vol. IV., p. 553. 

* Graetz: Geschickte der Juden, vol. VI., 296 ff. 

* Lichtenberg: Responsa of Rambam II., p. 7. 
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his brethren were " consoled, assured that they were being tried 
by God, that they should by all means remain loyal to Judaism, 
that the Messiah will come but his advent cannot be calculated, 
that the Law will never be abrogated and that the Creator will 
never send another Law besides that vouchsafed to Israel. But 
Maimonides did not restrict his services to words. He turned 
his growing inAuence in Cairo to account, and when in 1174 
Saladin's brother assumed the reins of government in Yemen, 
the material condition of the Jews tollowed their spiritual con- 
dition on the road to better things. In the daily Glorification 
Prayer (Kaddish) the gratetul Yemenites included a compli- 
mentary allusion to Maimonides." 1 

Yellin and Abrahams, Maimonides, p. 105. 

ERRATA 

p. v, 1. 3 continual; 1. 4 development; 1. 5 attempt; I. 24 teems; p. xiii, 
1. 11, 1150; p. xv, 1. 33 the intensity; p. 2, 1. 28 occupies; p. 3, 1. 2 intel- 
ligencies; 1. 27 sanctuary; p. 4, 1. 23 correspond; p. 5, L 28 matters; p. 11, 
1. 25 does not contain ; p. 25, 1. 1 1 Tiberias ; p. 26, 1. 18 betrothal ; p. 27, 1. 32 
Sh'moa; p. 30, note 5, L 11 nineteen; p. 31, note 12 Sprenger; p. 35, 1. 37 
her; p. 37, 1. 29 knowledge, good deeds and generous hospitality. This is 
also expressed in the sentiment. p. j8, 1. 30 is six hundred; p. 41, 1. 30 of 
whom ; 1. 32 following; p. 42, 1. 20 lts extreme side; p. 44, 1. 8 logicians; 
p. 47, 1. 11 prescience; p. 52, 1. 23 reveres; p. 53, 1. 10 eschews; p. 59, 1. 14 
Shekhinah; 1. 15 through; L31 His; p. 61,1.3 iniquity; p. 63, 1. 15 wouldst; 
it would make ; p. 64, 1. 3 of those ; p. 69, note 3 particle ; p. 76, 1. 19 compre- 
hend; p. 81, note 1 wrestled; Esau; p. 89, 1. 33 embellishment ; p. 90, 1. 36 
abandons; p. 91, 1. 23 regardless; p. 92, 1. 22 upon; p. 96, 1. 15 but the eyes 
of the unbelievers; p. 104, 1. 36 judgments; p. 106, 1. 4 tather; p. 107, 1. 9 
unto the name; 1. 11 Law; p. 109,1. 15 al-Lat; 1. 20 directed; p. 110, 1. 10 
be apportioned; 1. 30 should come after 1. 32; p. 112, 1. 3 shall I; 1. 15 
Hallewi; p. 119, note, male; p. 135, 1. 13 he that walketh without blame; 
p. 138, L 6 we ask help. 
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Nathanel and His Book 

The father of the rabbi to whom Maimonides addressed the 
Iggereth Teman was none other than the author of the Bustan 
al -Ukul, Nathanel ben al-Fayyumi. The clue to this identity 
is furnished by a poem of Ibn Gebirol (1020-1070) quoted in 
the " Bustan." In this eSusion the poet laments that " Ishmael 
slew and devastated for iour hundred and sixty-one years." 
Remembering that the Mohammedan era begins in the year 
622 and that the calendar of Islam, being purely lunar, loses 
eleven days for every solar year, we readily determine the date 
of the poem 622 + 461 — 14 = 1069, evidently falling in the life- 
time of Ibn Gebirol. Nathanel quotes that " Ishmael slew and 
devastated for five hundred and fifty-nine years." 1 This would 
set the date as 622 + 559 — 16=1165, almost a century after 
the death of the famous poet and philosopher. Hence it is 
cJear that Nathanel made the substitution consciously to bring 
tht poem down to his own day to which it applied with so much 
Corce. The " Bustan " is thus the oldest Jewish Yemenite work 
cxtant. 

In the Iggereth Maimonides incidentally speaks of Nathanel 
as no longer living — "the highly honored master and rabbi, 
Nathanel (of blessed memory) bar Fayyumi."* 

Since the " Bustan" was written in 1165 and the Iggereth in 
1172 our author must have died within seven years after the 
composition of his work. He probably lived in Sana'a as the 
head of the Jewish community and at his death was succeeded 
by his son, Jacob. The patronimic Al-Fayyumi would indicate 
that the family came originally from the Fayyum in Egypt, the 
birthplace of the father of Jewish philosophy, Saadiah Gaon. 

The sources of the Bustan may, for convenience, be divided 
into the Jewish and the non-Jewish. 

After the tashion of many mediaeval Jewish writers on 
philosophical and ethical subjects, Nathanel resorts to the Bible 

1 Bustan, p. 71. 

N * Lichtenberg: Responsa of Rambam IL, p. 1, 



INTRODUCTION xi 

not as a well-spring of science but merely for the confirmation 
of philosophic views already established. 1 Other Jewish works 
quoted are the Talmud and Teshuboth (Responses), the poetical 
works of Shelomo Hakatan (Ibn Gebirol) and Yehudah Halewi, 
Saadiah's al-Amanat and Bachya's Hoboth Hallebaboth. There 
is no evidence to prove that Nathanel even knew of Ibn Gebi- 
rol's Fons Vitae or Joseph ibn Zaddik's Olam Katan. The 
resemblances are due to the fact that all three authors had re- 
course to the same treasure-house, the Encyclopaedia of the 
Brethren of Sincerity (Ihwan as-Safa) 2 

The non-Jewish sources are represented by the Koran, the 
utterances of numerous anonymous poets and "pious men," 
and the Encyclopaedia. With the proverbial Yemenite weak- 
ness for omitting names Nathanel neyer mentions the Ihwan 
as such but refers to them as "the philosophers," * "the 
learned," " the authors who have a nrm tooting in science," etc. 

Nathanel intended the " Bustan " to be a popular introduc- 

tion to Jewish theology, a " compendium for our youth and for 

any of our brethren into whose hand it may fall." 4 He there- 

fore strove to make it simple, studiously avoiding arguments 

profound or abstract. Por the philosophic and scientinc basis 

of his work he betook himseU to the Encyclopaedia of the Breth- 

ren. This compilation was " the best articulated statement of 

a system that iurnished a complete scheme of education, or of 

man's true relation to the unhrerse, that enabled him that re- 

ceived it to lead a periectly rational, aimful, and, theretore, free 

life/' This system he enlisted in the senrice of Judaism. The 

head was to serve as the gateway to the heart. Among the 

Jews of Yemen he probably represents the last exponent of the 

doctrines of the Brethren of Sincerity. He was not the great 

master who develops a system to its highest point, leaving 

nothing for his followers to add, but he took that system as he 

found h and made it what it was intended to be — an angel of 

Kght. 

1 For this practice of Mediacval Jewish ethical and philosophical 
writers cf. Bacher*s Bibeleregese der ReligionsphUosophen vor Matmuni. 

• Ibn Zaddik, Moses ibn Ezra and Bachya did likewise: Doctor, Ibn 
Eaddik, p. 12. 

* The full text of the Ihwan as-Safa has becn published in Bombay, 
1303-1306 A. H. Beginning in 1865, Fr. Dieterici has published portions 
of the text in Arabic and a condensed German translation of many of the 
treatises. For details see Brockelmann, Geschichte der Arabischen Lite- 
ratur, i. pp. 213 et seq. 

4 Bustan, p. 2. 
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The Yemcnite Jews in the Days of Nathanel 

The political condition of the Yemenite Jews at this time 
was far from pleasant. The yoke of the Islamic rulers lay 
heavily upon them, and unceasingly did they yearn for the ad- 
vent of that scion of David who was to chastise their oppres- 
sors and restore the foot-sore tribe to its ancient power and 
glory. The Mohammedan Yemenites were wont to taunt the 
Jews that the Torah had been abrogated in favor of the Koran. 1 
Spirited arguments would ensue which, judging from the "Bus- 
tan," usually ended with a logical victory for the Jews. It was 
but a continuation of the old contest between the founder of 
Islam and " the People of the Book." 

The "Bustan," furthermore, throws some light upon the 
education of the Yemenite Jew. This education was to be no 
mere ornament, nor the acquisition thereot merely a pleasant 
pastime. " O seeker of wisdom, seize it in spite of its opposition, 
and know that the meadow of learning is divided up by streams."* 
The processes involved in the acquisition of knowledge were 
regarded as four : attention, retention in memory, the practical 
application of one's knowledge and the diffusion thereof. Jacts 
were thus to become tactors. " Knowledge is a cost and a care 
to him that fails to act through it." — " Learning is the parent 
and the deed is the child." — " Learning is a tree and the deed 
is its fruit." — "Learning must be the inspiration to a deed, 
otherwise it escapes us."* The spirit of this education was 
thus in harmony with that of our own times. Under brighter 
political and social conditions the splendor of Jewish achieve- 
ments in Moorish Spain might have been rivalled by that in 
South-western Arabia. But the sun of the Andalusian Jews 
failed to rise for their brethren of Yeraon. 

Some of the elements of their general education may be 
inferred from Nathanel's exhortation that we consider what 

1 Bustan, p. 67. " Bustan, p. 50. • Bustan, p. 30. 
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God has vouchsafed unto man in the way of knowledge, enabl- 
ing him to " evolve writing, the reading of books, the composi- 
tion of yerses, polite literature and commentaries, the cultiva- 
tion of letter-writing and eloquence, and the study of history 
according to years, genealogies, dynasties, and the conjunction 
of the planets." 1 The statement of Maimonides in his epistle 
to the Jews of Lunel that the Jews of Yemen knew " little of 
the Talmud, being acquainted only with the Agadic exposi- 
tion," * is borne out by the general tenor of the Bustan when- 
ever reference is made to the Talmud. These people were not 
of the type of Rashi (1040-1150) for whom Judaism as repre- 
sented by the Bible and the Talmud was the all in all ; nor of 
the type of Maimonides who would examine and interpret his 
faith in the light of Aristotle; but devout worshippers at the 
shrine of the then dominant philosophy, the eclecticism of the 
Brethren of Sincerity. Therefore, aside from the mastery of 
the Bible, the Agadic portions of the Talmud, various Mid- 
rashim, the ceremonials of the faith, a few Jewish philosophical 
works, the writings of poets and ascetics, and the elements 
noted above, the higher education of the Yemenite Jew con- 
sisted in a thorough knowledge of the Encyclopaedia and the 
application of this knowledge to daily conduct and to the under- 
standing of the " mysteries " contained in the Scriptures. He 
sought to realize clearly that God, the One, must be uncon- 
ditionally isolated in order to obtain an ultimate unity of all 
distinctions and antitheses, in which, therefore, all difference 
must vanish in pure simplicity of being. This simple Unity 
could not be identified with Reason, for in Reason is the 
antithesis of thought and its object. He then looked upon all 
things external to this pure Unity as a series of emanations. 
Prom the unconditioned, absolute One emanated the Universal 
Reason which is the final source of all existents, celestial and 
terrestial. From the over-flow of the Intellect issued forth the 
Universal Soul, the origin and goal of the partial souls which 
exist in the world of nature. From the Universal Soul there 
also emanated primal matter, and from it in turn secondary or 

1 Bustan, p. 47. 

* Graetz : Geschkhte III., p. 492. 
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tri-dimensional matter, i. e. Body. Then successively, one from 
the other, appeared nature — sub-lunary and transient — the four 
elements, and lastly things or products. This streaming forth of 
the emanations was off-set by a streaming back of these forces 
to the primal force. This was conceived spatially as taking place 
from the middle point of the earth to the stars, i. e., through 
the minerals to plants, then to animal, man and angel. The 
abode of the last was the AU-soul. The aspiration of the human 
soul appeared to be to find its way back to this source. The 
world, as it was then understood, offered ample testimony to 
the soundness of these Neoplatonic, soul-satisfying teachings. 
Under the sphere of the moon there exist minerals, plants, and 
animals. The highest type of mineral is moss which partakes 
also of the qualities of plant life. The noblest species of the 
plants is the palm which shares certain qualities with animal 
forms of life : the pollen of the male fertilizes the female, other- 
wise no fruit will be produced; and when the head is lopped 
off, the tree dies. Likewise in the animal kingdom there is 
the ape which also belongs to the same class of creatures as man. 
This transition from mineral to plant, from plant to lower 
animal, and from the last to man suggested the interence that 
in the genus man there must be a species resembling the higher 
genus, the angels. This species consists of the prophets and 
their disciples. These disciples are the learned and the wise — 
the noblest of men. In this world they are angels potentially ; 
and when God translates them to the Glorious Dwelling they 
become angels in actuality. This Glorious Dwelling is the AH- 
SouL Thus man mounted the heavens, carried thither upon 
the wings of the Arabic doctrine of evolution. " This doctrine 
hardly differs from the Darwinian except in not recognizing the 
struggle for life as an agent in the process; theolder theory 
putting instead of this the natural desire of all things to return 
to their sources." 1 

In imparting knowledge, a careful distinction was made be- 
tween the exoteric and the esoteric. The latter was resenred 
exclusively for the select few esteemed worthy of it and capable 
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Dayidson, p. 448. 
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c( grasping it. These constituted the class known as "the 
learned, the heirs of the prophets. This designation — "thc 
heirs of the prophets" — had proiound significance for the 
Yemenite Jews as well as for the great body of their brethren 
throughout the world. According to the Jewish view of those 
days, all the science and philosophy then known had been 
originally taught by the prophets of old. Unfortunately, this 
knowledge had been embodied in the oral tradition which was 
to remain unwritten, 1 and as a consequence it was almost 
wholly lost during the various cataclysms of Jewish history. 
This belief can be traced as far back as the Alexandrian Aristo- 
bulus. Philo Judaeus (20 B. C. 40 C. E.) and Josephus 
(37-95),* Yehudah Halevi* Maimonides 4 and Abarbanel 5 were 
of those who voiced this view in later times. Many Christian 
and Mohammedan authors did likewise. Prominent among the 
last were the Ihwan as Safa. Ibn Roshd (Averroes, 11 26-1 198), 
a contempary of Nathanel, is explict on this subject in his 
" Destruction of the Destruction " (Tahafut al-tahafut). e Thus 
the Yemenite Jew was taught to look with pride upon the 
extraordinary achievements and contributions of his nation. 
Translating himself by the magic of his imagination to the re- 
mote past, he beheld Socrates admitted into the treasure-house 
of Jewish lore by Achitophel and Asaph. Plato stepped torward 
either in the person of Jethro or as a converted disciple of 
Jeremiah in Egypt; and the Stagirite was revealed sitting at 
the feet of Simon the Just. A great yearning seized upon 
the Jews to acquire and to disseminate what they believed had 
been lost to them. Especially in the works of the translators 
and writers of the thirteenth and fourteenth centuries we hear 
by the side of lamentations over the loss of the old, jubilation 
over the reappearance, the renascence,, of their ancient intel- 
lectual possessions. They were raising up the fallen booth of 
their wisdom. This belief was an inspiration, intensity of which 
can be approximately appreciated by considering the contribu- 



1 Talmud, Gittin 6ob. 

• Contra Apion, Bk I, ch. 22. • Kusari I, 63; II, 66. 
4 Dalalat I, ch. y LXXII. * CommenHary, Gen. x, L 

• Munk, Le Guide des Egares, vol. I, p. 332, note 3. 
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tion of the mediaeval Jews to the literary treasures of western 
civilization. They fed their national pride upon the intellectual 
food that had been stored up in Syriac and Arabic granaries. 1 
The results of their activity were far reaching. Europe was 
stiAing in the fond embrace of the Holy Church. Independent 
thought meant heresy and death ; and, besides, there was little 
upon which independent thought could exert itself. The Jews 
provided the material. Men studied, pondered and breathed 
in another atmosphere. It required but time, and philosophy 
won the right to stand side by side with Church doctrine : " In 
the realm of grace the Church is supreme; in the realm of 
nature, Aristotle." * Then came the great Thomas Aquinas 
and effected what appeared to be a chemical combination of 
the two elements. But the union was unnatural. Men as- 
serted thcir God-given right to think and to believe indepen- 
dently of the dogmatic accumulations of centuries. Thus was 
prepared a royal road over which the world journeyed into the 
Reformation, the Renaissance, and the modern distinction be* 
tween Church and State with all that implies. Mankind has 
not as yet fully appreciated the role played by the Mediaeval 
Jew. 

Though the geographical location of the Yemenite Jews 
robbed them of the privilege of exercising as great an inAuence 
as their more favored Western brethren, history must recognize 
them also as heroes in the struggle for the world's emancipa- 
tion. 

* D. Kaufmaim: Die Sinne, p. 3 ff. 

* Summa THeologia I, Qu. I, 8L 



INTRODUCTION 



In the name of Him "who imparts knowledge unto man". 1 
" The secret of the Lord is with those that fear him." 2 

In the name of God, the merciful and compassionate, do I 
begin. By His words am I led aright, His ordinances will I 
follow — God thy Gracious Helperl Praised be God, yea the 
God of Israel, the First preceding every primeval thing; the 
Cause of the cause of causes; the Ancient who passeth not 
away; who is one, but not in the category of number, de- 
clared a Unity, Unequalled, Everlasting; who "beareth not nor 
was He born";* the Absolute Unity, the One in eternity; who 
emanateth souls, originateth forms, createth and produceth 
the bodies. Great are His benevolence, honor and might. He 
is free from limitations, acting at will. His are the celestial 
sphere, wisdom and power, decreeing and disposing, laudation 
and eulogy, benencence and munincence, dominion and perpetu- 
ity, majesty and grandeur, creation and empire, uniqueness, and 
omnipotence. He is the Living One who dieth not; the Eter- 
nal by virtue of His eternity; the Permanent because of His 
Permanence ; the Divine Creator through His Supreme power, 
potent to do whatsoever He wishes. Nothing is like unto 
Him ; He created all things out ot nothing. Unto him we can- 
not apply dennition, attribute spatiality or quality. He has no 
throne that would imply place nor a footstool that would imply 
sitting. He cannot be described as rising up or sitting down, 
as moving or as motionless, as bearing or as being born, as 
having characteristics or as in anywise deAned. Before Him 
all the idols were humiliated, and all creatures bowed in adora- 
tion. He does not enter or go out, descend or ascend. He is 
far beyond the reach of the human intellect, transcending ap- 
prehension, conception, and even conjecture. His essence is 
indescribable and cannot be grasped by means of the attributes. 

* Ps. XCIV. io. ..* Ps. XXV, 14. "• Sura CXII. 3. 
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He is exalted even beyond the sublimity and the greatness 
ascribed to Him by the philosophers, as the prophet, peace 
be with Him, praised Him and said in his outburst of praise: 
" Let them bless Thy glorious Name — Thy Name be exalted 
above all blessing and praise ! " * And now to proceed. 

The first creation of God was the Universal Intellect — the 
origin of life, the fountain of blessings, the well-spring of hap- 
piness. It is the source of emanations — the spheres, the ele- 
ments, exalted souls, complex bodies, and the varied forms in 
the earth and in the heavens. God made it by His word and 
His will, not from anything and not in anything, not with any- 
thing and not through anything. He simply willed that it 
should be, and it issued forth a perfect intelligence, under- 
standing its essence, which was charged with all His creations 
and thus became the maker of everything made and the bearer 
of everything borne. It was in a state of rest because of its 
perfection and completeness, but began to bestir itseH out of 
thanksgiying (or the blessings it had received at the hands of 
its Creator. The Universal Intellect is referred to by the Holy 
Scriptures in the passage, "The Lord created me in the begin- 
ing of His way, before His works of old — in the remote past, 
the beginning ; ere there were any depths I was brought forth ; 
when he established the heavens, I was there." * Considering 
its essence the intellect ascertained that the qualities that dis- 
tinguished it must be discarded f rom the essence of the Creator ; 
it was nevertheless filled with unbounded joy in discovering in 
it the universal blessing, the divine perpetuity and the eternal 
life it contained and the exalted place it occpies in the scheme 
of its Creator — sanctified be His names f Therefore Holy Writ 
saith, " I was by him as a master workman, His daily delight 
at all times, rejoicing before Him." 4 Its exuberant joy and 
happiness caused an overflow, and thus there emanated from 
it the Universal Soul. 

' • Neh. IX, 5. 

• Proverbs VIII, 22, 23, 24, 27. 

• The exclamation, "Sanctined be His Names!" is Islamic. For the 
ninety-nine names of God see Hughes' Dictionary of Mohammedanism. 
article "Cod." 

• Proverbs VIII, 30. 
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Some of the learned hold that the Intellect sent forth from 
itself into the world abstract intellegences, arranged in nine de- 
grees corresponding to the nine numbers which complete the 
set of single numbers. These intelligences, together with the 
iirst creation, complete the decade from which the whole world 
— the upper and the lower — is derived. They find the con- 
firmation of this theory in the doctrine, "With ten utterances 
the world was created;" 1 and "upon ten words the world 
stands." As for the sages, they had an authentic tradition* 
to the effect that "Seven things w.ere created before the world 
was created ; the Torah/ Eden, Gehinnom, the throne of glory, 
repentance, the name of the royal Messiah and the place of the 
sanctuary," * as they explained in the Talmud saying, the 
proof thereof can be iound in Scripture: "Whence do we 
know that the Torah was created before the world? From the 
passage, "The Lord created me in the beginning of His way, 
before his works of old."' Whence the garden of Eden? 
From the passage, 'And the Lord Cod planted a garden in Eden 
of old? Whence Gehinnom? From the passage, *For a 
Topheth is prepared of old/ T Whence the throne of glory? 
From the passage, 'Before the mountains were brought forth 
Thou didst turn man to the dust and didst say, 'Repent O son 
of man/ g Whence the name of the Messiah? From the pas- 
sage, 'Before the existence of the sun his name was Yinnon.** 
Whence the place of the sanctuary? From the passage. *A 
glorious high throne from the beginning is the place of our 
sanctity / "** Some of the learned add thereto the characteis 
of the alphabet," declaring that these were originated before 
the world of changeable things, inasmuch as every rational 
being needs them in discourse and in uttering the praise of 
God, The proof thereof is derived from the passage, " In the 

1 Pirkc Aboth V, x. 

* The expression "authentic" indicates Islatnic inAuence. The 
Mohan^nedan doctors of the law rcduced the study of the authenticity 
of traditions to a science. 

* It is signincant that the Jews never propounded the doctrine that 
the Torah is eternaL It is believed that the Mutazilites derived their 
doctrine of the creation of the Koran from the Jews. Cf. SchreinePs 
"Der Kolam in der Juedischen Literatur," p. 4. 

4 Pesachim 54*. ? Prov. VIII, 22. • Gen. II, & 

r Is. XXX. 33. *• P«. XC, 2. • Ps. LXXII f 17. 

* Jeremiah XVII, la; Pesachim 548. » Pirke Aboth V, 0. 
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beginning God created the heavens and the earth," 1 that is to 
say, the whole alphabet from aleph to tav and the lirst light 
that existed before the luminaries concerning which we read, 
" Let there be light." * Both opinions are plausible. The 
proofs of these things are the ten utterances, since they bal- 
ance that degree numerically in this world ; for these utterances 
were only in instants and each one of them comprised a thing 
created by God ; but one of the utterances did not refer to time 
or place, namely the first, "Let there be light !" While the rest 
referred to time or place, for it is written, "And God said, 
%et the Armament be/ 8 etc. ; and God said, 'Let the waters 
be gathered ;' 4 and God said, 'Let the earth bring forth herbs ;'• 
and God said, 'Let there be luminaries/ 6 etc. ; and God said, 
'Let the waters bring forth abundantly ; ,T and God said, 'Let 
the earth bring forth,' 8 etc. ; and God said, %et us make man/ 9 
etc; and God said, 'Behold I have given/ 10 etc. ; and God 
said, 'It is not good for man to be alone/ 11 and according 
to others the verse and God said untothem: Be fruitful and 
multiply." 12 These ten utterances correspond to the ten numbers 
which are formed in man who is a microcosm with ten members. 
We shall treat this subject at greater length when get to it 
with the help of God. 

Thus, the first created correspond in degree to One, and 
the Universal Soul to two, and so forth. According to the 
Sages Divine Wisdom is used in the Torah as a metonymy for 
the Universal Intellect which is the first creation, and Garden 
and Eden for the Universal Soul, which is next to it It is 
the mansion of the rewarded, the partial souls emanated from 
it into the world of nature. Similarly the other degrees, until 
thou reachest the world of the celestial spheres and the stars 
a world light of weight. 18 In it were carved all the forms of 
that subtle world, whence they came to this coarse world by 

1 Gen. I, i. * Gen. I, 3. • Gen. I, 6. * Idem 9. * idem 11. 
• idem 14. T idem 20. • idem 24. • idem 26. M idem 29. 

u idem 18. M idem 2& 

M We read in Naturanschauung und Naturphilosophie, p. 49; "The 
celestial bodies are neither heavy nor light since they maintain their rel- 
ative positions." 
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the power of the Wise and Mighty One as an indication of 
His wisdom and the efficiency of His providence. x The three 
worlds correspond to and balance one another with respect to 
their density, their lightnesandtheir rareness,so that they are all 
inter-related, manitesting the wisdom of their Creator and prov- 
ing that it was He that madethembyhispertectwisdomandthat 
theyarenotseIf-created.Tothis theScriptures refer in the passage, 
"How great are Thy works. O Lord, in wisdom hast thou made 
them all ! " f And again, " The Lord f ounded the earth in 
wisdom, established the heavens with understanding." * Man 
was the final creation ; he is a microcosom, and of the noblest 
degree. That subject will be treated in the chapter which fol- 
lows that coming after, please God. 

We have called this book, "The Garden of Wisdom," and 
have arranged its contents in seven chapters. 

The first chapter treats of the Unity of God; that there is 
no God besides Him. 

The second chapter shows that man is a microcosm, cor- 
responding to the three worlds which preceded him in existence 
— the subtle, the light and the coarse. 

The third chapter treats of the necessity of obeying God 
privately and publicly, and of adoring Him outwardly and in- 
wardly. 

The fourth chapter treats of repentace, attentiveness to the 
work of God,humility in His presence, and other subjects, 
like continence, submission, and the preĕminence of the learned 
and godly in this world and in the next. 

The fifth chapter treats of reliance upon God in all maters 
relating to both religious and worldly affairs ; our consideration 
of all things created by Him in the upper and in the lower 
world; the evidence of His wisdom in all creatures small and 
great ; the divine provision for the nourishment of all creatures ; 
the loveliness of death ; and the like. 

1 Thc study of the pure form— the lorm apart from matter, the eter- 
nal substance which unlike other substances suffers no change — was a part 
of theological science. Cf. Propaedeutik, p. 24; Naturanschauung, p. 19. 
According to Anthropologie, p. 39, the angels are forms abstracted frora 
snatter. 

1 Ps. 24. • Proverbs III, 19. 
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The sixth chapter treats of the excellencies of the Messiah 
— may he come speedily! — and the salvation of Israel — God 
hasten it; — and disproves the abrogation of the law with a 
sufficient number of arguments philosophic, theological and 
traditional, in Hebrew and Arabic. 

The seventh chapter mentions the Future World — the After 
Dwelling— that it is the end, that to it belongs Paradise, i. e., 
life and eternity, and shows that the Creator keeps all evil from 
His creatures. 



THE GARDEN OF WISDOM. 

CHAPTER I. 

Concerning the declaration of God's unity, and that there 
is no God besides Him, amongst the first and amongst the last, 
in the heights or in the depths, according to the Scriptural 
words, " For who is God save the Lord, and who is a Rock 
besides our God?" l Or as the philosopher expressed it, 
"Though thou art called by numerous names thou abidest in 
Thy changelessness ! Though manif ested midst created things 
thou art their ancient Lord." 

Know, my brother — may God strengthen both of us with 
His spirit! — that this gate is the foundation of the sciences, 
of religious practices, sects, and religious beliets; it is their 
key, their summit, their pole star. 2 Through it true religious 
belief is distinguished from polytheism, religious practice is per- 
fected and faith made firm. The service of God becomes com- 
plete, unmarred by trouble, unaffected by evil. 

Know that the most eminent minds and the profoundest 
reasoning have shown that the worlds, the higher and the lower," 
in their minute parts and in their magnitude, were originally 
non-existent, and were called into existence by another Being. 
He originated and established them just as they are at present. 
He rules and controls them with absolute power, so that they 
do not infringe upon his authority or deviate from what he has 
commanded and decreed. 

The world did not create itself since it is impossible for a 

1 Ps. XVIII, 32. ■ Compare Weltseele, p. 98. 

* According to Propaedeutik, p. 74, all bodies are embraced in either 
of two worlds: the world of the spheres or the world of the four ele- 
ments, the latter being the world of genesis and decay. The first was 
called * the high world " and the second " the low world." " High " was 
applied to what lay near the all-surrounding sphere, "low," to what is 
near the centre of the earth. 
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thing to create itself, to originate its own essence. 1 For if 
things created themselves they would be autonomous, perfectly 
free in their actions. They would do whatever they wished 
whenever they wished. If the sun, for instance, were the Crea- 
tor and originator of itself and there were no other Being who 
is its Creator and Ruler, it would perhaps appear at one time 
in the east and at another time in the west. It would moisten 
what it usually dries, and would dry what it usually moistens.* 
It would remain in whatever zodiacal signs it wished, would 
leave them at pleasure, would rise when it wished, and perhaps 
would determine never to set. The same may be said of the 
other stars above and the elements beneath, for the application 
of this illustration is universal. Since things, then, alway9 
were as we find them now — not having left the beaten path or 
shifted their characteristics or in anywise changed from what 
they were in the earliest time — we know, and know with cer- 
tainty, that they are creations, originated, governed and con- 
trolled, and that besides them there is One who originated them, 
who prescribed what their conduct shall be, controls them by 
His irreversible decree, and impressed upon them different 
characteristics, e. g., heat in the sun and cold in the moon, and 
likewise the characteristics of the stars and of the elements, 
and the courses of the various planets, as we shall partially 
mention in one of the chapters of this book, please God. 

Since it is clear that the world has a Creator and Maker 
other than itself, we set about to ascertain whether this Creator 
is one or many. We find that things, when viewed with refer- 
ence to their multitude or their causes, have antecedents less 
and less in number until we come to a single cause, and this 
cause presupposes One to whom it owes its origin.* 

Thus, all things above and beneath, go back to the Cause 
of causes, and that is the first creation that the Creator — great 
should be His praise ! — has produced by His will and design not 
in time nor in place, not through anything or in anything, accord- 
ing to the prefatory remarks in the beginning of this book. 

1 Bachya, Hoboth hal Lebaboth, Ch. I, Sect. 5. 

* Refers to the action of the sun's heat upon snow and ice. 

• Bachya, ch. I, Sect. 7. 
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He was the Originator, the Cause of causes, the Creator, One 
and Single. He is too transcendent to be placed in the cate- 
gory of cause and effect, or qualified with such epithets as " pro- 
ducing " and " sending out emanations." 

Since unhrersal necessity establishes the existence of the 
Creator — praise to His Glory! — seeing that things could not 
possibly have created themselves — it is made clear to us by 
the most convincing proof that the world not only has a Creator, 
but that He is one in essence and not more than one, for 
reason cannot grasp unity as less than one and not as more/ 
Among the proofs of the unity of the Divine essence is the 
argument of the opposition of desires in two beings : either one 
of them may wish what the other does not. 2 If the wishes of 
both are in perfect accord then the essence is, beyond a doubt, 
single. But in case of disagreement, it would be utterly im- 
possible for two or more to create this world according to 
their differing desires, since it is perfect in its creation and 
firm in its construction. 1 It contains many things contrary 
and in opposition, but all of them are perfect through the divine 
wisdom and handiwork, through the sublime unity of its Creator 
and Author, its Governor and Maker. And its Creator — May 
His Names be sanctified ! — is One in His essence, 4 but not the 
unity which we grasp ; wise in essence but not with the wisdom 
of mortal; living, existing, eternal, permanent, perpetual. His 
eternity did not emanate from another being; His life was not 
bestowed by another; His wisdom was not acquired from 
another ; neither was he called into existence. He is the eternal 
the permanent, the living, the wise and the perpetual life, wis- 
dom, and perpetuity, since the original source of everything is 
His essence and He is the Living One alone. He transcends 
the attributes applied to things originated and created, such 
as first and last, substance and accident, coarseness and fineness. 
He cannot be compared to them or they to Him, for how can 

* Bachya, ch. I, Sect 7; Propaedcutik, pp. 5 and 6. 

1 Cf. Sura, 22. Had there been in the heavens or on earth gods be- 
sides Allah both (heavens and earth) would have surely gone to ruin. 

■ Bachya, ch. I, Sect. 7; Naturanschauung, p. 163. This is the first 
proof of the Mutakallimun : Dalalat, voL ii, ch. LXXV. 

* Mutazilitic. 
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the creature be compared to the Creator, the thing originated 
to its Originator, God is exalted far above all. We shall make 
mention of this fact in every chapter of our book, as far as 
possible and suitable, wherever we refer briefly to the subject 
of His unity, as the occasion for speaking about it permit, pleasc 
God. For that did He command us, because of it did He 
charge us, and for the knowledge of it He created us. The 
Scriptures have taught us this doctrine in a number of passages, 
as for instance, "And thou shalt know to-day and reflect in 
thy heart that the Eternal is God, and that there is none 
else ; " * " Hear O Israel, the Eternal is our God ; the Eternal 
is One ; " " " See now that I, even I, am He ; I put to death 
and bring to life, in order that they may know from east to 
west that there is none besides Me, — I am the Eternal;"' 
and many such. The revealed prophetical books likewise tes- 
tify that He is one in His essence, free from all attributes, 
nothing can compare to Him: "Unto whom will ye compare 
Me and I shall be similar to him? saith the Holy One;"* 
" Unto whom will ye liken God, and what image will ye compare 
unto Him?"* " Unto whom will ye liken Me and make Me 
equal, and compare Me and we shall be similar? "* and many 
such. 

The theologians have composed a number of books on that 
subject. Rabbi Saadiah ben Joseph and others went into the 
matter as profoundly as they could and "God does not 
burden the soul beyond what it can bear, ,,T He being glori- 
ous, exalted, excellent, and enduring beyond the reach of 
description and qualification. , He imparts knowledge to 
the learned, righteousness to the righteous, power to the 
powerful, wisdom to the wise, being the Cause of the cause' 
of existing things, the Creator of created things, the bountihil 
Giver of generous gifts, the Bestower of existence, the Source 
of blessings and favors, and the Preserver of the order of things. 
He gives permanence to all permanent things, directs the uni- 



1 Deut. IV. 39- f Idem, VI, 4. " Idem, XXXII, 39. 4 Isaiah, 
XL, 25. * Idem XL, i& * Idem XU, 5. ' Sura II, 286. • Al- 
Amanat val-Itikadat f p. III. • God is here referred to as the creator 
of the Universal Reason. 
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versc and knows what is concealed. He precedes all things 
originated and shall be after all terminations, manifest, secret 
and concealed. His knowledge extends over all things, and 
He is the Hearer, the Wise, the Kind, the Mighty, the Benign 
and the Merciful. Such is His power, such His will. Truly 
tongues are too dumb to describe Him, souls too teeble to 
praise Him. In this strain did a pious man commune: "O 
God, Thou art exalted beyond expressionl Only anthro- 
popsychically 1 canst Thou be conceived by those who call 
upon Thee. Impossible is it to address Thee in any other way. 
Seek we to imagine Thee suffering change — we are void and 
bewildered. Hesitating to declare Thee either active or motion- 
less the mind is at a standstill. Verily the path between nega- 
tion and affirmation inspires fear." Praised be the Cause of 
existing things! They are divided into excellent intellects, 
subtle souls and bodies light and heavy. These are expressed 
by primitive nouns, denominatives, adjectives and nouns quali- 
lied by adjectives. God, however is too exalted to have His 
essence fall under any one of these divisions or that imagination 
should reach Him or that the understanding should comprehend 
Him. For how can the creature conceive its Creator or the 
invention its Inventor without being related to something that 
can carry it back to Him? Nor does He belong to a class 
through which comparison may be made with Him, since time 
does contain Him and epithet cannot characterize Him. The 
essence of his unity is such that it does not presuppose con- 
tingency, neither is it open to the least suspicion thereot, since 
the Majestic One is beyond the description of those who de- 
scribe Him, the mighty beyond the epithets of those who praise 
Him, surpassing what is declared concerning Him and worthy 
of thanks far beyond what is rendered unto Him. I give thanks 
unto Him, have confidence in Him and my affairs will I 
entrust to Him, according to the words of His saint, " Loving 



1 Thc usual translation of the Arabic term employed is "anthro- 
pomorphic." The meaning of the term in the quotation is "anthropo- 
psychic" which is the proper term to apply to the human concept of 
God Cf. The Duke of Argyl^s " The Philosophy of BeHef/' p. 249. 
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kindness shall encompass hiio thai trusteth in the Lord ; " l 
" That my trust may be in the Lord I have made known to 
thee this day, even to thee." * The first chapter is finished. 
There follows 



CHAPTER II. 

This chapter shows that man is a microcosm and the 
noblest existent under the sphere of the moon.* 

They say that "since man was the last thing created and 
with him God's work was complete, it follows as a necessity 
of the divine wisdom that he should be the noblest existent in 
the world of genesis and decay." * The Creator made him a 
microcosm corresponding to and resembling the three worlds 
which we have mentioned. He is superior to all other creatures 
and exercises authority over all that exists in the form of 
mineral, plant or animal. The Sacred Scriptures speak thereof 
in the passage, " Thou has made him but little less than divine 
and dost crown him with glory and honor. Thou causest him 
to rule over the works of Thy hand. Thou puttest all things 
under his feet: AU sheep and oxen, the beasts of the field and 
the fowl of the air, the fish of the sea and whatsoever passeth 
through the paths of the sea." 5 

We shall carefully consider man with respect to all those 
characteristics, circumstantial and essential, which in the eyes 



1 Ps. XXXII, 10. ' Prov. XXII, 19. 

■ Logik und Psychologie, p. 19. The idea that man is a microcosm 
is very old. It was voiced in one form or another by Anaximenes, Plato, 
Aristotle, the Stoics and the Neo-platonists. Through the last it came to 
the Arabs and was presented systematically by the Ihwan as-Safa. Cf. 
Doctor's Pkitosophte des Joseph ibn Zaddik, p. 19, on the microcosm in 
Jewish literature cf. Frankers Monatssc\rift, vol. III, p. 159 /r*. and 197/r*. 
also Gutttmnxis Phihsophie GebrioTs, p. 117, note 3. 

* The terms genesis and decay go back to Aristotle. When the 
form that is assumed by a thing is superior to the one cast off, the pro- 
cess is called genesis; if inferior, decay. The study of genesis and 
decay was the mediaeval substitute for chemistry. Cf. Natwanschauung 
und Naturphilosophie, p. 62. 

• Ps. VIII, 6-9. 
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of the philosophers make him a microcosm. We must there- 
fore take into consideration and rerlect upon all his qualities — 
the corporeal and the spiritual, the external and the internal — 
that we may appreciate the greatness of his Creator and Author 
— may He be exalted ! — that His grandeur may grow apace in 
our hearts and that we may render the service due Him. 1 
Referring thereto Holy Writ saith in the words of Job, " From 
my flesh shall I see God." * 

Subjecting man to examination we find him one, correspond- 
ing to the one. We note further that he is composed of two 
substances, a subtle spirit and a coarse body: corresponding 
to the two. 1 His body has length, breadth, and depth: cor- 
responding to the three. 4 Similarly, the soul has three faculties. 
The first, the faculty of sensation and appetite, located in the 
liver, resembles the spirits of brutes. The second, the choleric 
faculty located in the heart resembles the spirits of jinns.* The 
third taculty, intelligence, located in the brain, resembles the 
spirits of angels.* Corresponding to the fours which are in 
the world, are the four humours : blood, phlegm, bile and 
spleen/ The nature of blood is moist-warm, corresponding 
to the nature of the atmosphere. The nature of the phlegm 
is moist-cold, corresponding to the nature of water. The nature 
of the spleen is dry-cold, corresponding to the nature of the 



1 Compare Anthropologie, p. 46. The Ihwan explain that God made 
the human being a microcosm that he might get some conception of the 
macrocosm which is too vast to be grasped directly. The Creator intended 
the world as a testimony to Himself. In the Propaedeutik, p. 21, we are 
told that according to tradition, whosoever knows himself knows God, 
and whosoever knows himself best knows God best. 

* Job. XIX, 26. * Weltseele, pp. i and 16; Anthropologie, p. 41. 

* Propaedeutik, p. 25. 

K The jinns are wicked, corrupt souls, which formerly had bodies and 
then discarded them. They are ignorant and unpurified. They are blind 
to the truth, deaf to what is right and dumb as regards noble language. 
They roam about in the darkness of the sea of matter. Propaedeutik, 
p. 72. 

* The angels are souls entrusted with the maintenance of the world. 
They were originally in bodies and in that state purined themselves and 
acquired intelligence. After escaping from their bodies they rdam about 
happily among the spheres and in the expanse of the hearens. Anthro- 
pologie, p. & T Idem, p. 4; Propaedeutik, p. 4. 
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earth.* Corresponding to five are his five senses: hearing, 
seeing, smelling, tasting, and feeling. a Corresponding to the 
six are his six surfaces : right and left, front and rear, above 
and below.* Corresponding to the seven are the seven aper- 
tures in his head: the ears, the eyes, the nostrils and the 
mouth. Corresponding the eight are his eight powers : attrac- 
tion, retention digestion, rejection, growth, change, pro- 
creation, and increase. 4 Corresponding to the nine are the 
nine substances of his body : nail, skin, hair, flesh, blood, bone, 
marrow, veins and nerves.* Corresponding to the ten are his 
ten organs : the heart the brain, the liver, the lungs, the gall, 
the bladder, the spleen, the kidneys, the stomach, the intestines, 
and the testicles. 

A scholar wrote another explanation concerning man, mak- 
ing him correspond in the manner cited above in our treatise. 
According to him the soul and body correspond to the heavens 
and the earth, and to Moses and Aaron — peace be unto them I 
— for they were like the heavens and the earth. Just as the 
earth receives what comes from the heavens so the pious Aaron 
learnt what Moses communicated to him, according to the pas- 
sage, "See I have made thee a god unto Pharaoh, and Aaron 
thy brother shall be thy prophet. And thou shalt speak," 
etc. The correspondence is extended to the two tablets, for 
their origin was earthly and their inscription Heavenly'; to 
the Torah and the Mishna, and to this world and the world 
to come. 

Now God has arranged all things in pairs T and placed in this 
world many contraries, the various creations occuring in two's. 
AU that is proof that He is Absolute Unity, and not as 
the unity of things originated, which is only metaphorical 
while His is real. He — praised be He! — is too exalted and 
too pertect to be qualified by an epithet. All that we can predi- 

1 Propaedeutik, p. 2. The old classification of the five senses was 

not native to the Jews but reached them through the-science of the Arabs. 
Saadiah could trace only four senses indicated in the Bible, and the same 
can be said of lbn Ezra in his commentary on Psalm CXV, 7.The Hebrew 
language even laeked the word " sense." Cf. Die Sinne, p. 35. 

* Anthropologie, p. 4. 9 Idem, p. 13; Weltseele, p. 21. ' Anthropologie, 
p. 4. *Exodus vii, 1 and 2. * Exodus xxxii, 16. 

Cf . Sura Li, 49 : " And of everything we have created pairs that 
haply ye may reflect. M 
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cate of Him is that He is the Creator, the Single, and the One ; 
human speech is utterly at a loss how to express the thought in 
more subtle terms. 

Of those things which God placed in pairs and in opposition 
\ve instance life and death, riches and poverty, light and dark- 
ness, the first and the last, the exterior and the interior, day 
and night, heat and cold, arable lands and deserts, knowledge 
and ignorance, the sweet odor and the ill odor, heaviness and 
lightness, roughness and smoothness, hardness and softness, 
highness and lowness, gain and loss, the bound and the re- 
leased, trust and fear, peace and war, the difficult and the easy, 
grief and joy, substances and accidents, sickness and health, 
ugliness and beauty,sea and dry land, plain and mountain, un- 
happiness and happiness, separation and conjunction, poison 
and antrdote, servant and master, and others whose number 
no one but Him can comprehend. 1 

Likewise, He made man's aggregate qualities consist of 
many sets of contraries. We have counted one hundred and 
forty such qualities which we shall proceed to mention : 

knowledge and ignorance, 
memory and forgetfulness, 
briskness and slowness, 
generosity and avarice, 
courage and cowardice, 
wakefulness and dormancy, 
motion and rest, 
ingress and egress, 
standing and sitting, 
speech and silence, 
mercifulness and mercilessness, 
gladness and sadness, 
mirthtulness and tearfulness, 
veracity and mendacity, 
piety and impiety, 
justice and injustice. 
humility and pride, 
loyaky and disloyalty, 
x We\UeeU, p. 2; Logik und Psyckologie, p. 2. 
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modesty and immodesty, 
envy and devotion, 
boastfulness and bashiulness. 
contentment and cupidity, 
strength and weakness, 
eloquence and incoherency, 
hunger and satiety, 
thirstiness and thirstlessness, 
absence and presence, 
divestment and investment, 
blameworthiness and praiseworthiness, 
obtuseness and acuteness, 
irascibility and torbearance, 
stupidity and sagacity, 
hastiness and tardiness, 
boldness and bashhilness, 
lust and chastity, 
extravagance and thriftiness, 
insubordination and submission, 
disobedience and obedience, 
sincerity and insincerity, 
carelessness and vigilance, 
sinfulness and sinlessness, 
enmity and amity, 
fidelity and infidelity, 
mildness and severity, 
doubtfulness and certainty, 
decency and indecency, 
timidity and tranquility, 
conjunction and disjunction, 
rectitude and obliquity 
hope and despair, 
cautiousness and impetuosity, 
£orgiveness and vengeance, 
prudence and foolhardiness, 
faithfulness and treachery, 
intelligence and hebetude, 
decorousness and shamelessness. 
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equity and iniquity, 
licentiousness and asceticism, 
stinginess and liberality, 
sottness and hardness, 
agreeableness and disagreeableness, 
terror and equanimity, 
dutifulness and undutifulness, 
pride and humility, 
sociableness and aloomess, 
solitariness and partnership, 
confirmation and denial, 
joyousness and distraction, 
leniency and severity. 

Thus, man's qualities, good and bad, are altogether one hun- 
dred and forty. He should use them all in their proper place. 
Likewise, corresponding to the three are life, rationality and 
mortality. Three are associated in a man's birth : the Creator 
and his parents. 1 He corresponds to the three divisions of 
time : the past, the present and the future ; and to period, place 
and moment; to the three patriarchs — Abraham, Isaac and 
Jacob. Also to three worlds which man sees : one the womb 
of his mother ; one this world ; and one the world to come. And 
to the three books which are opened on high before the Holy 
One — blessed be He ! — one for the righteous, one for the mid- 
dle class, and one for the wicked. That of the righteous is 
written and sealed for Paradise; that of the wicked is written 
and sealed for Gehinnom ; and the middle class is given a respite 
until the following Rosh Hashana : if they become meritorious 
they are inscribed as meritorious; and if guilty, they are in- 
scribed as guilty.* To correspond to the priests, L,evites and 
laymen. To correspond to the Torah, the Prophets and the 
Hagiographa. To correspond to the two extremities of the 
world and the axis thereof. s To correspond to prophet, sage 
and king. To correspond to the Kedusha.* To correspond 

x Niddah, 3ia. , Rosh Hashana. 

•The heads of the world (Zenith and Nadir and the regent theory (?) 
cf. Masudi's Meadows of Gold, p. 81, note. 

*The Kedushah or sanctincation refers to thc proclamatton of God 
aa thrice holy. Is. vi, 3. 
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to the three kinds of science: theology, the science of bodies 
and chronology, the last named consisting of the past, the 
present and the tuture. 1 

And similarly the four. Men are of four kinds : one is dis- 
tinguished for knowledge but not for good works ; another for 
good works but not for knowledge ; a third for both knowledge 
and good works; a fourth for neither knowledge nor good 
works. 2 Concerning that one of the Arabian poets says, "There 
are four kinds of men whose states and conditions are clearly 
evident. One man enjoys this world but not the after-world; 
another has no position in this world, but there looms up be- 
fore him a future world to which God causes him to take his 
Aight; a third acquires both, he is happy in this world and in 
the other ; and another weeps over both, he enjoys neither this 
world nor the next a Then there are four seasons: summer, 
autumn, spring and winter. 4 Also four revolutions; when the 
sun arrives respectively at the signs of Aries, Cancer, Libra 
and Capricorn, at regular intervals of time. 5 Time has fpur 
divisions : day, week, month and year. The winds are four : the 
west wind, the east wind, the north wind and the south wind.* 
Numbers are four: units, tens, hundreds, thousands. 7 And 
likewise men are of four kinds : one masters the exoteric sciences 
but not the esoteric; one the esoteric but not exoteric; one 
both of them; and one neither of them. They correspond to 
the four varieties of vegetation which God enjoined the children 
of Israel to take in connection with the Feast of Tabernacles. 
The palm branch has taste but no odor; the myrtle has odor 
but no taste ; the citron, has both taste and odor ; and the wil- 

^According to the Ihwan the three kinds of science are propaedeu- 
tical, natural and theological: Weltseele, p. 2. Propaedeutical science 
includes the science of numbers and their computation, astronomy and 
music. 

*Vayikra Rabbah, parsha 30, sect. 12. 

*Cf. Logik und Psychologie, pp. 133 and 134. *Propaedeutik, p. 4. 

% Propaedeutik t pp. 57 and 59; Pesachim 94B. 

• Propaedeutik, p. 4. 

T Propaedeutik, p. 3; Logik und Psyehologie, p. 39; Weltseele, p. 2. 
The Arabs have no word to express a number over a thousand. They 
therefore express a million as a thousand timesa thousand, and so on 
with any larger number. In order to avoid mistakes they indicate at 
the end how often a thousand is to be taken or multiplied by itselt Cf. 
Masudi's Meadows of Gold, p. 173 with note. 
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low has neither odor nor taste. 1 Men are likewise of four 

orders : th* pious man who begets a pious child, of whom it is 

said, " In the place of thy fathers shall be thy children ;"* the 

pious man who begets a wicked child, of whom it is said, " Let 

thistles grow instead of wheat;"* the wicked man who begets 

a righteous child, of whom it is said, " instead of the hedge shall 

grow up the fir tree; " 4 and finally, the wicked man who begets a 

wicked child, of whom it is said, "From the wicked shall go 

forth wickedness.'* Likewise there are four kinds of par- 

don : the four kinds of known atonement. The kinds of obedi- 

ence are four; and the kinds of sin four. The banned things 

are of four kinds and occur in innumerable cases: the impure 

thing that makes impure ; that which makes impure that which 

was not impure; the impure which does not make impure; 

and that which neither makes impure nor is impure. The clas- 

sification by four holds good also in the case of "yibbom" 

and "halizah," Thanksgiving offering oil, frankincense, obla- 

tion, and the first born for an inheritance and for the priest. 

And likewise four, there are four fires : the fire which eats and 

drinks, — the natural heat in animals ; the fire which neither eats 

nor drinks, — the fire common among mankind ; the fire which 

drinks but does not eat, — the heat in the bosom of the earth; 

and the fire which consumes but does not drink, — the fire of the 

surrounding ether." 

Likewise, God gave man four characteristics reAecting the 

nature of the mineral, the vegetable, the animal and the angel. 

Genesis and decay are characteristics which he shares with 

minerals. Nutrition and growth are characteristics which he 

shares with vegetable life. Sensation and motion are char- 

acteristics which he shares with animal life. His angelic char- 

acteristics are adoration and eternal life, for when he truly 

serves God he does not die. T Likewise the divisions of phil- 

osophy are four : first, the disciplinary and propaedeutical ; sec- 

ond, natural science and anatomy; third, logic; fourth, the- 

ology. 8 Likewise God, when creating the world called into 

existence four simple things, which are the basis of all composi- 

*Vayikra Rabbah, parasha 30, sect 12. 'Psalm XLV, 17. 

•Job XXXI, 40. «Is. LV, 13. , I,Samuel XXIV 14; Yoma 86a. 

*fVeltseele, p. 128. J Naturanschauunt>,p. 193. ■ Propaedeutik, p. 2. 
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tions. These four simples are fire, air, water and earth. Their 
compounds are the minerals, the plants, the animals and man. 1 
Likewise, bodily diseases arise from imperf ect mixture owing to 
the penrerseness of one of the four humours in man, viz.: the 
blood, the phlegm, and the two biles. 2 Their commixture 
gives rise to heat, moisture, cold and dryness. The learned 
have written medical works dealing with the use of aromatic 
roots. Their explanations are extensive and involve a science 
that is well nigh limitless. Corresponding to these humours 
are the four sources of the soul's defects. They are the origin 
of very severe f tenacious diseases which yield to treatment 
far less readily than bodily ailments, unless one resorts to the 
medicinal aromatic roots described by the prophets — God bless 
them. a In their works they explain what God revealed to them 
concerning these roots. The causes of the souKs diseases are 
accumulated ignorance, evil disposition, corrupt views and 
shamcful doings. 4 When souls thus succumb, their excellence 
vanishes, their splendor is obscured, their vision is darkened and 
their burdens scarcely tolerable — from such a fate may God 
in His mercy save us ! Were we to proceed to enumerate the 
things classified by the sages as occurring in fours, we would 
have to mention very many. Of their allusions we quote the 
following : "There are those who inherit and bequeath, bequeath 
but do not inherit, inherit but do not bequeath, do not bequeath 
and do not inherit;" 5 Four qualities mark those who give 
charity;"* Four qualities mark those who go to the Beth 
Hamidrash;" 7 "Four should give thanks;" 8 and many others 
which we shall not mention seeing that they are not hard to 
understand. Then there are the four agencies in the redemp- 
tion of Israel from Egypt; the four "malchioth," which cor- 
respond to them ; the four great beasts which the pious Daniel 
saw issuing out of the sea and which God caused our ancestor 
Abraham to see over agamst the dreadtul intense darkness 
which fell upon him. 9 The sages have put in the same category 

* Anthropologie, p. 50; Naturanschauung, p. 141. 

9 Anthropologie, p. 49; Logik, p. 106. 

•For the pnilosophers as physicians for the soul refer to Duga^s 
Histotre des Philosophes Musulmans, p. 236. Probably refers to al- 
gazalft Munkid. 'Anthropologie, p. 103. 9 Baba Bathra,Ch. VIII, I. 
r Pirke Aboth,V, i&'Pirke Aboth, V, 17. * B'rachoth, $4a. •Dan., VII, 3. 
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"!nflammation, bright spot, scab and a swelling;" 1 the four 
streams' Gihon, Pishon, Hidekel and Euphrates ;"* and "ants, 
conies, locusts and spiders."* Likewise, the wicked suffer a 
four-fold punishment, for it is written " The Lord raineth upon 
the wicked snares, fire, brimstone and a horrible tempest." 4 
In the world to come He will visit them with a four-fold punish- 
ment: an overflowing rain, hailstones, fire and brimstone.* 
There are moreover, the four terrible penalties: the sword, 
pestilence, famine and wild beasts. 6 The chariots are four, T 
and the smiths are four. 8 The stars are of four kinds: the 
sun shines by day; the north stars by night but not by day; 
the moon may be seen both by day and by night; the stars 
round about the South pole shine neither by night nor by daj 
The zodiacal signs are also of four kinds: three are of the 
nature of fire, three of air, three of water, and three of earth.* 
Water is of four kinds : water that ascends from the earth to 
the atmosphere is the origin of rain ; water that descends from 
the atmosphere to the earth is the falling rain; water in the 
heights is ice; and the water which remains forever in the 
depths is the water of the sea, stored up according' to the words, 
"He gathers together the waters of the sea in a heap." 10 
Vegetation is of four kinds: the nutritive and the medicinal, 
e. g., wheat, barley, and the like; the nutritive and non-medi- 
cinal, e. g., sugar, oils, and the like ; medicinal and non-nutritive, 
aromatic roots among the dry grasses ; and non-medicinal and 
non-nutritive, as thorns and the like. 

Similarly, the five planets correspond to the five fifths of 
the Law; 11 the five possessions which the Holy One — Blessed 
be He! — especially appropriated to HimseU in His universe; 12 
and the five services which occur on the Fast Day of Atone- 
ment. 18 Similarly the five senses which are in man; and the 



^Leyiticus XIII, 2. "Genesis II, u, 13 and 14. 

•Prov. XXX, 24-28. 4 Ps. XI, 16. 

•Ezekiel XXXVIII. 22. # Tdem XIV, 21. 

T Zechariah VI, 1-8. , Idem II, 3. 

• Propaedeutik, p. 49. M Ps. XXX, 7. 

u The Five Books of Moses. * Pirke Aboth, VI, ia 

"Kol Nidrei, Shaharith, Mussaph, Minha and Neila. 
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five celestial proyinces. 1 And in five, the figure five, as also 
twenty-five, always presenres itsel! throughout its self multi- 
plication, and irregardless of the size of the product, does not 
increase. 2 

Similarly, the six corresponds to the following : the six sides 
of the world ;* the six colors which God created in the world, 
viz. : white, black, red, green, yellow and blue ; 4 the six orders 
of the Mishna; and the six orders of the Tosephta; the six 
zodiacal signs which appear eternally above the earth and the 
six concealed eternally under the earth; and the six south 
stars and the six north; 8 in regions of the north six months 
are perfectly dark without any admixture of light and in the 
south six months are light without any admixture of darkness ;• 
"six days of creation;" 7 "six wings to each one;" 8 and like- 
wise six openings in our bodies on the right side and six on 
the left. 8 

And similarly the seven. Its applications are most frequent 
and most important, due largely to the grandeur, dignity and 
sanctity of the Sabbath in the eyes of God; for it is the 
seventh of thi days, the last of them and their terminus, for 
their number closes with it. Whosoever observes the Sabbath 
as God decreed, learns to thoroughly appreciate it and its 
majesty as the law of God commands, and moreover fears God, 

1 "The astrologers divide up the degrees of each sign of the zodiac 
among the five planets. The portion assigned to each planet is called 
the province of that planet since it denotes the part of the sign where 
that planet exercises its full inAuence ." De Slane, Proleg II, 221, note 
1 ; III 154, note 4. Does alhudud al*aluviat mean God, Universal Reason, 
Universal Soul, Nature and Things? Dieterici's Theologie, p. IX. There 
are five fundamental principles of Islam, five imamsandthe most eminent 
of the prophets were ftvt. For the last named Cf. Weltseele, p. 172. The 
five chief ngures mentioned by Euclid are the tetragon, cube, octahedron, 
icasahedron and dodecahedron. Propaedeutik, p. 3. 

*The Ihwan point out that if we regard one as the point, two as the 
line, three as the surface and four as the cube, then five is the sphere. 
If it be multiplied by itself ever so often the multiplicand persists: thus 
5 x S = 25 ; 25 X 25 = 625 ; 625 x 62S = 390,625, etc. Cf . PropaedeuUk, p. a 

•North, east, south, west, up and down. Anthropohgie, p. 4. 

4 Anthropologie, p. 26. 

• Propaedeutik, p. 47, has it that six of the eonstellations are north. 

•Idem, p. 91. 'Gen. L 'Isaiah VI, 2. * Naturanschauung, p. 154. 
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is completely religious. But when one's religion falls short 
of that it utterly fails him. The seven finds its application to 
man in the following particulars: the soul has seven spiritual 
powers and the body seven corporeal powers. The corporeal 
are attraction, retention, digestion, rejection, growth, increase 
and imagination. 1 The soul's seven spiritual powers are : hear- 
ing, seeing, smelling, tasting, touching, speaking and intel- 
ligence. 1 They correspond to the seven planets. Five of the 
planets have ten mansions out of the twelve signs of the zodiac. 
The two luminaries have two mansions, the moon ruling over 
one of them : the sign Leo being for the sun and Cancer for the 
moon. Now, the ten mansions belonging to the five planets 
are as follows : to the planet Saturn belong the signs Capricorn 
and Aquarius; to the planet Jupiter the signs Sagittarius and 
Pisces; to the planet Mars the signs Aries and Scorpion; to 
Venus the signs Taurus and Libra ; and to Mercury the signs 
Gemini and Virgo. s And likewise in the body of man there 
are twelve apertures: his ears, eyes, nostrils, mouth, navel, 
breasts and his two passages. 4 Of these twelve openings ten 
are for five powers and two for two powers, corresponding to 
the planets and the two luminaries. The mouth corresponds to 
the sun, the navel to the moon, the ears to the mansions of 
Mercury, the eyes to the mansions of Jupiter, the nostrils to the 
mansions of Mars, and the two passages to the mansions of 
Saturn.* Similarly his eyes are of seven strata, between each 
and every pair of strata there are gradations and powers of 
seeing which are not between the others. f Similarly, God 
placed the channel of the faculty of hearing in the ears and the 
channel of the faculty of seeing in the eyes, the channel of the 
faculty of smell in the nostrils, the channel of the faculty of 
touch in the hands, the sensual taste in the mouth and in the 
private parts, the channel of the iaculty of speech in the tongue 
which corresponds to the moon, and the channel of the faculty 
of intellect in the brain which corresponds to the sun. T The 
brain supplies the speech which thou employest and the ideas 

1 Anthropologie, p. 48. Vayikra Rabbah, parsha 29, scct 11. 
* Anthropologie, p. 48. ■ Propaedeutik, p. 50; Anthropologie, p. 48. 
4 Idem, p. 49. 'Idem, p. 49. , C6mpare Die Sinne, p. 85. 
T Anthropologie, p. 48. 
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which are expr^ssed through speech with its eight and twenty 
consonants, just as the sun supplies the light 1 wherewith the 
moon shines through eight and twenty mansions from its first 
appearance until it is complete and perfect through the power 
of their Author and Creator, sanctified be His Names ; a Like- 
wise, on earth there are seven climates a and eight and twenty 
regions. Furthermore, the importance of seven in the estima- 
tion of God is indicated by the fact that He ordained that 
the seven-month child should live, but the eight-month child 
should die since a month is superAuous.* That is a mystery 
understood by God, the prophets whom He taught, and those 
versed in the sciences inherited from them, having mastered 
these sciencs through divine grace. Likewise, He made the 
heavens in seven parts 6 and the climates seven in number.* 
As another example of the excellence of seven in the estimation 
of God we note the characteristics of the calendar which the 
children of Israel use for their years, for the festivals and fasts 
ordained for them in the Torah, and also for the stipulation 
handed down to them in the authentic traditions of the prophets 
that Pesach must not begin on Monday, Wednesday or Friday ; 
Azereth not on Tuesday, Thursday or Saturday ; Rosh Hashana 
not on Sunday, Wednesday or Friday ; the Day of Atonement 
not on Sunday, Tuesday or Friday ; and Purim not on Saturday, 
Monday or Wednesday. All of this is according to the post- 
ponements indicated by the ancient sages and their intimate 
associates of blessed memory. We have found that the 
origin, the canons and the methods of the calendar are based 
on the number seven. There are twelve simple ordinary years 
and seven leap-years. This is the theory of the calendar, its 
foundation and its entire key for all times. To show this we 
shall make in the latter part of this book an astronomical table, 
wonderful and ingenious. Whosoever wishes may scrutinize it, 
please God. 7 Therein are great reward for all and complete 
religious practice — God controls success in His mercy! Like- 
wise, God appointed seven shepherds to preside over His people 

1 Anthropologie, p. 49; Propaedeutik, p. 131. 'Idem, p. 62. 
*Idem, 92-99; 191-199. * Anthropologie, p. 72. 
• Propaedeutik, p. 46. 9 Idem, 92-99; 191 -199- 
T This table does not appear in our manuscript 
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Israel; 1 and Enoch was the seventh atter Adam. 2 The il- 
lustrious master Moses ben Amram — peace be uopn himl— 
was the seventh after Abraham, — the order being Abraham, 
Isaac, Jacob, Levi, Kehath, Amram, with Moses as the seventh. 
Likewise, Otsem was the sixth, and David the seventh son.* 
We further find in the Talmudic narratives that every tribe in 
Israel gave birth to seven-month children. Similarly the 
wildernesses are seven: the wilderness of Sinai, Zin, Kadmuth, 
Kadesh, Shur, Paran and Ethan. The wilderness of Sinai is 
the most famous since it was the scene of the revelation of the 
Torah. Likewise, the seas are seven: Sodom, Tibrias, Sabki, 
Aspamia, Halta, Kinnareth and the Great Sea. Likewise there 
occur seven expressions for heaven in the Bible: r'kia, ilon, 
z'bul, m'hon, m'on sh'hakim and araboth. 4 Likewise, the 
Biblical words for land are seven: arka, erez, heled, n'shya, 
ziyah, adamah and tebel. 5 Israel was enjoined to obsenre 
the seven days of Niddah, the seven days of purification, the 
seven days of hymeneal rejoicing, and the seven blessings. 
God commanded Noah, "of the clean animals take by the 
sevens." e Then there are seven days of consecration, 1 the 
seven pillars of the world, the seven worlds, and seven ancestors 
rest with God and corruption has no power over them. 8 
Likewise, God caused the release of the pious Joseph through 
the dreams in which Pharoah saw seven beautitul cows and 
seven full ears of corn and their contraries, and his deliver- 
ance was through the interpretation thereof, as thou knowest.* 
Balaam prepared seven altars. 10 Upon the menorah were 
seven sockets. 11 Pardon and forgiveness are granted in Tishri 
which is the seventh month from Nisan, and Nisan witnessed 

1 Micah V, 5. In this group David was the central figure with Adam, 
Seth and Methusaleh on his right hand, and Abraham, Jacob and Moses 
011 his left Succah 52b. 

' Vayikra Rabbah, parsha 29, sect. 11. * Idem. 

*Hagigah I2b; Aboth d'Rabbi Nathan, ch. 37; Midrash Thillim, 
Ps. CXIV. 

' Aboth d'Rabbi Nathan, ch. Z7 '* Shir Hashirim Rabbah, parsha 6. 

•Gen. VII, 2. T Levit VIII, 23. 

9 Baba Bathra i7a. The passage refers to Abraham, Isaac, Jacob, Moses, 
Aaron, Miriam and Joseph. 

•Gen. XLI. ,0 Numbers XXIII. "Exodus XXV, 37- 
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the redemption since it is the seventh month from Tishri. In 
most of the sacrifices there were seven lambs of the first year. 1 
And likewise there are seven characteristics of a boorish man 
and seven of a wise man,* and seven kinds of punishment 
come into the world for seven kinds of important transgres- 
sions. 8 Likewise, God ordained that the Chiidren of Israel 
shouid count seven weeks and at the expiration thereof make a 
pilgnmage to the Temple: that is the Pilgrimage of Weeks.* 
He permitted them to keep their Hebrew slaves and hand- 
maids in service for six years, but these were to be set free in 
the seventh. B He ordained that they should count years seven 
times seven, i. e., forty-nine years ; then landed property should 
be free and return to its original possessors in the fiftieth 
year. He enjoined them to plough and sow their fields six 
years, but during the seventh year the ground is to lie fallow. 6 
He enjoined upon them the recital of seven blessings in the 
Sabbath service, concerning which His favorite says, " Seven 
times a day do I bless thee." T In the bethrothal there are 
seven blessings and seven days of huppa; and on the fast day 
seven blessings. Of all the numbers seven is most frequently 
referred to in the Scriptures. We quote a few of the many 
instances : "Seven abominations are in his heart ;"• "Seven 
evils shall not touch thee;"* "Though the righteous fall seven 
times he shall arise;" 10 "Seven shall lodge without being 
visited by evil;" "For seven fold shall Cain be avenged." u 
The illustrious master selected seventy elders to govern the 
people. 1 * There are thus many passages mentioning seven and 
its excellence. In treating the theory of religion as extensively 
as possible we shall recall in what respect that number is com~ 
plete and wherein consists its pre-eminence, please God. When 
we reach the chapter dealing with the consideration of all that 
God has created, and especially the section treating of the 
seven stars and the twelve constellations, we shall enter into the 
easily intelligible aspects of the subject as far as our limited 

*Lcvit XXIII, iR •Pirke Aboth V, 10. 'Idem V, n. 
4 Deut. XIV, 9. * Exod. XXI, 2 and 6. • Lcvit. XXV, 2-7. 
T Ps. CXIX, 164. •Prov. XXVI, 25. # Job. V, 10. 
*Prov. XXIV, 16. tt Gcn. IV, 15. "Numbers XI, 16. 
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knowledge permits, please God. Above every knowing being 
is the Omniscient, Mighty, Exalted One 1 Of Him we ask the 
blessing of grace and guidance in all matters religious and 
worldly. 

We mention a portion of the subject here that thou mayest 
recognize that the seven stars and the twelve constellations are 
iundamental to the forces and that every prophet and lawgiver 
reterred to them. As for the {oundation of this world thou 
seest that there are seven stars in as many spheres and twelve 
signs of the zodiac in one sphere. Together they make up 
the nineteen foundations of time and place, according to seven 
days, — not more, not less. There are many dasses of people 
in respect to language, sects and doctrines but not in respect 
to these days, for they cannot increase or diminish. Likewise, 
the twelve months persist through all times without cessation. 
Their increase or diminution would involve the destruction of 
universal harmony and the entire reversal of things, for.there 
would be no stability since seven is the most faultless of the 
numbers. 1 The same applies to the twelve. Thus there are 
the prescribed prayers wherewith we approach the King of 
Kings, make our necessities known to Him, ask of Him 
that which we desire, contess our sins and petition Him for 
our well-being and guidance. That is put into the eighteen 
benedictions, which together with the first, the principal one, 
make up the nineteen, to correspond to the seven and the 
twelve. 

Much about seven and twelve that we regard as fundamental 
is concealed from the mass of the common people, but is clear 
to the noble and the wise. Instance the three portions of the 
Law, which it is incumbent upon us to read every day twice 
before the nineteen blessings are read : " Sh'ma," " V'haya im 
shtaio'a"and "Vayomer."* In the whole thereot are nine- 
teen sections, after taking away one of them, which is repeated, 
viz. : the passage commencing, " LPchethabtem." It resembles 
the passages with which the Torah begins and ends, as we shall 
point out in the fifth chapter of this book. Therein we have 

1 PropaedeuHk, pp. 7, 8 and 69. *Deut VI, 4-9; Deut XI, 13-21; 
Numbers XV, 37-4L 
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mentioned that instance and additional ones relating to the 
seven and the twelve. But one which we have not mentioned 
is the passage at the end of the Torah. It is the last composed 
by the pious and illustrious Moses — peace be upon him ! — " O 
the happiness of Israel," 1 etc. Concerning it the sages have 
the tradition that the letters "beth" and "caph" were used 
that the Torah might begin with the letter "beth" and end with 
the letter " caph," the world " bYeshith " being the first and 
"thidroch" the last. These sentences contain nineteen words. 
AU of these things are open only to those versed both in the 
literal and in the manifestly figurative meaning of the words, for 
in them these secrets and hints point to the seven and the 
twelve. My brother, grasp these subtle mysteries and ponder 
over them with their numerous meanings and the knowledge 
that lies back of them, that thou mayest master them and 
through them attain eternal beatitude after emerging from the 
dwelling of ignorance — may God in His mercy grant both of 
us success ! 

We can cite many Scriptural sections whose length is regit- 
lated according to the seven and the twelve. Thus the first 
song, from "vayosha" to "hashem yimloch," numbers nineteen 
verses. 2 The same applies to the verses with which the noble 
Jacob blessed his children from Reuben to Joseph; 8 the total 
number of verses is nineteen. He left off with Joseph and Ben- 
jamin. In recognition of their rank he honored them on that 
occasion with another set of verses. And likewise the verses 
in the blessing of the illustrious prince Moses number nine- 
teen. 4 These verses extend down to the sentence beginning, 
" Who is like the God of Jeshurun? " This numerical arrange- 
ment holds good throughout the prophetical works with most 
of the allusory passages. If thou considerest the twelve minor 
prophets individually there will remain three in the later 
prophets and four in the earlier, making nineteen. By taking 
the four earlier prophets and the four later prophets and add- 
ing thereto the eleven books of the Hagiographa we have nine- 
teen. Had we wished to deal exhaustively with the Prophetical 
and Hagiographical passages constructed on the principle of 

'Deut. XXXIII, 29. , ExodusXV. 'Gen. XLIX. 4 Deut. XXXIII. 
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nineteen we could have done so. This brief treatment of the 
subject is intended simply to be a suggestion to the wise. Thus 
we have made clear to thee, my brother, that time is built upon 
seven, and place likewise upon seven and twelve. 

There are seven and twelve parts whose combinations I 
shall explain to thee. Now, the chief of the Arabs 1 came to 
them only on account of these parts. He bound them to men- 
tion four words whose separate parts come under the seven and 
twelve in Arabic orthography. Only those versed in this sub- 
ject grasp it, but as for the ignorant they are aware neitner of 
it nor its meaning. The Arabs were told, "There is no God 
but Allah."* To this declaration they added Mohammed's 
natne, as if he were a messenger of God, and believed that by 
uttering these words they could attain bliss, that by virtue of 
these words they would surely be admitted into Paradise. Had 
he intended the formula to have that meaning, not a single per- 
son of intelligence would have heeded him. It means, however, 
that after a man believes in God, he should do what is proper, 
— that which God had commanded before this prophet came to 
his people. For if it meant that one might go about stealing, 
killing, adulterizing, — in a word, committing deeds displeasing 
to God — and by uttering these words would be admitted into 
Paradise, no man of intelligence would accept such a doctrine 
or consider it sane. As a matter of fact the formula possesses 
an inner meaning involved in its orthography. Their Book 
indicates therewith the science of the seven and the twelve which 
are the fount and the fundament of all created entities. When a 
man clearly realizes the intent of the formula and acknowledges 
God's unity and transcendence he becomes worthy of admission 
to Paradise, worthy to attain eternal happiness. In noting the 
distinguishing i eature of these words, we find that the number 
©f the letters "La il(a)h ila AIl(a)h w is twelve, and the number of 
the syllables seven ; all in all nineteen. This result is due to the 
fact that " la " counts as one syllable and " ilah " as two, the' 
sum total being seven. 

Assuredly ours is the credit for these principles since our 
testimony preceded theirs. Instance the exclamation of David, 

^Mohammed. * Sura XXXVII, 34 et passim. 
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"For who is God besides the Lord, and who is a Rock besides 
our God!" 1 Similarly we magniiied His Name in many other 
passages ; "Great is the Lord and exceedingly praiseworthy ;"* 
"Great is our Lord",* etc, etc. We care to mention of the 
seven and twelve only that which we and the Arabs have in com- 
mon. Aside from this consideration we surely would not men- 
tion the subject merely because it is mentioned by them. 
Furthermore, it is pre-eminent and tundamental according to 
one of their passages in another Surah which states that over 
hell there are nineteen. 4 One commentator explains that as 
an allusion to their religion, and holdsthat the seven cor- 
responds to the twelve syllables, and the twelve to the twelve 
letters of the formula of faith.* Some claim that the seven 
has reference to the Sabbath day which is the seventh. Thus, 
much is mentioned by the learned with regard to the pre> 
eminence of the seven and the twehre. They speak of it as the 
number of the vertebrae in the back. 6 We also have gone 
quite deeply into the subject of the seven and the twelve. We 
shall treat the rest of this subject as extensively as we can in 

*Ps. XVIII, 32.* Ps. CXLV, 3. *Ps. CXLVII f 4. 4 Sura LXXIV, 30. 

•The sura reads: "And what shall make thee understand what 
hell is? It leaveth not anything iraconsumed, neither doth it suffer any- 
thing to escape. It scorcheth men*s flesh: over the same are nineteen 
angels appointed. We have none but angels to preside over the hell-nre: 
and we have expressed the number of them only for an occasion 01 
discord to the unbelievers." The Ihwan explain that these verses refer 
to the passage of the seven planets through the twelve constellations: 
Anthropologie, p. 143. Nathanel appears to regard the nineteen as an 
allusion to the Mohammedan formula of faith with its seven syllables 
and twelve letters. Beidhawi, vol. II, p. 369, says: "The nineteen refers 
to ninteen angels or nineteen kinds of angels. The special reason for 
this particular numbcr ts because the disorders of human souls, in thought 
and deed, are caused by the twelve animal forces and the seven natural 
forces. Or it may mean that Gehinnom has seven degrees. Six of these 
are for the kinds of infidels. Each kind is punished for neglecting belief 
in the faith, the confession of faith and the practice of the religion with 
a certain kind of punishment which fits it, and over each kind an angel 
or kind of angel presides. One degree is for believers who sinned. They 
are punished in hell with a specific kind of punishment for neglecting the 
practice of the religion. Over this punishment an angel or kind of 
angel presides. Or because the hours arc twenty-four: five of thcm 
employed in prayer. If during the other nineteen hours he has committed 
a sin whose penalty is one of these kinds of punishment the zahaniyat 
or hell-angels take charge of it w 

•The Ihwan (Naturanschauung, p. 211; Weltseele. p. 173) claim tha< 
Htkt spine has 28 vetebrae. According to the Talmud (Oholoth, Ch. I, 
mishna 8) the spine has eighteen vertebrae. 
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its proper place in the fifth chapter, — please God, for from Him 
is help ! 

And as for the eight, behold to it there correspond the eight 
days of circumcision, 1 the eight days of the Festival, 2 and 
the eighth day which is distinguished by being set aside by 
itself, a festival for itself, a time for itself.* Likewise the 
eight princes and the seven shepherds with whom they are 
allied, number fifteen. 4 Fifteen is half the Ineffable Name, 
and with it God created the world: "For with 'fifteen' the 
Eterna! formed the world", 5 and according to the passage, 
"When God created them." 6 Do not read b^hibbo^am but 
b'heVxa 9 am y for it is written, "By the word of the Lord thc 
heavens were made." 7 Eight also possesses pre-eminence 
as a principal number for in the Temple they used to sound 
eight tones upon the Sheminith. Eight fathers of the pure 
correspond to the eight faculties. The prophetical books are 
likewise eight. But the most interesting of all, is this: when 
thou takest into consideration the survivors after the flood thou 
findest them eight in number, viz. : Noah and his wife, his three 
sons and their three wives. 8 

As for the nine, we find that the body of man is built up of 
nine substances ; hair, nail, skin, flesh, fat, blood, marrow, bone 
and nerves.* Likewise the spheres are nine: the seven that 
are well known, the sphere of the zodiacal signs and the sphere 
of darkness. 10 Similarly the months of pregnancy are nine. 11 
The learned point out some wonderful characteristics of the 
nine primary numbers. 1 * They are the ancient Hindoo char- 
acters from which is derived the whole science of arithmetic 



*Gen. XVII, 12. 

• Succoth or the Feast of Tabernacles (including Sh'mini Azereth). 

• Sh'mini Azereth or Eighth Day of Solemn Assemblage. 

4 Micah V. The eight princes are Jesse, Saul, Samuel, Amos, Zephaniah, 
Zedekiah, the messiah and Elijah. Succah 520. 

•Is. XXVI, 4. J(a)h numerically fifteea 

*Gen. II, 4. r Ps. XXXIII, 6. Bereeshith Rabbah, parsha 12, sect ia 

•Gen. VIII, 16. • Anthropolope, p. 4. 

n Propaedeutik, p. 47. tt Anthropologie, p. 72. 

u The Arabs express the zero by a dot and do not consider it a nunv 
bcr. In Sprangers Masudi's " Meadows of Gold? p. 157, we are told 
that the wise men of the Barahman or Indian ruler invented the nine 
figures which form the numerical system of the Hindoos. 
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clealing with the minute and the great, the many and the few. 
for which purpose the nine characters are inexhaustible. They 
are the {ollowing: i — 2 — 3 — 4 — 5 — 6—7 — 8 — 9, These are 
their forms. If thou writest the following Sgures 5 — 4 — 3 — 2 
— 1 thou hast fifty-four thousand, three hundred and twenty-one. 
The tens are after the units, the hundreds after the tens, the 
thousands after the hundreds, the ten thousands after the thou- 
sands, and so on ad infinitum. As often as a figure is added 
to a number the number is increased a degree and assumes 
another aspect. And that is due to the fact that when thou 
addest them together there results the number forty-five, the 
figures by the threes amounting to fifteen or one-half the In- 
effable Name which is numerically fifteen. That is clear : 

4 + 8 + 3; 9 + s + i;2 + 7 + 6; 

every one of these three combinations amounts to fifteen. The 
Creator has been called "Fifteen" for Scripture saith, "Verily 
my strength and song is Jah" 1 (Fifteen); and furthermore, 
"For with Jah (Fifteen) the Eternal formed the world." 2 The 
Talmudists say, "With the 'he' (fifteen) He formed this world 
and the world of the future, for it is written, These are the 
generations of the heavens and the earth/ Do not read bTii- 
boro'om but blieWra^am. 8 One of the learned says, "From 
that it is seen that with nine letters death is meted out and the 
people of each generation pass away." 

Of the ten 4 are the ten commandments, 5 and the ten ut- 
terances,* the ten miracles, which were brought for our 
tathers in Egypt and the ten by the sea, 7 and the ten plagues 
which the Holy One — blessed be He — brought upon the 
Egyptians in Egypt. 8 Zimon is with ten and Kedusha 
with ten. We do not read in the Torah less than ten pas- 
sages. Ten malchioth, ten zichronoth and ten shopharoth. 

"Jer. XVII, igt 'Is. XXXVI, 4. 

1 Bereshith Rabbah, parasha 12, sect 10. 

*The Pythagoreans had called the ten "perfection" "the world,* 
" the heavens " and " the all." The Arabs knew nothing of the apotheosis 
of this number. Its place was taken by the number twelve. Cf. Pro- 
paedeutik, p. 186. 

■ Exodus XX, 2-17. * Pirke Aboth V, d 

T Idem V. s. , Idem V, 1. 
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There are nine songs and the tenth refers to the future World, 
for it is written, "On that day this song will be sung/' 1 Nine 
sephiroth Israel counts and the tenth is for the Future World, 
as it is written, "Then the Aocks shall pass again under the 
hands of Him that telleth them, saith the Lord."* Ten kings 
ruled from one end of the world to the other. And likewise, 
in ten garments the Omnipotent is enveloped. One is "O 
Lord my God, thou hast become exceedingly great, with splen- 
dor and majesty has Thou clothed ThyseH ;"• and the second, 
"The Lord is King, He is clothed with majesty;" 4 and the 
third, "The Lord hath clothed HimseH, with strength. He hath 
girded Himseli* 5 The fourth, "I saw a high throne and One 
Ancient of Days was sitting upon it, and His garments were 
as white as snow ;"• and the fifth, "He shall be clothed in right- 
eousness like Sharon." 7 The sixth and seventh, "And he 
donned garments of vengeance." 8 And the eighth and ninth, 
"Why are thy garments red?"* And the tenth, "Who is this 
cometh from Edom — this one with his splendid garments?" 10 
And likewise Israel suffered ten exiles: four in the days of 
Sennacherib, 11 four in the days of Nebuchadnezzar, and two 
in the days of Titus and Vespasian. 

The world to come is indicated in Holy Writ by twelve ex- 
pressions which contain the word kallah (bride). They are 
*'••.. from Lebanon, O bride,"" "The sound of joy 
and the sound of gladness, the voice of the bridegroom and the 
voice of the bride."" "As the bridegroom rejoices over the 
bride." 14 "As the bridegroom decks himself out in glory and 
the bride dons her ornaments." 15 

It is thus evident that man is the noblest existent under the 
sphere of the moon ; that he is a microcosm and so constituted 
as to correspond to the macrocosm. Prom his thigh down to 



*Is. XXVI, x. *Jer. XXXIII, 13. *Ps. OV, 1. 
«Idem XCIII, I. , Idem XCIII. g Daniel VII, 9. T Is. LX, 17. 
•Idem LIX, 7. § Idem LXIII, 2. "Idem LXIII, 1. 
"According to Bamidbar Rabbah,(parasha 23, sect 14), and Koheleth 
Rabbah (parsha 9, sect 3), Sennacherib was responsible £or three exiles. 

"Songs of Songs, IV, a "Jer. VII, 34; XXV, ia 
M Is. LXII, 5. "Idcm LXI, ia 
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the lowest part of his body he is similar to the element earth. 
The iullness of marrow which is in his bones makes him similar 
to the mines which are in the interior of the earth. His abdo- 
men makes him similar to the element water, with its yarious 
fish and Auctuating billows. The same may be said of the 
rattling noise in the intestines and the yarious intestinal worms. 
His thorax is similar to the element air, because of the con- 
stant Auttering of the lungs ; they inhale the air and flap their 
wings against the heart to equalize the heat and enable man 
to live. His head is similar to the highest element fire. More- 
over, on it are countless hairs, just as in the macrocosm there 
are countless plants. Likewise his face is cultivated, corre- 
sponding to the cultivated tracts in the macrocosm. The nape 
of the neck is a waste, corresponding to the deserts in the 
macrocosm. His trembling and the perspiration which appear 
on him correspond to the thunder and the rain in the macro- 
cosm. The palpitating of the lungs corresponds to the flut- 
tering of the birds in the macrocosm. His shoulders, elbows, 
knees, buttocks and projecting parts correspond to the moun- 
tains and the hills in the macrocosm. In him are different kinds 
of Auids having a salty taste in his eyes, sweet in his mouth, 
ietid in the urinal canal, and bitter in his ears. These cor- 
respond to the Auids of the macrocosm. These things are 
as they are owing to the various wishes of the wise Creator — 
may His Names be sanctiried ! Truly those wishes are wise and 
judicious. They say that the water of the sea is salty that the 
animals round about might live ; f or if it were sweet the animals 
would be stricken with cholera, whereas saltiness prevents 
cholera. 1 Likewise the eyes are salty because they are fat. 
Were it not for their saltiness they would become blind, since 
flesh cannot continue its existence without the aid of salt. That 
whole subject, however, is extremely subtle, too profound for 
this treatise, too wondertal, too grand. No one understands 
it but God and those who are far advanced in the sciences. 
What we do not understand about the anatomy of man's body 
exceeds that which is clear to us. How little then do we know 
of the other sciences ! The reader of this book will therefore 

1 Naturanschauung, p. 107. 
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be indulgent with us since we have not made therein a single 
assertion of our own or advanced any theory that we have not 
heard from others. We have studied the subject and have 
written this book as a compendium for our youth and for any 
of our brethren into whose hands it may faU. We ask God's 
pardon for every misstep and error ; we ask His inspiration in 
the matter of correct judgment, His aid and guidance, . . . * 
Man 9 s knowledge, glory, excellence and authority, extend over 
all things, as we pointed out in our prefatory remarks upon the 
passage : "Thou causest him to rule over the work of Thy hand : 
all things hast Thou placed under His feet." a 

God made man's soul spiritual, noble, subtle, elementary, 
living, knowing and comprehending. The Praised One desires 
to direct its attention to the treasures of His wisdom and cause 
it to testify to the absoluteness of His power and the lottiness 
of His wisdom that it may serve Him properly and be responsi- 
ble to Him, beginning with all that is due a master— senritude, 
submission, service, obedience, accountability and resignation, 
— and ending with a most cheerful and voluntary submission to 
His will, and that it should cultivate correct opinion in regard 
to what He made in it manifest and concealed. And even 
though her nature rebels she must approach her Creator cheer- 
fully and rightly disposed towards Him to obtain reward and 
blessing. Holy writ speaks in reference to all these things. 
As for the creation of man according to His will and as a mani- 
festation of His Glory we have the passage, "AU that is called 
by My Name for Mv glory have I created it, have formed it, 
yea, have made it." s Reterring to His intention to have them 
testify to the sublimity of His wisdom and the absoluteness of 
His power, is the passage, "Ye are my witnesses, saith the Lord, 
and my senrants whom I have chosen in order that ye may know 
and understand that I am He : Betore Me no god was tormed 
and after me there shall be none." 4 Reterring to their re- 
sponsibility to Him for the fulfillment of their religious duties, 
even as servants are responsible to their masters, is the pas- 
sage : "As the eyes of senrants are unto the hand of their mas- 
ters, and as the eyes of the handmaid unto the hand of their 

•Lacuna. *Ps. VIII, 7. •!«. XLIII, 7. 4 Is. XLIV f a 
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mistress, thus are our eyes unto the Lord, our God, until He 
have compassion upon us." 1 And as for submission to His 
command and decree and pious thoughts concerning Him even 
though He does unto us what our nature shuns, we have the 
sentiment of Job, "Though He slay me yet will I hope in 
Him." 2 In his spirit the pious and saintly Hananiah, Mishael 
and Azariah cast themselves into the fire, as thou knowest. 9 
That deed was beloved unto God. In His decrees He did not 
turn away from them, and they were saved. For they had 
given themselves up out of love for Him, and yielding to His 
decree with their lives gladly, willingly and freely. When He 
beheld the beauty of their faith and that their deed was dictated 
neither by the desire to obtain favor or reward nor out of fear, 
He set them free in the way He wished and reserved for them 
a rich reward, the recompense of the pertect — the possession 
of eternity. Likewise when Abraham, the Friend of God, was 
cast by the tyrant into the fire — I refer to Nimrod who cast 
him into the fire with a ballista — the most High — may His 
Names be sanctified ! — said to Gabriel, "Ask Abraham in the air 
whether thou canst assist him in something." And he asked in 
the air, "Can I be of some use to thee?" And Abraham an- 
swered, "I need some one else but not thee." And God appeared 
and set him ffee by saying, "O Aarne be thou cold and a security 
unto Abraham." And had He said "cold" and stopped, the 
cold would surely have destroyed him. 4 Thus our Praised 
One sets free His saints and His God-fearing ones who are 
humble before Him: "He will never suffer the righteous to 
totter " B It is turther written, "The enemy shall not deceive 
him and the son of unrighteousness shall not retort unto 
him." 6 I laud Him, give thanks unto Him, and commend my 

*Ps. CXXIII, 2. f Job. XIII, 15. § Dan. III. 

*Cf. Sura XXI, 52-75, Targum Jonathan and Targum Jerushalmi to 
Gen. XV, 7 ; Targum Jonathan to Gen. XI, 28 ; Midrash B'f eshith Rabbah, 
parsha 3& sect 13; Baba Bathra oja; Logik und Psychologie, p. 164. 
Rodwell, in his translation of the Kuran, p. 178, note, points out that the 
legend was accepted as a historical fact by some of the Eastern Chris- 
tians. According to the Syrian calendar the event should be commemo- 
rated on January 20th. The Abyssinian calendar has January 25th as 
the date. 

•Ps. LV, 23. * Ps. LXXXIX, 23. 
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affairs unto Him, according to the words of the prince, "Blessed 
is the man that trusts in the Lord and whose trust is the 
Lord." 1 

Similarly, my brother, God made His most luminous religion 
after the manner of His world. Thus the religion is one and 
the Divine Law one, according to the utterances of the most 
High, "One Torah and One Judgment shall there be unto 
you." 1 

Likewise there were Scripture and Tradition, corresponding 
to the two, according to the dictum of the sages, "Two Torahs 
were given unto Israel, one written and the other unwritten." 1 
Besides, the Law was given at the hands of two men, Moses 
and Aaron ; and the ten words were brought down on the two 
Tablets of the Covenant. 

Likewise, there correspond to the three: Torah, Prophets 
and Hagiographa. The sages say, "What is meant by the ex- 
pression 'Lo, I have written unto you thirds?' They are the 
three: Torah, Prophets and Hagiographa. They were de- 
livered to three: Moses, Aaron and Miriam. Some say they 
were all delivered to Moses, for His name contains three let- 
ters corresponding to the Ineffable Name."* It is said that 
the whole of religion consists of that which is derived from 
reason, the written Law and the traditional Law. Likewise, 
the people are of three degrees: priests, Levites and laymen. 
Likewise, there are three Kedushas. The priestly blessing has 
three sections. Moreover the Torah was given by means of 
sephor, sepher and sippur. 8 Likewise, "By three things is the 
world preserved: by truth, by justice and by peace. ,,e Like- 
wise, "The world is based upon three things : knowledge, good 
sentiment "Upon three things the world is based: Upon the 
Law, upon divine worship and upon deeds of kindness." Of 
the other meritorious acts they mention, "A man must say 
within his house on Sabbath eve towards dusk : *Have ye sep- 
arated the tithe? Have ye made the erub? Kindle the Sabbath 

^Jtr. XVII, 7. "Nttmbers XV, 16. •Gittin, 6b. 

4 M(o)s(e)h (Moses) issimply H(a)s(e)m the Ineffable Name reversed. 
•These three S's corresppnd to the R's: reading, writing and reckon- 
ing. Cf. Priedlander^s Jewish Religion, p. 14. 
• Pirke Aboth, I, 2. 
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lamp." 1 We have mentioned all that we could in the third 
gate of this chapter. 

Likewise, the four. God enjoined upon the children 
of Israel to take in their hands on the Festival of Tabernacles 
four kinds of plants. 8 Its mention occurs in the fourth gate 
of this chapter together with the rest of the Divine Law related 
to it and concerning the world and man. 

Likewise, the five. The Divine Law is the five-fifths of the 
Torah together with what is connected with and related to it 
of the fives with regard to the Divine Law, the world and man. 
Likewise, the six. The science of instruction has for its 
foundation the six orders of the Mishna and the six orders of the 
Tosephta with what is concerned with and related to that of 
the sixes in the case of the Divine Law, the world and man. 

Likewise, the seven. It is used most frequently in explain- 
ing religion, due to the pre-eminence of the Sabbath Day which 
the Praised One exalted above other days and enjoined the 
Children of Israel to observe and honor it and note its arrival, 
as we have explained in this chapter. As there is no need to 
repeat it here we shall not enter turther into the subject. 

Likewise, the eight : Circumcision is periormed eight days 
after birth, and the Festival lasts eight days when we include 
the day connected with it. 8 It is of the same kind as the mat- 
ters of the Divine Law, the world and man. 

Likewise, the nine. We have mentioned as much of it as we 
could. 

Likewise, the ten. The basis of the Divine Law is the ten 
commandments which embrace the precepts of obedience en- 
joined in the whole religion. These precepts occur in the con- 
tents of the Decalogue, for the number of its letters six hundred 
and thirteen, together with what is connected with the tens in 
the Dhrine Law, in the world and in man. 

It has become plain, my brother, that God created all things 
according to one order, marked by stability and wisdom. Dis- 
order does not enter into it and confusion does not mix with 
it, as Sacred Writ saith, "How great are thy works, O Lord ! 

^Mishna, Tractatc Shabbath, ch. II, 7. , Leviticus f XXIII, 40. 
*The seven days of Succoth and Sh'mini Azereth. 
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In wisdom hast Thou made them all P 1 It is further written, 
*The Lord founded the earth in wisdom, established the heavens 
with understanding." 2 Thus the Praised One is the Creator 
of all, their Author an.l their Governor. I laud Him, am grate- 
ful to Him, depend upon Him, and entrust my affairs unto Him, 
according to the word of David, "The Lord is my Shepherd, I 
shall not want. In green pastures does He cause me to He 
down; by still waters He leads me." 8 Finished is the second 
chapter, "Man a Microcosm". There tollows 



CHAPTER III. 

This chapter sets forth the duty of rendering obedience to 
God — praised be He! 

It is maintained that the duty of rendering obedience to God 
is established when we recollect and verify the fact that man is 
the noblest existent under the sphere of the moon ; that in this 
world he is the viceregent of God, 4 who made him the ruler over 
all things that exist as minerals, plants and animals, and that 
God created bounteous benefits, 5 among which is the bringing 
forth of man from non-existence. The choicest and most com- 
plete of these benefits are two preeminent boons : one external, 
the other internal. The external consists in the perfect com- 
position of his body with all the external equipments: flesh, 
blood, veins, nerves, bones, muscles, nails, marrow, etc; and 
perfect with respect to hands, feet, and the organs of the ex- 
ternal senses etc. The inward gift is the noble soul which God 
has graciously bestowed upon him. It is a simple substance, 
celestial, spiritual, potentially gifted with knowledge, under- 
standing and sensation, 6 as described by one of the pious while 
communing with his Lord. After referring to all that God has 
created, he continued, "And atter all this Thou didst form man 
for Thy glory and didst create mortal who calls upon Thy Name. 

1 Ps. XXIII, 1 and 2. ■ Prov. III, 20. § Ps. XXIII, 1 and 2. 
'Logik, 103 and 104. 

•Saadiah^s al-Amanat, pp. 114 and 119, and Joseph ibn ^addil^s Olam 
Katon, p. $8> also make gratitude the incentive to obey God. 
*WeUseele, p. 25. 
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* 

Thou didst breathe into his nostrils a soul preciotts and pure^ 
unblemished and clean, wise and intelligent, accepting the dis- 
cipline of wisdom, and acquiring knowledge and discretion, de- 
claring that thou hast formed it and testifying that thou didst 
create it. Through it every one wise at heart increases his intel- 
ligence and recognizes Thee,and from it mortal gets understand- 
ing and finds Thee. For Thou hast made it a sign and token for 
men of wisdom in their resohres, and a swift witness to those 
who grasp knowledge in their souls. For when the liar lies 
against Thee, or the denier denies Thee, as a stone from a wall 
does his soul cry out, and as a lion from the forest does his 
spirit answer. Therefore all who seek Thee will comprehend 
Thee in their hearts." It remains to say on this subject that, 
aside from the thanks which he should render to the Beneficent 
One — praised be He — it is obligatory for man to submit to two 
kinds of obedience, the external and the internal. 

The external consists in carrying out the law revealed to the 
prophets — peace be unto them! — in such matters as circum- 
cision, fasting, alms-giving, the pilgrimage, the holy war, and 
what is similar in the practice of zizith, tephilin, succah, lulab, 
mezuzoth, and the other mizvoth, which are set forth in the 
Books of the Law. 1 The sum thereof amounts to six hundred 
and thirteen as Rabbi Saadiah Gaon, of blessed memory, pointed 
out. 2 He deduces them from the Decalogue, the number of 
whose letters is six hundred and thirteen. Of these commands 
two hundred and forty-eight, corresponding to the number of 
members in man, are positive. Three hundred and sixty-five 
are prohibitions, corresponding to the number of veins in man. 

The inner obedience is the inner senrice: the pure thought 
and the serene, pure heart which is neither alloyed with evil 

*Bachya, pp. 3 and 4. 

*In the Talmud, Maccoth 23D, Rabbi Simlai cxplains that s!x hundred 
and thirteen commandments were communicated to Moses; three hun- 
dred and sixty-five are negative according to the number of days in the 
solar year, and two hundred and forty-eight positive according to the 
number of members in the human body. Rabbbi Haninah asked what 
was the scripture proof for this. The answer was, " Moses enjoined upon 
us the Torah' (Deut. XXXIII, 4). The numerical value of Tor(a)h 
is six hundred and eleven. This with 'I am the Lord thy God' (Ex. XX, 
2) and Thou shalt have no other god besides Me'(Ex. XX, 3), which 
we heard from the Almighty HimseH, makes up six hundred and thir- 
teen." 
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nor "affected with unsoundness." 1 The Praised One enjonied 
that in a number of passages : "And thou shalt love the Lord 
thy God, with all thy heart ;"* "And thou shalt consider in thy 
heart."* 

Rabbi Bachya ben Joseph ben Pakuda — may God have com- 
passion upon him — wrote a book for guidance in religious 
paths. To the extent of his ability he considered therein the 
subject of the duties of the heart/ with demonstrations drawn 
from the written and tradif*onal Laws and from the understand- 
ing. In the chapter on the Unity of God he makes the remotest 
cause the cause of causes and identifies it with the Creator. As 
he himseU points oul, his whole treatise is concerned with the 
exhaustive treatment of the inner service with reference to purity 
of heart and mind, and the will that seeks the favor of God. We 
have, however, searched ipto the doctrine of the Unity as ex- 
pounded by the philosophers 5 and find that they establish it 
even more iirmly than did Bachya, and in connection with the 
inner service they speak of a Unity that is likewise firmly es- 
tablished. We shall endeavor to elucidate their view of the mat- 
ter, not with the intention to controvert the words of Bachya — 
may God have mercy upon him ! — but to confirm the doctrine of 
God's Unity and the service we must render Him, since for this 
service did He create us, for it did He bring us into existence. 
May our children derive benefit therefrom, for the knowledge 
of this doctrine is a duty incumbent upon us. 

Know my brother— may God aid both of us to rectitude and 
guide us in the right way ! — that this subject is one of the mys- 
teries of the Creator — blessed be He ! — and a science of great 
value. This subject should be handled only by the pure. It 
should be expounded only to those in whom one may be sure 
that they will guard it very carefully. A learned poet wrote the 
{olowing verses about the guarding of learning: "Fear the 
Merciful One, O thou who acceptest my doctrine, and do not 

^Surah, XXVI, 89. , Deut. VI, 5- 'Wem VI, 30. 

*The distinction bctween the duties of the heart and those of the mem- 
bers of the body is mutazilitic. It is attributed to Abu-l-Hudyl-al-Alaf : 
Schreiner*s Der Kalam in der judischen Literatur, p. 26. 

•The Ihwan as Safa or Brethren of Sincerity. 
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lose it, for God is the Witness ! Renounce not what He has be- 
stowed upon thee, for renouncement is the beginning of infidel- 
ity. He that accepts what I have taught, he who receives my 
interpretations is pcrfect, and both worlds are at his service." 

Know that the philosophers well versed in science have gone 
most profoundly into the subject of cause and effect and that 
their investigations have resulted in lucid explanations about 
which there is no disagreement. They derive all things which 
exist as mineral, vegetable and animal, from the four elements— 
earth, water, air, fire — thcir combinations, and the various mod- 
ifications produced by part of one element affecting a part of an- 
other. For instance, fire is the highest element and is followed 
by the element air, which is between the water and the fire. The 
nature of air is hot-moist : the moisture which is in it is due to 
the proximity of one of its sides to the water. And likewise 
water, whose nature is cold-moist ; the moisture which is in it is 
due to the proximity of one of its sides to the air ; the cold in it 
is due to the proximity of one of its sides to the earth. Fire is 
the highest of them and is hot-dry owing to the close proximity 
of his extreme side to the movement of the sphere. The earth 
is cold-dry, since it comes after all the others and is their ter- 
mination. The four elements mentioned are caused by the 
celestial sphere, the demonstration thereot being quite extensive. 
The philosophers have treated that matter in their books in a 
number of places. Similarly the celestial sphere was caused by 
primal matter and form which emanated from the Universal 
Soul and that from the Abstract Intellects, as we have men- 
tioned in the first part of the book. These Intellects fashioned 
and formed in the spheres all that they contain in the way of 
light and happiness, motion and perpetuity. Similarly the 
spheres tashioned into the world of nature that which they had 
acquired from the Abstract Intellects. Thus the Universal Soul 
was caused by the Intellect which is the cause of causes, brought 
into existence by the Creator — praised be He! — according to 
His wish, His will, His command, not through anything and not 
in anything, as we have mentioned m the Introduction to this 
book. The Praised One, however, is too transcedent to be de- 
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scribed as cause or effect, since cause cannot exist apart from 
effect. The Creator — praised be He ! — is beyond the attributes 
"intellect" and "cause" since He brought forth the Intellect and 
bestowed upon it life, perfection, eternity (without beginning), 
perpetuity, eternity (without end), happiness and the like in a 
single instant, without time and without place. No created thing 
preceded the creation of the Intellect and knew how it came 
about, but all was brought into existence aiterwards and was 
conceived in the Intellect potentially until there came forth into 
actuality thing after thing. The following is the explanation: 
After the Creator had brought the Universal Reason into exist- 
ence with absolute perfection, corrrpleteness, life, eternity and 
perpetual happiness, it gazed upon its essence through its es- 
sence» as we have mentioned in the Introduction, and there 
emanated from it the Universal Soul, perpetual life in actuality, 
in absolute completeness and perfection. It sought to imitate 
its cause, the Intellect, by sending forth another emana- 
tion which reached the sphere, and so on. The soul thus be- 
came dual. By means of one of its portions it approaches the 
Intellect from which it derives benefits and blessings; and by 
means of the other it bestows upon what is beneath it in degree, 
light, perpetuity, motion, eternity and happiness, just as the sun 
grants some of its light to the moon every night. In the begin- 
ning of its growth it is a new moon, and increases until the 
night of its hillness when its radiance resembles that of the sun. 
It then turns about and decreases after the manner of its in- 
crease, until its computed period is covered according to the 
decree of the Omnipotent One. Thus it is clear that God 
brought into existence the cause of causes with what he wished 
and how he wished. But He transcends every epithet, praise, 
cause and effect. This, then my brother, is an epitome of what 
our intellect has attained metaphorically concerning the Unity. 
" God does not burden the soul beyond what it can bear/" and 
that above every wise being is the One who is All-Wise. 

The inner service is evidently in the heart, the cogitation, the 
idea, and the imagination. Whatsoever thou thinkest concern- 
ing the Creator, bear in mind, that His grandeur far exceeds 
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such thoughts and imaginings, for He is the One who created 
them and sowed them in the {aculty of man. How can He then 
be similar to them? If in speaking thou appliest to God the vari- 
ous names with which the prophets designated Him in their 
sacred books, recognize that necessity compelled them to do it. 
As a matter of fact, however, every name applies only to what 
is named, but whatever is named is affected, according to the 
views of the logicans. 1 The most exalted, God, however, trans- 
cends all affection. It thus comes about, my brother, that if 
thou speakest thou corporealizest ; and if thou art silent, thou 
deniest and neglectest. And this thou art not allowed to do 
unless it be, as it has been proved by someone on this subject, 
by way of confession of powerlessness to express the Unity, 
which is by itself a declaration of Unity. Verily silence because 
of weakness is loftier than forever standing in amazement or 
resorting to subterfuges. This is indicated in the sentiment of 
the Prince, " Unto thee dumiyah is praise/* 2 for the meaning of 
dumiyah is " silence, ,, f rom " wayyiddom Ahron " (" and Aaron 
was silent." 8 ) It is, by thy life, a nice interpretation. 

The learned have seriously considered this matter. One of 
them said, "Be not wiser than the prophets who applied to God 
names with which they designated Him and communed with 
Him ,, # But they knew not that the prophets had a sign under- 
stood only by themselves and the heirs to their knowledge. They 
were, by my life, exceedingly wise and learned in all that they 
spoke or wrote, and no one arter them ever attained to their de- 
gree of dignity. It is allowable, however, for us to designate 
the Creator — praised and exalted be He! — with the Names 
they applied to Him. 

Some of the learned claim that these names can be inter- 
preted, biit they fail to establish their theory. They do not ar- 
rive at their conclusion by lucid demonstrations but by embel- 
lished sophistry. 

Others say that the Creator spoke to men in a manner that 
their knowledge should grasp it, and called himself by meta- 

% Logik t p. 179. Cf. also Kaufmann's Attributenlehre, p. 313 and notc 164. 
"Ps. LXV, 2. 'Lev. X, 3. 
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phorical names according to the quality o{ His actions. The 
necessity to express His mercy gave rise to "The Merciful 
One ;" the necessity to express His compassion, "The Compas- 
sionate One ;" the necessity to express the idea that He grants 
us our daily support, "The Supporter ;" and the necessity to ex- 
press the idea that He metes out punishment, "The Punisher ;" 
The sages o{ blessed memory say, "The Torah speaks the lan- 
guage of men." 1 And this is also a manifest excuse for the one 
who cannot investigate and examine. 

Others, again, hold that since this sacred Law was brought 
by messengers from God He is the One who designated His es- 
sence — sanctified be His Name! — with those names and de- 
scribed it with those wise epithets in the wisdom of His Book. 
We have nothing to say against using them, but must be sat- 
isfied and resign oursehres. Thus if we commune with Him and 
apply to Him the names and attributes with which His essence 
is described at the hands of the prophets, no blame attaches to 
us. This excuse is acceptable since nobody else than He is 
meant, in spite of their great number. 

The erudite philosophers, disciplined in theology, maintain 
with arguments irrefutable that the soul is confined in the body 
as the child in the foetal membrane or the chick in the tgg, 2 and 
that it cannot serve its Creator as is meet and proper unless it 
recognizes 'Him as absolutely free of every limitation. As long 
as its condition is such, as long as it is bound to the world of 
nature — the world of genesis and decay — it cannot speak except 
with the tongue, cannot see except with the eye, and cannot hear 
except with the ear, for it is like an incarcerated man looking 
through a hole in the wall. The inner seirice — the conscious- 
ness that God is a true unity and transcendent — and patient en- 
durance, exist in it potentially. But when it parts with the body, 
if it is perfect and pleasing it becomes a monarch in actuality. 
It assumes the condition of seeing with its whole self, hearing 
with its whole self and speaking with its whole self, without hav- 
ing any members to use. Holy Writ describes the angels thus 

1 Baba Mezia 3ib. Also cf. Bachya, ch. I, sect. 19. 
* WelUeele, p. 85. 
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in the passage, "And their backs were full of eyes around about 
on the four sides." 1 Then true service and praise, sanctifica- 
tion and glorification become perfect in it in common with His 
angels unto all eternity, yea for ever and ever; while in this 
mundane dwelling the soul becomes worthy of all that through 
knowledge, good works, the fear of God, and by undertaking to 
{ollow the teachings of the prophets publicly and privately, with- 
out doubting and without dissimulation, and without love of 
hypocrisy or Aattery, but solely through love for God. This 
love for God is shown by leading a pious, God-fearing life. 

To be sure, the service that is inspired by the desire for per- 
manent happiness and by the fear of excruciating torment is 
also called service, and does not entail disappointment. There 
is hope in both kinds of service, but the one with which we are 
dealing is the more excellent and the nobler. With this in mind 
the sages of blessed memory said, "Be not like servants that 
serve their master with a view to receiving recompense, but be 
like servants that serve their master without a view to re- 
ceiving recompense ; and let the fear of Heaven be upon you." 1 
A learned man expresses this sentiment in verse: 

" My God, I desire not of Thee a ruby mansion peopled with 
girls 1 Or Gardens of Eden — O, my Hope ! — or trees adorned 
with luscious fruit. 

My petition? Thy yearned for Countenance." 
Work zealously in this direction, for in this is real glory. 
Another says, 
"By Thy Truth^ I have not looked with yearning eye to any- 
thing but to Thee, that I should see Thee." 

May both of us attain the highest degree in religion, in 
this world and in the world to come, for the Most High heark- 
ens graciously and benignantly to Him who calls upon Him. 
I implore forgiveness of Him, return repentant to Him, ask 
His aid, have confidence in Him, and commend my affairs 
into His care, even as His favorite communed, "The Lord is 
with me, I shall not fear. What can man do unto me?"* 
"The Lord is my Shepherd, I shall not want. In pleasant 

*Ez. I, 18. 'Pirke Aboth I, 3. "Ps. CXVIII, 6. 
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pastures He causes me to lie down." 1 With the help of God 
and by his command we have finished the third chapter deal- 
ing with the necessity of rendering obedience to God and serv- 
ing Hira. There {ollows it 



CHAPTER IV. 

This chapter deals with penance and tnrning the attention 
to God, circumspection towards God, the pre-eminence of the 
learned, humility betore God, and continence in worldly matters. 

Know, my brother — may God direct both of us upon the 
right path and lead us to righteousness ! — that God, anticipating 
through His presence that many men would preier disobedi- 
ence to obedience and would therefore be deserving of severe 
punishment and rigorous chastisement, manifested His leniency 
and mercy by providing them with something wherewith to 
mollify their obduracy and turn aside from disobedience. This 
is called repentance; it opens unto them the gates. It existed 
before creation in the primeval world. Only those well versed 
in theology attain knowledge of its inner meaning. Had the 
Torah permitted the exposition thereof, we would, through 
the favor and grace of God, explain what they knew of it. 
Verily Holy Writ speaks of that amongst the first of the created 
things, as we have mentioned in connection with the saying of 
ihe sages of blessed memory, "Seven things were created be- 
fore the world was created " repentance being one of them. 
The proof of that is the passage, "Before the mountains were 
brought forth . . . Thou didst turn man to contrition."* 
We have spoken of that in the Introduction to this book. This 
subject involves a profound mystery which is attained only by 
the learned — the heirs of the prophets — and by the one who 
acquires it from them, — may God direct him aright ! We shall 

1 Ps. XXIII, i and 2. » Idem XC, 2 and 3. 
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dwell on this subject in order to mention something about the 
pre-eminence wherewith God distinguishes the learned and 
something about the excellence of learning, since therein is 
great prolit for us, for our youth and for all our brethren — 
may He direct all to His obedience ! After that we shall return 
to the explanation, as far as we can, of the various kinds of 
repentance, its conditions, its esoteric meaning and its adjuncts, 
please God. 

Kncrw, my brother, that knowledge is the most excellent of 
the creations of God since through it God is known, is declared 
a unity, is served and obeyed. It preceded Reason, since God 
is described by means of it, but is not described with the term 
"Intellect." For we say that "God is knowing" but not "God 
is understanding." Moreover, everyone who knows reasons, 
but not everyone who reasons knows. God is described with 
the epithet "knowing" in a number of passages. In the To- 
rah we read, "For God knoweth that on the day you eat," 1 
etc. ; in the Hagiographa, "The Lord knoweth the days of the 
perfect;" 2 and in the Prophets, "I say, O Lord God, Thou 
knowest."* There are many other passages similar to these, 
for knowledge is the noblest of all things. Although the people 
of this world regard nothing more precious than gold and 
jewels, wisdom is described as even more precious than these, 
for it is written, "It is more precious than pearls, and all the 
delightful things do not equal it;" 4 and turthermore, "I make 
man more precious than fine gold, yea more precious than the 
excellent gold of Ophir." 5 The passage refers to the possessor» 
of wisdom. Again, the people of this world regard nothing 
sweeter than honey, but wisdom is described as nobler and 
sweeter, for we read, "And sweeter than honey and the drip- 
pings of honeycombs."* It is longer than the earth and broader 
than the sea, according to the passage, " Her measure is longer 
than the earth and broader than the sea." T And finally, wis- 
dom is described as the origin of things, not as originating 
from anything; for its nature must be referred back to its 
Creator: "Mortal knoweth not its value, and it is not to be 

^Gen. III, S. *Ps. XXXVII, ia 'Ez. XXXVII, 3. 
*Prov. III, 15. "Is. XIII, 12. *Ps. XIX, 11. f Job. XI, 9. 
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{ound in the land of the living. God understandeth its way." 1 
Praised be the One who possesseth knowledge of things before 
their existence, during their existence and after their existence ! 

The pre-eminence of learning, my brother, is indicated by the 
fact that it is more precious than wealth. A sultan may lay 
violent hands upon thy wealth, but not upon thy learning. 
Robbers and rebels may seize a man's wealth, they cannot 
seize his learning. And again, if his ship with his wealth sink 
in the sea, his learning remaineth. When thou givest of thy 
wealth there is dimunition, but learning does not decrease in 
this wise : for when thou scatterest all thy wealth thou becomest 
poor, but when thou scatterest learning, thou dost not become 
poor but dost increase. Likewise, the treasures of wealth pass 
away but the treasures of wisdom remain. It is said concern- 
ing wisdom that were bodies to disappear their knowledge 
would nevertheless persist. We could continue with the eluci- 
dation of some of the excellencies of wisdom but these pages 
do not permit it. 

Now, my brother, true knowledge postulates a necessary 
sequent: the act inspired by it. From knowledge issues forth 
the deed which is its fruit, otherwise it will not benefit thee. 
It becomes a cost and a care to the one who does not act 
through it — from that may God in His mercy free both of us ! 
It has been pointed out that "learning involves four processes : 
attention, retention in memory, conveying into practice and the 
diffusing of it." 2 Concerning that a learned poet says, "Come 
now, thou canst obtain knowledge only through six things 
(which we mention without analyzing their significance) : quick- 
ness of understanding, eager desire, patience, a sufficiency for 
one's maintenance, the instruction of a teacher and length of 
time." There are many sayings about learning. "Learning 
is the parent and the deed is the child." "Learning is a tree 
and the deed is the fruit." If God could have given a form to 
learning it would have illuminated night and if He had given 
a form to ignorance it would have darkened the sun. "The 
learned are strangers to the thoughts of the ignorant." 

1 Job XXVIII, 23. * Cf. Mibhar Hapeninim, p. 5. 
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At first wisdom tastes bitter; at last, sweeter than honey." 
Oseeker of wisdom,seizeitdespite its opposition; and remem- 
ber that the meadow of learning is divided up by two streams." 
"Knowledge calls for deeds ; if its possessor listens to this call 
all is right, if not it vanishes." The sages say, "He who learns 
in order to practice, to him the means will be vouchsafed to 
learn, to teach and to practice." 1 As for the Law, in it God 
enjoins upon us practice in many places, e. g., "And ye shall 
do them,"* "God commanded us to do," s and many such in the 
Torah, the Prophets and the Hagiographa. 

Concerning the love of learning the eloquent poet Solomon 
Hakatan says, 

"How can I forsake wisdom 

Since the spirit of God has made a covenant betwixt us? 

Or how can she torsake me 

Since she is my mother and I the child of her old age?" 

Another philosophical poet says, "Learn, for no man is 
created learned, and the ignorant can not be a brother to the 
learned. If the chief of the people possesses not learning he 
is too insignificant that the assemblies should turn unto him. 
Turn not aside from the study of religion, but diligently strive 
to master its first principles." 

We shall now enter as far as we can into the subject of the 
pre-eminence of the learned. 

Know, my brother — God strengthen both of us in His mercy I 
— that for every created thing the Creator set a goal which it 
reaches and where it halts. This goal is represented among 
the stones by the ruby, among the trees by the palm, among 
the animals by man, and among the jinns by the angels. But 
God HimseK so far transcends comparison, similitude, repre- 
sentation, and the application of sacred numbers that he cannot 
be comprehended by the intellect be the thought ever so pro- 
found. In this sub-lunar world He created minerals, plants 
and animals. Of the non-liquefiable minerals He made a su- 
perior kind, the ruby; and of the liquefiable metals there is a 
superior kind, gold, which is very closely related to plants since 
it grows like them. Of the plants He made a noble species, 

* Pirke Aboth IV, a * Deut IV, 6, et passim. • Idem VI, 24. 
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the palm tree, which is very closely related to animals, since 
the male fertilizes the female which wili otherwise not bear 
fmit; and when its top is lopped off the tree, animal-like, it 
dies. Similarly, God placed among animals a creature of the 
same class as man, the ape. In the horse also there is sagac- 
ity superior to that of other animals ; and likewise the elephant 
accepts instruction more readily than other animals. 1 All 
these are lower in degree than man. Since such is the case 
it necessarily follows that there must be in the genus man a 
class resembling the angels. This class consists of the pro- 
phets and their heirs, the latter being the imams, the adminis- 
trators, the learned and the wise. Hence it is clear that the 
learned, the heirs of the prophets,* are the noblest of human 
beings and in this world potentially angels, and that when 
God translates them to His Glorious Mansion they become 
angels in actuality. 1 Consider, my brother, how splendid this 
arrangement is: the last member of each series is connected 
with the first of the succeeding series. It is the Praised God 
who creates, originates, forms and directs these series as He 
wishes and how he wishes, and He knows better than the 
learned. 

Returning to what we were saying concerning the subject 
of repentance we note that the learned have decided the stages 
of repentance, its significance and its motives. As they ex- 
plained in their books, they assigned to it four stages: the 
abandonment of sin, regret, asking of forgiveness and the as- 
surance on the part of the offender that he will not repeat the 
sin. 4 They have classified the subject most carefully, but we 
shall dispense with this minute classification so as not to treat 
our subject at too great a length. They hold that if a man 
intcnds to repent or to act uprightly and death falls upon him 
before he repents or performs his intended good deed, God 
generously inscribes him in the book of the penitents. Like- 

1 Naturanschauung, pp. 179 and 182, agrees with Nathanel in making 
the palm tree the Itnk between the vegetable and animal kingdoms, and 
sn ptacing the ape, horse and elephant near man. The Ihwan differ, 
howerer, by making moss the plant-mineral and the mushroom the 
mineral-plant. % Weltseele, p. 159. * Anthropologie, p. 129; Logik, 165. 

4 Bachya VII, 4; Saadiah's Al-Amanat, p. 177. 
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wise, when a man intends to commit a wicked deed but death 
overtakes him before he does, God in His clemency does not 
inscribe it against his name; for the Praised One is clement 
towards His servants, long suffering, abounding in loving kind- 
ness, ever inclining to mercy. The sages of blessed memory 
say, "Let not a man despair of mercy even though a sword 
rest upon h?s neck," for never should a man despair or be 
hopeless of the mercy of God. A learned man said, "In the 
temple of worship discordant lamentations and harmonious in- 
tentions annul what the spheres have decreed." 

The conditions of repentance and its adjuncts are humility, 
continence, discipline, fasting, charity and beseeching pardon 
for sinners. We shall mention something about each and every 
one of thebe classes, for even a little discipline benefits the noble 
soul but much does not turn aside the ignorant, as is written, 
"A reproof enters deeper into a man of sense than a hundred 
stripes into a fool." x 

The bliss of continence is indicated in the request of the 
Patriarch Jacob : "If God will be with me and give me bread 
to eat and a garment to put on." 2 These things are prime 
necessities. In addition a man shouM wed a pious woman, 
one who guards her purity and is obedient to her Creator. A 
certain scholar said, "He who ever fears and revers his God 
and has a home that affords him comfort f a farm that supplies 
a sufficiency, and a wife that is congenial, enjoys a full measure 
of God's favor." Concerning continence an Arabian poet says, 
Shun this world, even when thou reachest its favors, for 
through them thou disdainest the religious affairs. Con- 
tinence of this world consists in thrusting it aside and yield- 
ing not to the folly of the eye." It is further said, "When the 
continent man flees from men, they seek him ; but when he seeks 
them, they flee from hlm." Another says, "Avoid sinning against 
God, that God may love thee. Shun what men possess that men 
may love thee." A certain scholar says, "Whosoever shuns 
this world is serene of heart and has naught to fear from the 
envious. But whosoever desires this world is forever grieved 
and numerous are his enemies." Another says, "Whosoever 

■Proy. XVII, 10. *Gen. XXVIII, 20. 
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shuns this world escapes its sins and the suffering of its people 
and need not fear punishment after death." Another says, 
whosoever seeks the world must necessarily suffer a two-fold 
misery: he envies the man who is above him and is envied by 
him who is beneath him. Another says, "If a man, seeking 
the things of the world, attains that which wearies, he leaves 
it to others; and if he fails to attain it, he dies in sorrow." 
Another says, "How near is regret to the one who seeks the 
things of the world, and how near is peace to the one that 
eschewes them!" Another says, "Those who zealously strive 
to increase their bodies are on a plane with those who zealously 
apply themselves to the worship of idols." Another says, "The 
desolation of the intellect keeps pace with the cultivation of 
the body." Another says, "How toolish the man that trusts in 
this world despite the artifices it has practiced on his predeces- 
sorsl" Another says, "The intelligent man is he who takes 
an examp!e from others ere he would become an example 
to others" A pious man, when asked his opinion about this 
world, responded, "What can I say concerning a dwelling upori 
whose very threshold there is trouble, a dwelling which we must 
leave empty-handed? A strict account is kept of how we use 
its permitted things, and indulgence in its torbidden fruits en- 
tails punishment. When a man becomes rich in this world 
he is ill at ease; and when he is poor, he is sad. One person 
works zealously for it, and it escapes him, while another sits 
still and it comes to him. As one regards it it regards him. 
Who?oevcr fixes his gaze upon it it blinds. While the pious man 
was thus blaming the world, another who was present said, "Do 
not disparage it offhand, for it is a dwelling of righteousness 
to him that lives righteously in it, a safe dwelling to the one 
that understands it, and a rich dwelling to the one that manages 
to get a bed in it. It is a place of divine Revelation, the prayer 
house of his messengers, the mosque of his prophets and the 
market-place of His favorites where they purchase Paradise, 
wherein they obtain mercy." It is also said, "Do not make 
efforts to gain this world seeing that it is permanent for no one. 
Neither do thou cast it aside seeing that the Future World is 
bestowed only through it." A pious man noticing a fellow 
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strutting about conceitedly remarked, "How can be proud 
one whose return is eternal ! Time is bis bed-f ellow, his bene- 
iactor, his brother and his friend. Ii it is hard against him 
he will surely be crushed into the dust, and if he weakens but 
for a moment it thrusts him into the very jaws of death." 
Another said, "How can be proud one whose origin is a foul 
drop and his end a filthy carcass and in the meantime a vase 
of dirt." Another said, "The body ere it became a drop in the 
membrane slept in the blood of the bowels, a growing evil. 
Was he not near urine and ordure even though he is smeared 
with the finest of all ointments? He covers his wens with a 
pair of camisoles and envelops himselt in a mantle. How are 
all his excellences brought low! Verily after his death tears 
do not iollow him." Another said, "How strange it is to see 
a man proud, he who has passed through urinal passages three 
times! How can he be proud!" There are many such senti- 
ments, but we shall not adduce turther citations. One of the 
wise continent men, Rabbi Jehudah Hallewi, said, "How can 
he be arrogant who was formed in the waters of semen, in the 
waters of uncleanliness? Who is considered as a resident 
stranger and dies leaving behind all those things in which 
iie delighted — e'en his food and drink — and the end of his days 
are in the waters of measure? Not a moment without accident, 
not an accident without terror ! The perf ect is not perfect with- 
out price, and man is not redeemed from Sheol unless he be 
acceptable and has found grace, who having sinned contesses 
and brings near song and praise in lieu of shrine and sacrifice. 
Unto the Lord our God are mercy and pardon." 

Several learned men addressed themselves to a preacher and 
said unto him, "Counsel us, our master." To this he respond- 
ed, "It is incumbent upon you to obey God, avoid excesses 
in food and speech, and bear the pain of the world." And 
they said unto him, "What advantage is therein?" He an- 
swered, "As for obedience to God, happiness is bestowed 
through it. When the pleasure of eating is given up the desires 
die out When the pleasure of sleep is put aside you con- 
sider the creation of the earth and of the heavens. In bearing 
the sorrows of your tellow-creatures you obtain all you wish 
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and your soul becomes like a king in his garden, like a horse 
in the meadow." It is related that a certain khalif found a 
continent man standing in a House of God. The khalif, ad- 
dressing him said, "Ask something and thy demand will be 
granted." To this the continent man replied, "I show my God 
reverence. How can I be in His House and request anything 
of others?" Another said, "Oh the loving-kindness of God! 
He inspires man to obey. He increases his faith and con- 
tentment, teaches him religion, aids him, frees him from the 
slanderer, gives him employment in His world and makes him 
the master of his desire. But it comes about that men grow 
wicked and leave this world without provision." Another said, 
"Men write the best they hear in order to retain in memory 
the best they write. They speak about the best they hear and 
practice the best they know." We are told that a good man 
was being followed and abused by an impudent fellow to whom 
he paid no attention. Whereupon the shameless fellow cried, 
"Ho there, I mean you." He replied, 'TU have nothing ta 
do with you." They say that a shameless fellow abused a 
righteous man with the words, "Your mother did so and so." 
He replied, "If what you say is true may God pardon her. 
And if what you say is false may God pardon you." It is also 
narrated that a calumniator came to a certain pious man with 
slander, whereupon the pious man retorted, "Slander is abom- 
inable. Were your charge true verily we would search out 
what you added to it. And even if it turned out true we would 
detest you. And if it proved to be false, we would punish you. 
But if you would have us pardon you, we shall pardon you." 
And he replied 'Forgive me I' So he forgave him." It is also 
narrated that a calumniator hastened to a certain king, where- 
upon the king queried, 'Wouldst thou have us hear from thy 
rival concerning thee just as we have heard from thee concern- 
ing him?* And he answered, 'No, pardon me/ So he par- 
doned him." A certain king remarked, "Verily I esteem the 
«weetness of forgiveness above and beyond the sweetness of 
revenge." A pious man in his communion with God exclaimed, 
"O God ! my sin is great, my prison inaccessible, and my chain 
strong; but thou art a clement creditor." Another said, "O 
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God, were it not that thou dost put me to shame because of 
my sin I would not fear thy punishment; and were it not for 
the comforting thought of Thy mercy, I would not hope for 
Thy recompense." Another says, "O God, forgive my sins, 
cover up my vices and let me attain both Dwellings, my Be- 
loved ." Another says, "O God, Thou knowest my sins, put 
them to Aight. Thou knowest my vices, veil them over. Thou 
knowest my needs, supply them." Says another, " O God, 
have mercy upon thy servant whom hope draws along, labor 
crushes, and death seeks." Another says, "O God, we yearn 
to obey Thee, but have fallen short of it; we are loth to dis- 
obey Thee, but have been guilty of disobedience. Do Thou 
give us our daily bread from Paradise. And if we are not 
worthy of it then at least save us from the Fire even though 
we are worthy of it." Another says, " O God have mercy upon 
Thy senrant who awaits Thy recompense, who fears Thy punish- 
ment. By the truth of Thy prophets and Thy Book, place me 
among those who love Thee. Verily there is no might and no 
power save Thine." It is narrated that when a certain sinner 
was at the point of death someone present asked him, " What 
excuse wilt thou render thy Master?" Weeping, he raised 
his voice and answered, "Am I not in the presence of God! 
Since when has He not forgiven my sin? If pardon may be 
expected from the sons of man why may I not expect it from 
my Master? " 

Since we have mentioned something about continence, dis- 
cipline and humility, we shall now refer to the excellence of 
charity and fasting. 

Know my brother — may God aid us both to His favor! — 
that the learned have encouraged the exercise of kindness in 
many dicta. Man's reason urges the necessity of showing 
kindness to those worthy of it and to those unworthy of it, 
that kindliness may become habitual to the soul. One of the 
learned says, " Perform the good deed though it be out of place ; 
for no one ever lost a good deed, no difference where he put 
it." One of the saints said, " Do good to anyone whom you 
consider worthy of it, for even if he is not worthy of it there 
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is no loss." Holy Writ saith, " Cast thy bread upon the waters 
for aiter many days shalt thou find it." x 

Some of the learned esteem fasting above charity and con- 
firm their view with the saying of the sages, " This man with 
his bodv and this man with his money." a The proof is that 
when the soul lacks the food with which it is usually nourished 
it turns upon the volatile substances and the blood, in lieu of 
what it has been deprived of and burns them in its fire, thereby 
nourishing its body. Because of this, tasting is superior to 
charity. 

Some there are who claim that charity is superior to fasting 
inasmuch as the charitable man revives the souls of the weak 
and thereby brightens their eyes which have been darkened 
by poverty. Another holds, " The fast of the rich man is more 
meritorious than his charity, for everyone sees him give alms 
but does not see him afflict himself with fasting. On the other 
hand the charity of the poor man is more meritorious than his 
fasting for he gives alms from an afflicted soul." Both views 
are indeed admirable. 

The learned have uttered a number of dicta concerning the 
excellence of charity, and in their works have expounded it at 
some length. The Sacred Scriptures tell us that it delivereth 
from death: "Charity delivereth from death." 8 Some hold 
that charity in secret is more excellent than charity in public ; 
others that charity in public is more excellent than charity in 
secret. Public charity is claimed to be superior since it enables 
men to take example from one another, and the poor profit 
thereby. Both views are indeed admirable. Charity in secret 
is well for the one who has never shown his face and is not 
accustomed to accept it. His reputation is protected in that 
people do not notice him. For him charity in secret is prefer- 
able. Charity in public is more excellent for him who uncovers 
his face, being accustomed to taking it. It is preferable to 
pauperizing him in secret. Taking all things into consideration 
we find that each method speaks well for the giver since he 
has as his goal the countenance of God who multiplies his 

1 Ecclesiastes XI, I. ■ Berachot, 32b. 
•Cf. Shabbath is6b; Succah 49*. 
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reward since with his charity he does not seek the thanks of 
man. 

If anyone upon whom God btstowed wealth in this world 
fails to fulfil his duty towards God and towards the weak, and 
does not use his wealth to good purpose, he is like the man 
who walks in darkness although he has olive oil. It comes 
about that his ease prompts him to live the life of the miser, 
and he must suffer the penalty incurred by the wealthy. He 
cannot escape one or the other of two misfortunes which God, 
with his Divine seal, decrees in this mundane dwelling: either 
his wealth passes to someone else, perhaps to a violent sultan, 
or is stolen, burnt or sunk in the sea, while he looks on; or 
there happens what is worse than that — the property is left to 
his heirs or others than his heirs. One of the learned uttered 
an apt sentiment in reference to the evil of the miser's wealth : 
"Either through accident or to his heir/' * A Hebrew poet 
says, 

" Choose death and know what it is, 
But ask not a favor of the dcpraved." 

The sages say, " Let a man die rather than be dependent upon 
his fellow creatures" — that means upon their compassion. 
Concerning that an Arabian poet said in rhythmic strain, 

" If trirles would worry thee day by day 
Let contentment yield satisfaction and joy." 

He also says, "nothing is worse for good men than to be 

obliged to have recourse to the wicked: it is easier to face 

death than to ask them for what you need." He turther says, 

44 In this world generous men lake the lead ; in the world to 

come, the God-fearing." Thou hast learnt what the experience 

of Prince David was when nectssity compelled him to resort 

to Nabal the Carmelite, and what the outcome of that affair 

was. The following advice is offered to scholars, " Do not 

make the mistake of seeking your needs at the gates of the 

rich, for they do not betake themselves to your gates. They 

speak ignorantly of what we have, but we speak with full 

*I. e. The wcalth is lost cither through some mishap or goes to the 
heir. 
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knowledge of what they have " * A hero once remarked f " I 
would rather die amongst slaves and scissor-grinders than to 
receive favors from a dishonorable fellow." It is thus incum- 
bent upon thee, my brother, to do all that thou canst for thy- 
self. 

As for the charitable man, God grants him his requests. 
For it is written, "Is it not to deal thy bread to the hungry?"* 
and after that, " Then shalt thou call and the Lord shall answer ; 
thou shalt cry, and He shall say, Here am I."* There is 
special reference to the relative, for it is written, "From thy 
own flesh, do not hide thyseli." * We find turther that " the 
cruel man troubleth his relatives." • The excellence of charity 
has been emphasized by the sages in a number of instances: 
"The charitable man can stand in the presence of the Sekhinah, 
for it is written, 'Though charity shall I see Thy face. Thus 
the patriarchs earned this world and the world to come through 
the merit of charity and good works. In the case of Abraham, 
our father, it is written, *For I know that he will command his 
sons and his house after him to obserye the way of the Lord 
to do charity and justice.' In the case of Isaac it is written, 
" And Isaac sowed in that land." Now the term " sowing " is 
applied only to charity, for it is written, " Sow unto yoursehres 
charity." In the case of Jacob it is written, " I am unworthy 
(katonti) of all the kindnesses," etc. " Katonti " has reference 
only to meat (little), and meat applies only to charity, for it is 
written, " Better is a little with charity," etc. In the case of 
Moses our master, what is written? " He did the charity of the 
Lord and His judgments with Israel." What is written in the 
case of David? "Through charity shall I see Thy face !"• When 
a man opens his hand and gives charity the Holy One opens un- 
to him the treasures of Tis goodness, for it is written, " God 
will open unto thee His goodly treasures, the heavens." 7 Man 

'Coinpare Mibhar Hapeninim. p. 5: "A sage was asked, Who are the 
superior, the learned or the rich?' He answered, The learned/ 'If that 
is so/ was the further query, 'why are the learned more frequently at 
the doors of the rich than the rich at the doors of the learned? He 
answered, *Because the learned recognize the value of wealth; but the 
wealthy do not recognize the value of learning. 9W 

•Is. LVIII, 7. •Idem 0. •Idem 7. , Prov. XI, 17. 'Compare Yalkut 
Emor, (Yalkut Eliezer sub. Zedakah, sect 84.) f Deut XXVIII, ia. 
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should learn from his body, for every time he braids his hair 
he changes. Whenever the Holy One gives him possessions 
and he turns his eyes away from charity he loses one-sixth of 
his goods: they slip from him and become the possession of 
some one else. 

Similarly, my brother, the excellencies of fasting are mani- 
fest and its benerits many. It manifestly benefits by serving 
to discipline the soul in the doing of good, by slaying the desires 
and by excising the humors. The inner benerits arise from 
making all the members of the body abstain from what God 
gives so generously. That is to say, he should keep his eyes 
from looking upon what God has torbidden unto him in the 
way of people, etc; that he should withdraw his hand from 
taking what God has iorbidden unto him; that he should not 
do violence to the weak, resorting to violence only when abso- 
lutely necessary ; and that he should close his ears to what God 
has forbidden him to hear. Thus spoke the prophet, " He that 
walketh righteously and speaketh uprightly, that despiseth the 
gain of oppression, that shaketh his hands irom holding of 
bribes, that stoppeth his ears from hearing of blood, and 
shutteth his eyes from seeing evil — he shall dwell on high." * 
If he hears derogatory remarks about himselt he overlooks 
them, thus restraining his tongue from excess of speech, 
obscenity and insult. 

Truly the tongue is man's most potent foe. The learned 
have had much to say about controlling that which controlls 
man. They go to the utmost limit in censuring him who lets 
it go untethered. One of them said, " Better a slip of the foot 
than a slip of the tongue." "Another expressed himself in 
rhymed verse, " Guard thy tongue— oh man ! — let it not sting 
thee! It is a serpent. How many there are in the grave 
slain by the tongue, who would have prefered arrows in its 
place." The sages — peace be upon them! — have condemned 
the evil tongue, as thou hast learnt. They go so far as to 
compare it with the three cardinal transgressions : idolatry, 
incest and bloodshed. They vindicated their assertion in the 
following manner. "Concerning idolatry it is written, %o, 

*Is. XXXIII, 15. 



THE GARDEN 0F WISDOM 61 

ihe erring of this people is great/ Concerning incest it is 
written, 'Lo, how can I do this great evil?' And concerning 
bloodshed it is written, 'My inquity is too great for me to bear.' 
But in the case of the evil tongue it is written, The Lord will 
cut off all lips of Aattery, yea the tongue that speaketh arro- 
gantly." 1 What the prophets have to say about it is suffi- 
ciently summed up in their dictum, " Death and lif e are in the 
power of the tongue." 2 More praiseworthy is it for the 
tongue to abstain irom talking than from tasting. 

Likewise man should withhold his feet from going to im- 
proper places and from companionship with the wicked, seeing 
that the prophet has forbidden us to associate with them, walk 
with them or sit with them, as it is written, " O the happiness 
of the man who walketh not in the counsel of the wicked 1 " 8 
Solomon — peace be unto him ! — says, " My son, go not on tne 
way with them — their feet are bent upon wickedness." 4 

Likewise he should guard his private parts and his purity 
against the things which have been forbidden unto him. 
Especially should this be the case with the circumcised member 
which serves as a sign of the covenant which God made with 
our father Abraham, according to the passage, " My covenant 
shall be in your flesh for an everlasting covenant." 5 God 
emphasizes the importance of this covenant by mentioning it 
thirteen times. 

The same holds good with the internal members of the body. 
It is a duty incumbent upon man to restrain them from dis- 
obedience, not to think of wrongdoing or of harming any one 
unnecessarily, even as it is written in regard to the one who 
thinks of doing wrong, " He thinks upon his couch." e When 
a man reaKzes the whole, the greater part or even a small 
portion thereot, and in addition to this abstains from food, 
that is the fast which is truly pleasing to God. Eventually 
all his members render obedience to God, giving thanks unto 
Him, according to the passage, "AU my bones shall say, 'O 
Lord, who is like unto Thee?' " 7 The Praised One has made 
this grand duty incumbent upon us to benerit us in His noble 

^MidrashShoher Tob, sect. 52. 'Prov. XVIII, 21. *Ps. I, 1. 
*Prov. I, 15. *Gen. XVII, 13. f Ps. XXXVI, 5. T Ps. XXXV, 10. 
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mansion, for it is written, " And the Lord commanded us to do 
all these statutes for our good." 1 

The fourth chapter is iinished. There follows it 



CHAPTER V. 

This chapter treats of reliance upon God in regard to life, 
death, our daily necessities and all other matters. 

The chapter dealing with reliance upon God in the matter 
of asking for our daily necessities ; and the like of other matters, 
religious and worldly. 

Know, my brother, that the supplying of daily necessities 
is a wondertul matter 2 and that God takes care of the daily 
maintenance of His creatures from the small to the great, 
" from the horns of the reĕm to the eggs of the nest." It is 
more painml for the senrant of God to look for his daily neces- 
sities than to die. A pious man was asked by a certain person, 
" Were I to close my gate would my daily necessities come to 
me?" He answered, " Yes." " What is thy proof?" He an- 
swered, " It is just as clear as if thou were to lock thy gate 
and thy destined moment would come to thee." And the pious 
man added, " Had the world put their confidence in God for 
daily sustenance, He would have supplied them as He supplies 
the bird ; the birds, when they go away to look for pasture are 
famished but return sated." 

It is said that Moses, while communing with the Most High, 
asked, " O Lord, how dost Thou provide men J s daily susten- 
ance? " He answered, " I cause their daily sustenance to come 
from one another." " Make that clear to me," requested Moses. 
Then God commanded that he alone of the Children of Israel 
should kindle a light. So they removed all fire from their 
midst, leaving only the torch of Moses burning in the morning. 
Then the Children of Israel undertook to light their torches 
from this torch first and some lit from others. Scarcely had 
the night set in when all their dwellings were illuminated, all 
the lamps in their dwellings having been lit. Thercupon the 

1 Deut. VI, 24. ■ B'reshith Rabbah, parasha 20, sect 9. 
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Praised One said to Moses, " Thus my creatures get their daily 
support Irom one another." 

It is related that Solomon, the son of David, asked the 
Creator what was His secret in supporting His creatures, 
whether one was forgotten. God answered, " Not one is for- 
gotten, O Solomon." Meanwhile, on that day, stones from 
huge rocks were being split for the Temple with saws made 
of diamond. And lo and behold within a rock they found a 
worm growing in tender herbage from which it derhred nourish- 
ment. And God said unto him, "See, O Solomon, have I 
forgotten this, although it is in the belly of the rock? " 

He has made for thee only that which He saw was most fit, 
most proper and most beneficial for thee. Couldst thou see 
what is being done for thee, thy nature would shrink back, thou 
woulds feel annoyed and make thee grieve, thy heart would 
become contracted. 

It is therefore necessary that thou shouldst accept it with 
thanks, for the Creator knoweth better than thou what is for 
thy good. He is surety for thee, caring for thee from thy 
inception as a drop until the completion of thy creation in the 
womb. He brought thither thy sustenance by way of a very 
narrow path when thou couldst not reach it with a created hand. 
Moreover He brought thee forth through a most difficult path 
to a pleasanter condition, and created food for thee in the 
breasts of thy mother. Thus He provides for thee at all times 
— in thy earliest growth, in the very beginning, and even until 
there comes upon thee old age and hoariness. He never ab- 
andons thee. Finally He translates thee to His noble Mansion. 
To that the prophets referred when they said, " For thou art 
He that took me out of the womb. Thou didst make me hope 
when I was upon my mother's breasts. I was cast upon Thee 
f rom the womb ; from the womb of my mother hast Thou been 
my God." * It is further written, " If my father and my mother 
forsake me then the Lord will take me up ; " * " Also in old 
age and hoariness He will not forsake thee. wt 

Concerning piety and reliance upon God the sage says, " In 

4 Ps. XXII, 10 and 11. 'Ps. XXVII, ia «Ps. LXXI, 18. 
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reference to those who rely upon God in their youth what does 
he say? Those who trust in the Lord renew their strength/ 
What does he say those who rely upon God in their old age? 
'I am He until old age and hoariness/ " Do not permit thyself 
to believe, my brother, that God after imposing a duty upon 
thee repudiates thee and forsakes thee in thy old age. Were the 
whole world to get together to whiten one of thy black hairs 
before God decreed it, — were they to dye it with all the world's 
asparagus or other dyes — it would not whiten until the time 
decreed for it by God. Likewise were they all to get together 
to increase thy sustenance by a grain or thy life by an hour 
or a minute, or to bring thee forth from the womb of thy 
mother before the appointed time by a moment, they would 
be utterly impotent to do any of these things. Verily all is 
in the hand of the Creator — praised be He! — as it is written, 
" In whose hand is the soul of all the living and the spirit of 
the flesh of every man." x Whosoever relies upon God, God 
gives him a sufficiency; and whosoever asks His help, He 
helps. One of the learned says, " Confidence insures suffici- 
ency." They also say, " Three laugh at three : death at hope^ 
power at fear, a daily sufficiency at greediness." Again. 
"Daily bread is of two kinds: the daily bread which seeks 
thee and that which thou seekest. How much better is that 
which seeks thee, for if thou dost not go to it, it cometh to thec. 
Oh how much more pleasant is that which seeks thee 1 " And 
furthermore, "The world has two days: a day for thee and 
a day against thee. What is to be for thee comes upon thee 
and what is to be against thee thou canst not push off with 
all thy might and main." 

It is narrated that a pious man passed among people who 
sold portions of meat on trust for a certain length of time. 
They asked him to take a piece and offered to give him the 
same length of time to pay the price as they gave to other 
people. As he was loth fco do it they pressed him telling him 
that they had put off the payment of the price twice as long 
as people usually do. But still he refused. He said unto them, 
" I have taken counsel of my soul and it has offered to give 

*Job. XII, 10. 
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me a respite from eating meat twice as long as the time you 
would postpone payment." He then proceeded on his journey. 
They say : " If thou wouldst borrow money to spend it upon 
the desires of the soul when thou art hard pressed, ask thy 
soul to borrow from the purse of her patience and wait until 
times are better. If it does it by so doing thou art rich ; but 
when it rehises, it will find all kinds of excuses, heaps of ex- 
cuses." 

There is a story told about a wretched beggar who came 
upon a greedy man eating his meal at dusk. The beggar made 
it plain that he was famishing and entreated him for some- 
thing wherewith to relieve his hunger. The greedy fellow, 
however, refused to give the beggar anything to eat. The latter 
thereupon went his way. Here and there amongst dry herbage 
he found some banana peels which served to satisfy his hunger. 
While he was eating the greedy fellow overtook him and thrust 
uponhimaloaf ofbread.Thepoorman,loth to take the loaf from 
the greedy fellow, remarked, "Had God wished thee good thou 
wouldst surely have given me supper at the time I asked. Now 
I have relieved my weakness with what thou seest." 

One of the philosophers says, " Who fears God, God makes 
all things fear him; but whosoever does not fear God, God 
makes him fear all things." Another says, " Behold God says 
to the world, 'Whosoever senres Me, do thou serve ; but whoso- 
ever serves thee, make him serve\" It is narrated of a certain 
king that he passed by a pious man who failed to rise in his 
honor. When the senrants of the king berated him, he retorted, 
" I will not rise in the presence of the servant of my handmaid/' 
The king thereupon stopped and asked, " How canst thou say 
that I am the servant of thy handmaid?" The senrant of God 
answered, " Dost thou not know that I cast aside the world 
which thou senrest, and that whosoever abandons a thing has 
power over it? Truly I have forsaken it and its pleasures, 
whereas thou servest it and its pleasures. Hence thou art 
indeed its senrant." The king, recognizing that he was a 
wise man, commanded his retinue to bestow upon him gold 
and silver. The sage, however, rejoined that if the king had 
something that he was unable to buy he would not esteem it 
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lightly. So the king said unto him, " I shall give thee delicious 
viands." To which the sage responded, " Wherein is the king*s 
means of satisfying himself superior to those of his subjects? 
He relieves nothing but his hunger." Then the king added, 
"I will adorn thee with the most beautiful garments." To 
this sage also rejoined, "Would that thou couldst adorn the 
wise with wisdom, good works, abstinencc from wordly things, 
and the fear of God in private and in public." At this remark 
the king wept and rode away. 

The prophets of blessed memory say, " Thus saith the Lord 
God, 'Behold My servant eateth but ye hunger/ " x The sages 
of blessed memory say, "Whosoever freeth himself from the 
yoke of the Torah must bear the yoke of the government and 
the yoke of worldly care." 2 Grace is vouchsafed unto the 
man who senres God becomingly, who sincerely aspires to 
periect repentance and hopes for what is in the Hand of God; 
for it is- written, " O the happiness of all who hope in Him." • 

Know my brother, — may God help us both to His favorI — 
that daily sustenance is of two kinds: that of this world and 
that of the world to come. By the sustenance of this world 
is meant a sufficiency of food for the satisfying of man's 
hunger and raiment to cover his nakedness and that of his child. 
These are prime necessities. God has appointed the food 
for all flesh from the great unto the small, as it is written, 
"He giveth food to the cattle;" 4 "He giveth food to all 
flesh;" * "Thou openest Thy Hand and satisfiest all living 
with favor."* And He — blessed be His Name! — provideth 
food for the world, " from the horns of the reĕm to the eggs 
of the nests." The tuture world is for those considered worthy 
of it by reason of their exalted knowledge and pious works 
coupled with God's favor, mercy, leniency and benelicence. In 
return for all this grace God desires the senrice of the pious. 

The learned differ widely in explaining God's dispensations 
in this world: its ample sustenance, the pleasant things of its 
possessors, the prosperity of iniidels and transgressors among 
the sons of man, and the teebleness of the pious and of the 

^Is. LXVI, 1,1. •Pirice Aboth m, 6. «Ps. n, 12. *Ps. CXLVn, 
• Ps. CXXXVI, 25. • Ps. CXLV, 16. 
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learned with their misery, trials, tribulations, pain, illnesses, 
and their many mishaps in this world. Some there are who 
say that God favors the infidel in this world to recompense him 
for whatever good he may have done, and gives him so much 
pleasure in this world that he has no portion in the world to 
come. The pious man suffers in this world for whatever wrong 
he has perpetrated, and then God translates him to the Dwelling 
of Life. Having already been sorely tried in this world he is 
not liable to the full measure of punishment in the Puture 
World. This aspect of the prosperity of the wicked is mirrored 
in the Scriptural passage, " Those that hate Him He repayeth 
to their face, to destroy them." x The affliction of the righteous 
shows that God compassionates them even as a man compas- 
sionates his child when he rears him well despite the child's 
reluctance, for it is written, " And thou shalt know in thy heart 
that just as a man chasteneth his son so the Lord thy God 
chasteneth thee. ,,, They should not suffer themselves to be 
depressed because of God's discipline : " My son 9 despise not 
the reproof of the Lord ; and abhor not His rebuke : for whom- 
soever the Lord loveth He chasteneth even as a father that 
Idelights in his son;" 1 "I visited their transgression with 
the rod, and their iniquity with plagues." * 

Some of the learned say that God prospers the worthless 
in this world to test the heart of the pious man. Will he cling 
to his piety in the consciousness that what God has treasured 
up for him is more permanent, more exalted and more enduring 
than all such prosperity? Will he refrain from envying the 
wicked when he sees them in possession of wealth and power, 
and his own condition just the reverse of that? When he 
abides in his piety, having full confidence in his Master, and 
thereby increasing his faith through contentment with his lot, 
he becomes worthy of copious reward and great happiness. 
If he indulges in the pleasures of this world after the manner of 
the wicked and is ignorant of wisdom, God bestows upon him 
the measure of his reward, but he falls beneath the grade of 
the pious. 

•Deut. VII. ia •Deut VIII, 5. , Prov. III, :i and ia 
4 Ps LXXXIX, 33. 
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Again, there are those who say that the wicked man^s pros- 
perity in this world is one o{ God's tests to ascertain whether 
he will repent, act righteously, and through this prosperity 
he will execute % the obligations towards God and towards the 
weak. Often, howeyer, he does not act accordingly but makes 
the prosperity vouchsafed unto him by God the occasion of 
rebellion, relying upon this prosperity as an instrument of 
rebellion, and grows more and more wicked and perverse. His 
punishment is very severe. For such actions God upbraids 
the wicked, as it is written, "Thou didst multiply silver unto 
them and they made' their gold into Baal ; " x "I satisfied them 
and they committed adultery." 2 For these offenses He pun- 
ished them most severely. 

Some there are who say that God vouchsafes prosperity to 
the worthless often for the purpose of bestowing it upon the 
pious child whom God brings forth from him. When he ac- 
cumulates wealth He intends it for his pious child. They find 
the proof of this in the passage, " The wicked prepares but the 
righteous dons it."* In case he has no child his possessions 
very often go to someone else worthy of them or to the weak, 
as it is said, " He will gather it for him that pitieth the poor." * 
Wealth may be granted him in order to intensify the misfortune 
wherewith God wreaks vengeance upon him in this world, for 
it is written," Richesarepresenred untotheirowner to his hurt." * 

Some of the learned hold that the happiness of this world's 
people has its foundation wholly in astrological conditions de- 
pending upon the spheres, the stars and the heavens in gen- 
eral. 6 These celestial agencies decree that the one born into 
this world in the horoscope of the happy, shall be happy ; the 
one born in the horoscope of sobbing, shall sob; and so on 
for the other natal decrees of the stars. But since the activity 

^Hosea II, ia *Jer. V, 7. 'Job. XXVII, 17. *Prov. XXVIII, a 

•Eccl. V, 13. 

*The "learned" mentioned sn this passage are the Ihwan as-Saia 
whose system of astrology is set forth in the Propaedeutik, pp. 63— §5. 
The Mediaeval Jews entertained a diversity of views regarding astrology. 
Abraham-Ibn-Ezra, like Nathanel, was a firm believer ; Abraham-ibn-David 
and Yehudah Hallewi were conciliatory ; Maimonides was bitterly opposed 
to the so-called sdence. Ct Ztmx*s Gesammelte Schriften. (Vol. III, 
pp. 93 and 95), and S. Sachs' Hajonah, (Vol. I, pp. 59 and 93). 
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of the stars is limited to what their Creator has intrusted to 
them, and they do not rebel against Him nor overstep His in- 
junctions and prohibitions, it follows that this activity originates 
not with themselves but with God. For He sends them forth 
in His wisdom, directs them according to His will, and instructed 
them at the time of their creation. Every work issues 
from them but originated with Him and unto Him is its re- 
turn." 1 They are the mediators between Him and His crea- 
tion, just as trusted ministersare between the king and his 
subjects. Whatever reward or punishment is meted out to any 
of the king's subjects emanates from the king not from the 
ministers. The king is too exalted to attend to many matters 
directly: to execute murderers, cut off the hands 2 and feet 
of robbers, lash those that come under the penal laws, and 
pertorm such other acts as may be necessary in the punishment 
of malefactors. The same can be said in regard to the dis- 
pensing of provisions and stipends among the kindred of the 
king, his troops and his people. The king himself is too exalted 
to manage such matters himself but puts them into the hands 
of his viziers, dignitaries, servants, and other deputies, each 
one doing that for which he is best adapted. In this wise, God 
intended that all His acts should be through the acts of the 
celestial bodies. Since human kings, whose dominions are 
earthly, limited and without permanence, and were they to 
take it into their own hands to reward or punish anyone, it 
would not 8 harm them in the least and,still they keepthemselves 
aloof and are too proud to directly mingle with the world, the 
more reason, that the King of Kings, the most exalted, unto 
whom the highest comparison would be fitting were he not too 
exalted and too lofty to have anything compared to Him or 
to His Essence which is too sacred, should be too exalted and 
too glorious to look after the daily sustenance of any individual 
creature or attend to any such matters. His wisdom makes 
it necessary to put this into the hands of deputtes whom he has 
singled out and made the inhabitants of the heavenly* vaults 

1 Kttranic. * Sura V, 42. * There can be no doubt that the particule §0 
in the Arabic text was omitted by the negligent copyist. 
* Naturanschauung, p. 137. 
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to declare His praise unto all eternity, to serve him properly, 
and, without deceiving or disobeying their Creator, to dispense 
such gifts, daily sustenance, riches and felicity as He has 
bestowed upon them for His creatures. 1 Thanksgiving and 
senrice are due Him, not them, since He is the Creator and 
Sustainer of all things and bestows on them happiness and 
innumerable blessings. 

Since that is clear the prosperity of the inndel in this world 
and the misery of the belieyer are mysteries strange and subtle, 
unfathomed by any but God and those upon whom He bestowed 
the science thereof, viz., His prophets, saints, and pious men, 
and the God-fearing philosophers who inherited their knowl- 
edge from them. Truly all the aspects of the subject treated 
by the learned are admirable. Were it not for fear of divulging 
a secret which has been connded to us on this subject by one 
who is more learned than we are, we would reveal of it 
more. Ask it, my brother, of those versed therein that thou 
mayest understand it — please God! Likewise in the matter 
of predestination and Divine Providence we find man constrain- 
ed in regard to his creation, his sustenance and the duration 
of his life in this mundane dwelling. The pen has become 
dry on that subject. 

As for obeying and disobeying the Creator and the free 
choice* of God's guidance, we point out that when a man 
chooses to do good God aids him, granting him a means of 
attaining his object and helping him to it, as it is written, " See 
I have placed before thee this day, life and good," 8 and it 
is further written, "Thou shalt choose Iife." 4 For God re- 
coils at the thought that when a man knocks at the gate it 
must be locked in his face and mercy withheld. Similarly, when 
a man chooses to do what is wrong and sinful— preferring to 
disobey rather than to obey God — God grants him a delay 
and leaves him ; for He is too exalted, too lofty and too noble 
to repudiate anyone before His gate so that he flee from it. 

1 Propaedeutik, p. 74. 

*For the Mediaeval Jewish Thinkers' solution of the problem of the 
freedom of the will consult Knollen's Problem der Willensfreiheit in der 
judischen Religionsphilosophie. 'Deut. XXX, 15. *Idem 19. 
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But since the man has chosen disobedience in preference to 
obedience, God deals with him rigorously and compels him to 
submit. For man is constrained with respect to his creation, 
his daily sustenance and the length of his liie in this mundane 
dwelling. Nothing is bestowed upon him except what God 
has predestined for him. The pen has become dry on that 
subject, according to the Scriptural verse, " What was shall be, 
and what has been made shall be made, and there is nothing 
new under the sun." * 

Thus all the predictions of the astrologers and their warn- 
ings against certain things are due to predestination by God 
that they exist — and the astrologers are not able to advance 
their advent before their time by a moment or delay it for a 
moment. All that is in accordance with what the Creator has 
arranged for His transient creatures through righteousness 
from which He does not swerve, as it ts written, u The Rock, 
His work is periect, for all His ways are just." * And turther- 
more, " For God is the judge : this one He casts down and that 
one He elevates. Mf °He puts to death and bringeth to life, 
He maketh wealthy and reduceth to poverty," whom He wishes 
and how He wishes, as it is written, " I put to death and bring 
to life, I wound and I heal ; " * " The Lord putteth to death 
and restoreth to life ; " • " The Lord maketh poor and maketh 
rich ; " • " He raiseth up the poor from the dust." T A man 
becomes ill and is at the point of death— those around about 
him despair of his recovery — when lo God decrees him life 
among the living: the visitors die first. Similarly, the game 
is chased and gets caught in the trap, but God decrees its 
escape: the hunter dies first. An Arabian poet says, "Oft 
the man that's ill will live though hope hath vanished : some- 
one that visits him is stricken and dieth first. The grouse is 
caught and escapes sound though just about to perish: the 
first to die is the hunter." Otten man comes within a thread's 
breadth of the resenroirs of death but escapes through the 
decree of God ; " He brought me up out of a horrible pit, out 

1 Eccl. I, 9. f t)cut. XXXII, 4. ■ Ps. LXXV, 8. * Deut. XXXII, 39. 
• Sam. II, • Idcm, 7. f Idcm, & 
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of the miry day, and placed my foot upon the rock." * There 
are many such passages. An Arabian poet says, " How oft 
the vast fields are too narrow for its inmates? And sometimes 
it is possible to find an exit from amid lances." At times 
a man acquires something only to have it become the property 
of another, as it is written, " He prepares but the righteous 
dons it." * It not unf requently happens that the hunter catches 
game and some one else seizes it just as the Arabian poet holds, 
" O the favor of God ! He gives sustenance through His 
power : this one catches the fish and that one eats them." Like- 
wise God in creating, made this one blind and that one weak, this 
one sound and that one unsound. And as regards length of Hfe, 
this one lives long and that one but for a brief space. The 
latter is cut off while living in ease and plenty in the best, most 
joyous time of life. He is in that choicest period — youth, when 
death snatches him away. 

AU things, O brother, occur through the righteousness 
*>f God. It is the supposition of the astrologers that this is the 
*rork of the stars and of the spheres, whereas, my brother, they 
are controlled and constrained by the command of their Creator. 
They do not set themselves in opposition to His commands and 
perform only that which He has intrusted to them. Truly 
their works emanate from the Praised One, not from them- 
selves. The poet says concerning them : "If thou didst indeed 
liold that the stars injure and benefit what is beneath them, 
be not surprised if some one remarks, 'Behold thou hast made 
them associates of God/ " Everything that thou seest in this 
world, my brother, be it life or death, poverty or riches, health 
or sickness, is what God has decreed as the inevitable portion 
of His creatures. This all occurs in justice^ for in Him there is 
no injustice. Truly these matters are subtle secrets and sublime 
realities open only to God and to those upon whom He has 
bestowed the science thereof : the prophets, His saints and the 
heirs to their knowledge. May God in His mercy assist us 
both to good works and the attainment of the most exalted 
degree in both Dwellings! May the Praised One prepare for 
His senrant an easy path to the other world — the noblest Man- 

*Ps. XLIII. 'Job. XXV, 17. 
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sion, the highest degree,— offering perpetual sustenance and 
everlasting gifts never requested back and in no wise disappear- 
ing. There thou art not translated from one condition to an- 
other a* in this world, wherein God has pre-ordained the daily 
sustenance and the duration of life for His creatures. Were 
these creatures eternal, verily their daily sustenance and the 
bounties He bestows would likewise last eternally. The Praised 
One is indeed the Creator of all and their Sustainer : He puts 
them to death and calls them to life again. I have confidencc 
in Him and intrust my affairs to Him — the forgiving and mer- 
ciful One. 

And likewise, my brother, we must carefully consider all 
His created things and ponder over their subtleness and their 
exaltedness, their minuteness and their magnitude. Behold 
His wisdom is clear to those who consider it; it is neither 
hidden nor veiled from them. 

This wisdom is shown in the minerals. He called into 
existence different kinds of substances: ranging from colored 
rubies to gold, silver, iron, copper and tin; from quicksilver 
to lead ; and from bitumen to pitch, salt, hard wood and what 
is similar to these, — whose nature and whose number are com- 
prehended by God alone. 

Similarly, His wisdom is shown in plants with tlieir diff erent 
species, forms, leaves, Aowers, fruits, colors, odors and their 
different purposes — useful and the contrary, for poison and for 
treacle — from the great cedar to the srnal? dry grass which 
cleaves to the surface of the earth : whose nature, whose num- 
ber and the multitude of whose species are comprehended by 
God alone. 

Likewise, the wisdom of God is shown in the animals with 
the different combinations of their members, their structures, 
their families, their nature, their aliments and their uses ; their 
species — terrestial, aquatic, aerial and ignitic — according to their 
different forms, appearances, genera and species which cannot 
be counted or comprehended save by their Creator and Origin- 
ator, sanctined be His Names ! 

Similarly, His eminent wisdom is conspicuous in the sons 
of man with their varying forms, constitution, nature, composi- 
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tion, colors and appearance in the eastern and western parts of 
the earth, whose whole number and multitude cannot be esti- 
mated or comprehended save by the Creator of created things, 
their Former and Originator, Governor, Nourisher and Sup- 
porter — God, the Most High, the Omnipotent. 

And similarly, my brother, consider the glory of man*s power 
and how God has bestowed upon him intellect, wisdom, under- 
standing, knowledge, magnificent conceptions and other ex- 
cellencies through which God has differentiated him from other 
animals and made him the one who commands, forbids, rewards, 
and punishes, and subdues the desires which overcome the brute. 
AU this is not the case with the brutes. 

He is adorned with temperance and shines with chastity, 
ponders over the religious sciences concerning the proper ser- 
vice due His Creator, His true unity and His complete trans- 
cendence above all earthly affections, deports himself according 
to God's positive and negative commandments, obsenres the 
laws and thereby becomes worthy of great reward and per- 
manent happiness, — which is not the case with the brutes. 

God has moreover given him knowledge of other sciences : 
the horoscopes of the stars, their omens, decrees, and portents 
of things before they occur. Hence He measured the form of 
the sphere and its spaces most minutely,.and found it possible 
to make a handy reproduction of the constellations with their 
locations and of the stars according to their kinds — the planets 
and the fixed stars— divided off according to their courses. By 
means of it he knows the truth about obscure matters, happi- 
ness, the seasons and the horoscopes of the stars, — as though 
the knowledge of it were in man's soul at the time of his birth, 
— decrees, events before their occurrence, eclipses, the ending 
of kingdoms, the succession of dynasties, the impendence of 
wars and seditions, famine and plenty, and the various other 
decrees of the stars according to the passing of time and seasons, 
which is not the case with the brutes. 

Likewise, God has imparted to him other sciences, e. g., 
the science of medicine involving the method of preparing dif- 
ferent kinds of remedies from various drugs composed of 
mineral, vegetable and animal matter, for the purpose of healing 
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the body and putting an end to sickness, and that animal and 
tnan might therewith expell from the bodies of men and 
animals the excess of food; besides what he employs in the 
amputation of limbs, the healing of wounds, the mixing of 
different sahres, the removal of cataracts from the eyes, the 
coloring of the eyelids and eyebrows with collyrium, and other 
procedures of the physicians and the surgeons, — which is not 
the case with the brutes. 

And likewise God imparted to him various arts : the science 
of geometry to build houses out of hewn rocks and beaten tiles ; 
the painting of all kinds of pictures in the temples with otls 
and pigments; the gilding and depicting of forms and figures; 
the laying out of gardens with every variety of plants; the 
conjunctkm of two species that there might arise from them 
something different from either of them whether it be plant or 
animal; the method of conducting water in aqueducts; the 
devising of wonderful waterwheels for irrigation; 1 the dif- 
ferent kinds of machines ; water mills ; hot baths and the like. 
Besides he has been granted the knowledge how to build strong 
ships with cunning tools in the firmest manner. With these 
ships he cleaves the crest of the sea and carries out his purpose 
with the aid of his Creator who guides him with the shining 
Stars. His journey depends upon favorable winds and the 
calmness of the sea. He carries wares to every land without 
paying tribute to the sea. Likewise he carries wares from 
these lands to other lands. He plunges into the sea to extract 
therefrom the precious pearl, 1 the red coral, etc. He manu- 
factures the net and snare to catch fish small and great, to 
derive benefit thereby and to be i ed therefrom in divers manners 
and ways. And likewise there is the great benefit he derives 
from mining quicksilver, gold, silver, copper, iron, lead, rubies 
and all the different kinds of precious stones, and the smelting 
of glass from sand and tinting it with different colors and 
figures. He sets gins to catch ferocious beasts, venison and 

% Anthropologie,pp. 12 and. Arabic text, pp. 104— 10S. For a descrip- 
tiott of the dawalib or irrigation water-wheels, consult Lane's Dictionary 
nnder the word, Lane's Manners and Cusioms II, 26. and Wustenfel<f$ 
lacut V, 33. 

'MasudPs Meadows pf Gotd and Mines of Gems, p. 345 



7 6 THE GARDEN 0F WISDOM 

fowl of the air. He crushes the fruit of trees to extract the 
essential oils and the like. Consider also what knowledge God 
has given him that he might evolve writing, the reading of 
books and the composition of verses, polite literature and com- 
mentaries, the cultivation of letter writing and eloquence, and 
the study of history according to years, geneologies, dynasties 
and the conjunctions of the planets. 1 The brutes are far from 
the possession of all these noble qualities, not to mention thc 
other excellencies which we have passed over but with which 
God has favored him above all other creatures. Furthermore, 
God endowed him with the inclination to fall in love that He 
might thereby multiply him and cause him to derive benefit in 
this world and in the world to come. 

Similarly, consider the four elements — earth, water, air and 
fire — and that God in His resplendent wisdom sowed in them 
heat and cold, moisture and dryness, the parts being affected 
by their contiguity to one another, until there results what 
God in His resplendent and Divine wisdom ordained, which 
the creatures are too feeble to describe or to comprehent. 

The same conclusion is reached when thou reAectest, my 
brother, upon the grandeur of the plan of the heavens and their 
constitution : how there are wandering and stationary stars; 
those which devastate and those which build, those which are 
auspicious and those which are ill-omened ; the two polar stars 
— the south and the north — and also the two knots which are 
the head and tail of the dragon, and the wisdom and power of 
the Creator which they indicate. 8 The Praised One has 



*Berachya has similar passages in his Hahibbur XXII. 

* Anthropologie, p. 49; Propaedeutik, pp. 50 and 69. The two opposite 
points at which the sun crosses the constellations in the course of its 
rdvance and return are called the head and the tail of the dragon. These 
points are neither stars nor bodies but " two concealed things." The fact 
that the two knots (the head and the tail of the dragon) lie in the midst 
of the constellations was regarded as a special evidence of wisdom. It 
was taken to indicate that some of the things of this world are revealed 
to the senses, while the rest are concealed, occult and beyond the reach 
of the senses. Manifest and clear are the substance and accidents of 
bodies. Concealcd and occult are the substance and the states of souls. 
Manifest are the things of this world. Hidden and almost wholly veiled 
from the understanding are the things of the other world. God so ordered 
things that the manifest should open the way to the concealed and occult. 
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commanded us to lift up our eyes unto them and contemplate 
them, and consider His creation and its wonderful stability, 
that His grandeur might increase in our hearts and His majesty 
in our souls, as Holy Writ saith, " Lift up on high your eyes 
and see ; " x " Lift up to the heavens your eyes ; " 2 "The 
heavens declare the glory of God . . . Day unto day uttereth 
speech ; " s " Por the sun he sets a tent among them. And 
he is like a bridegroom going forth from His chamber,* etc. 
We shall treat this subject in part as a reminder of the grandeur 
of the AU-wise Creator's work. 

Know my brother, — may God strengthen both of us with 
His spirit! — that fundamental to all the spheres and to their 
structure are the seven stars and the twelve signs of the zodiac. 
The seven planets are : Saturn, Jupiter, Mars, the Sun, Venus, 
Mercury and Moon. The twelve signs of the zodiac are : Aries, 
Taurus, Gemini, Cancer, Virgo, Libra, Scorpio, Capricorn, 
Aquarius, and Pisces. 5 They are the armies of God, thc 
inhabitants of His heavens, His angels ever near Him, the 
mediators between Himself and His creatures, His vicegerents 
over all His creation, bestowing blessings, benefits and happi- 
ness upon those creatures for whom God has designated these 
things. 6 Similarly they mete out pain, adversity, misery and 
punishment to the one for whom God has designated these 
things according to his deserts. To this the prophets refer 
when they say, " Which the Lord thy God 'hath divided into ali 
the nations under the whole heavens." T In reference to the 
descent of spiritual blessings and inAuences from the heavens 
they say, " The Lord will open for thee His goodly treasure ; " * 
"And it shall come to pass on that day, saith the Lord, that 
I shall answer the heavens and they shall answer the earth." • 
There are many such passages. They are figurative expressions 
for the descent of blessings from the heavens upon mundane 
creatures. Likewise, afflictions descend from the heavens upon 
those deserving thereot. Thus the celestial bodies battled 

1 Is. XL, 26. * Idem LI, 6. • Ps. XIX, 2 and 3. 4 Idem, 5 and 6. 

• Propaedeutik, pp. 46 and 47. 

• Naturanschauung, p. 144; Propaedeutik, p. 74. Compare Shabbath 156. 
'Deut. IV, 19. •Idcm XXVIII, 12. , Hosea II, 23: 
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against Siserah, — the reference in the Scriptural passage being 
to the angels of the stars : " From the heavens the stars fought, 
from their orbits they fought against Siserah." * And likewise, 
the following are some of the passages referring to the senrice 
and the everlasting praise which they render their Creator: 
" Praise ye the Lord from the heavens ; " * " Unto Thee the 
hosts of heaven bow down ; " » " Bless the Lord all His hosts." 4 
Thus it is clear that all creation — fruits, plants and animals 
dumb and rational — utters His praises, as it is written, "All 
Thy works praise Thee." 5 Similarly we read in Mizmor, "Praise 
ye the Lord from the heavens,"• this being the theme from 
the beginning until the end. If this then is the case with the 
world of nature — the world of genesis and decay — the more 
reason that these spheres and the stars which are the upper 
world — a world invisible, light of weight and corporeal, a world 
loftier and nobler than this world — the inhabitants of His heav- 
ens should praise Him continnally, not ceasing from His service 
for the twinkling of an eye or for even less than that ; that they 
do not disobey His order, move only at His command, and pass 
not beyond the limits prescribed bv Him. They fear Him, His 
seed is immanent in them, and their nature periorce depends 
upon Him. Just as the Exalted and Mighty has in this world 
of nature khalifs, prophets, administrators, saints and religious 
men, so it is in the world of the spheres, since it is in closer con- 
nection with the world of emanation and was formed before this 
world. It is clear that they are God's armies, the inhabitants 
of His celestial vaults, the vicegerents of His world and the 
appointed guardians of His pious ones. He ordered them to 
shine all the time by night and by day, and empowered them 
to convey blessings to the world beneath. To that the Script- 
ures refer in the passage, " And God said, 'Let the luminarics 
be in the Armanent of the heavens 9 ; and He said, 'They shall 
be for signs, for seasons, for days and for years."* "And 
it is rarther stated, " The greater light to rule by day and the 
lesser by night, with the stars." 8 They explain that, " to rule 

«Judgcs V, 20. *Ps. CXLV1II, i. 'Neh. IX, 6. 

«Ps. CXLVIIL 2. •Idcm CXLV, io. # Ps. CXLVIII, I. 

T Gen. I, 14- *Gcn. I, id 
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by day" is absolute decree. Concerning their ripening grain 
and f ruits it is said, " And from the choicest truits of the sun 
and from the choicest sprouts of the months." * 

God also bestowed upon them a power through which all 
things in this world grow, especially is this the case with the 
sun and its heat; for the sun is the source of all the life in 
the world, whether it be mineral, plant or animal. From it 
comes the fire which is stored up in stone, tree, earth and water. 
The fruits ripen and the trees blossom, the rain pours down and 
the streams glide on by the decree of the Omnipotent One who 
sowed this fire in the sun and bestowed the same upon it. He 
set the sun in the midst of the heavens to be as the heart which 
endows the body with motion and life. Thus it sheds upon 
the stars above and upon all beneath that resplendent light 
bestowed upon it by its Creator and Originator— may He be 
exaltedl In this way everything on earth received something 
from its overflow, each species according to its power be it min- 
eral, plant or animal. These are some of the manif estations pat- 
ent to the senses. As to those conceived by the faculty of reflec- 
tion, they are too numerous to be mentioned in this book. Truly 
the sun does not transgress the boundaries set for it by the Cre- 
ator and cannot bestow a gift upon anyone for whom He has not 
intended it, since the sun is but one of His senrants, one of 
His vicegerents in this world. The prophets in their graphic des- 
criptions used the sun figuratively to depict reward and punish- 
ment, whose science is veiled to the world. The doctrine of 
reward is briefly set forth by them in the words, " But unto you 
that fear My name shall the sun of righteousness arise with heal- 
ing in its wings ;"* "The wise shall shine as the brightness of 
the firmanent and they that turn many to righteousness as the 
stars forever and ever." s They also referred to punishment 
under the figures of burning rays, the simoon and the plague, 
as it is written, u For behold the day cometh burning like an 
oven when the presumptous and every worker of evil shall 
be as stubble and Aarne. And the day that cometh shall burn 
them up, saith the Lord of Hosts, leaving them neither root 

1 Deut. XXXIII, 14. • Mal. III. 20. ■ Dan. XII, 3. 
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nor branch ; " x " They shall be burnt with hunger and devoured 
with burning heat ." 2 

Similarly the other stars have spiritual, subtle creatures 
who journey in this world with the consent of their Creator 
and Governor. What he assigned to each and every creature 
they bestow at times prescribed, and at the fixed time of birth, 
which He alone, — magnified be His praise I— determines. In 
fact, all of them collectively cannot act contrary to His com- 
mand or prohibition and can do nothing else than that which He 
has decreed and has empowered them. Thus the moon cannot 
control the heat of the sun, its nature and its function. Similarly, 
the sun has no control over the cold of the moon, its nature 
and its iunction. The same holds good for all the other stars. 
The Creator has moreover ordained for each and every one a 
distinct orbit to be traversed in a designated period as long 
as the world lasts. Thus God determined the orbit of the 
moon, the planet nearest to the earth, by causing the moon's 
sphere to complete its revolution in a month. Saturn, the 
remotest plan^t, completes its orbit in thirty years. The sun, 
which is becween the two, Snishes its orbit in a year. The 
movements of the other stars are likewise determined in accord 
with God's decree and will. 

No one is associated with Him in His world and no one 
questions His acts, as it is written, " Who shall say unto Him, 
'What doest Thou?' " 8 The world indeed bears testimony 
to His wisdom, to the obedience rendered to His decrees, and 
to the fact that we receive manifold blessings. By obsenring 
the motions of the heavenly bodies we have become aware of 
months, years and conjunctions to the extent reached by our 
science and attained with our understanding. Of course the 
things which are hidden from us are much more than those 
we know. Praised be the One whose creation is this creation, 
whose might is this might! All are too feeble to attain a 
thorough knowledge of Him, just as one of the learned says, 
" When the imagination is concerned with the climbing up the 
ladder of His greatness, the way of the righteous is to aknow- 

'Mal. III, 19. "Deut XXXII, 24. "Ewl. VIII. 4. 
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ledge his weakness concerning what is under him and behind 
him. All are bent upon His praise and from the rehilgence 
o£ His light they receive light." 

It thus came about, my brother, that the ancient nations 
were misled by the acts of the stars and the inAuence they 
exert, and as a consequence worshiped them and oflFered them 
incense. They were unaware that the stars did not voluntarily 
grant them happiness and that they bestowed only what God 
destined for His creatures at their hands. In many Scriptural 
passages God has forbiddcn us to worship the stars. We need 
not enter {urther into the explanation of this subject, as it is 
well understood. Our fathers of old transgressed by making 
the image of Saturn, worshiping it and carrying its effigy in 
procession, after having learned that he was appointed to regu- 
late their affairs; for every nation has a director whom the 
Creator has appointed to regulate its aAPairs, 1 as he is called 
figuratively by the prophets: "The prince of the kingdom of 
Greece, the prince of the kingdom of Persia;" 2 "The great 
prince who presideth over the children of Thy people." * They 
spoke figuratively of the angels who are the spirits of the 
planets and who move them through their journey in accord 
with the command of their Creator. We know that the people 
used to carry that effigy about them since the prophet 
upbraids them with the words, " And ye bear the Kaiwan " * 
of your idols and the star of your gods. The name of Saturn 
in Greek is Kaiwan. 5 How very wonderful, my brother, is 
the course which God makes it take, from the west to the east, 
whereas the sphere of the constellations would force it from 
the east to the west. That is clear when the sun or the moon 
is at the end of the sign Aries and towards Taurus. And Aries 

x In Bereshith Rabbah (parashah 78, sect 3) we are told that the being 
that wrested with Jacob was the tutelar angel of Esaw. According to 
Sh'moth Rabbah (parashah 32, sect 7) if a man performs one good deed 
God gives him one angel to guard him; 4f two, two angels; and if 
many, a half a camp of angels. 

f Dan. X, 2* Mdem XII. 1. 

'The Massoretic reading is Kiyun, but Nathanel like Ibn Ezra, preiers 
the reading Kaivan which in Syriac and Assyrian means "Saturn," 

*The Greek name for Saturn is not Kaivan but Chronos. 
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sets — a journey perceptible to the eye and the senses — from 
the setting sign to the sign which has not yet gone down. It 
is clear that its course is from west to east, whereas the course 
of the stars is the opposite, from east to west. They compare 
it to a watermill which turns to the right while the cable above 
it turns to the left, each of these preserving its own course. 
Praised be the One who directs it and causes it to journey. 
He creates a thing and its opposite as a proof of His own unity 
and that there is not associated with Him a being like unto 
Him or of an opposite nature. It is thus clear that they do not 
spontaneously favor anyone and do not ward off harm except 
with the permission and through the decree of their Creator. 
They render obedience unto Him, submit to His commands, 
sanctify Him, and praise Him. All of them stand ready to 
obey His beck and call, worshiping Him and reverently bowing 
down beiore Him. 

The learned point to many of the sevens and the twelves 
in this world, corresponding to the celestial bodies. 

Man, who is a microcosm, has seven senses and twelve aper- 
tures, as we have explained in the second chapter of this book ; 

In time, there are seven days, twelve hours in the night 
and twelve months to the year;> 

The whole number of prayers in the Tefillah x is eighteen, 
not including the first prayer which is the principal one ; 

The Torah commences with seven words and ends with 
twelve : " Bereshith bara Elohim eth hashamayim we-eth ha- 
arez ; " 2 " Ulekol hayyad hahhazakah ulekol hammorah hag- 
gadol asher asah Mosheh le'ene kol Yisrael ; " 8 

When taking out the Torah and returning it to the ark 
we read seven and twelve sections : the first set begins " Wayehi 
binso'a ha'aron," and the second " Ubenuhah yomar, shubah ; "* 

1 B'rachoth. 

* Gen. I, i : " In the beginning God created the heavens and the earth." 

• Deut. XXXIV, 12 : " And in all that mighty hand, and in all the great 
terror which Moses showed in the «ght oi all Israel." 

*Numbers X, 35 and 36: "And it came to pass when the ark set for- 
ward that Moses said, 'Rise up, O Lord. and Thine enemies shall be 
scattered, and they that hate Thee shall flee before Thee.' And when it 
rested, he said, 'Return, O Lord, unto thc ten thousands of the thousands 
of Israel.* " 
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The first two verses of the poem of the illustrious and prin- 
cely Moses al-Kalim consist of seven and twelve words respect- 
ively : " Haazinu hashshamayyim waadabberah wethishma ha- 
arez imre fi ;" " Ya'arof kammatar likhi, tizzal kattal imrathi, kise- 
irim 'aley deshe wekirebibim ale eseb ; " * 

The sentence beginning "wezoth haberaka" has twelve 
words and that beginning " Torah ziwwah " has seven ; 2 

The precious stones as arranged upon the breast of the 
High Priest were twelve in number and of twelve colors, the 
names of the twelve tribes being engraved upon them. The 
garments which he put on — which God commanded him to 
make according to the passage, " And these are the garments 
which they shall make "' — consisted of " hoshen we'efod ume'il 
wekutoneth tashbez miznefeth we'abnet ; " * 

The number of days of the appointed seasons are nineteen : 
Sabbath, Rosh Hashana, Yom Kippur, the eight days of the 
Tabernacles, the seven days of Passover, and the Day of the 
First Fruits; » 

Abraham, Isaac and Jacob occur in the Torah to that 
number in well known passages; 

Prayer has nineteen designations : tephila, tehinna, rinah, 
arishah, gishah, derishah, bakkashah, rechishah, pegiah, keriah, 
sihah, 'amidah, zeakah, amirah, keriah, hishtawaya, shuah, 
widduy, perisha — that is their number; 4 

When Holy Writ says, " He placed the boundaries of the 
nations according to the number of the children of Israel" * 
it means the twelve tribes, the four ancestresses and the three 
patriarchs ; 



*Deut. XXXII, I and 2: "Give ear, O ye heavens, and I will speak; 
and hear, O earth, the words of my mouth. My doctrine shall drop as 
rain, my speech shall distil as dew, as the small rain upon the tender 
herb, and as the showers upon the grass." 

•Deut. XXXIII, 1 and 4: "This is the blessing wherewith Moses, 

the man of God, blessed the Children of Israel before his death." 

"The Law which Moses commanded us is the heritage of the congrega- 
tion of Israel." 

*Exodus XXVIII, 4: "A breast-plate an ephod, a tunic, a broidered 
coat, a mitre and a girdle." 

*In Siphri (Vaethhannan, sect 26) prayer is said to have ten desig* 
nations. 

• Deut. XXXII, 8. 
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It is further noted in connection with the name of Eve 
(HaWaH) who was the mother of all living and from whom all 
flesh has issued, that its numerical value is nineteen. 1 

Thus God ordered all things according to their number, 
and made it incumbent upon them to serve Him who is above 
them, since He is the Praised One, the King over all, mighty 
over all, the Creator of all, the Sustainer of all, the Governor 
of all. All testify to this, and therefore one of the pious 
while communing exclaimed, "All is Thine, and all is from 
Thee, all is in Thy power and all is Thy possession, all is the 
work of Thy hand, and all are Thy witnesses." There is no 
God save Him. 

I serve Him, give thanks unto Him, have confidence in Him 
and commit unto Him my affairs, for He is beneficent and mer- 
ciiul. 

We shall state what we can of the excellence of death that 
it may be retained in our memory since it is the gate of the 
Dwelling of Reward. 2 

Know, O brother — may God help both of us through His 
Spirit! — that death is the soul's separation from the body, its 
cessation from the employment of the members of the body 
and of the senses.* 

Know, my brother, that death is of two kinds. There is the 
Tiatural death of the body, that which is decreed upon all mor- 
tals : the pious and the wicked, the plebeian and the patrician, 
the prophet and the penrerse, as it is written, "All things come 
alike to all : there is one event to the righteous and to the wick- 
ed ; to the good and to the bad, to the clean and to the unclean ; 
to him that sacrificeth and to him that sacrificeth not ; the good 
is as the sinner; and he that sweareth as he that feareth an 
oath." 4 It has various advantages. We will mention as many 
of them as possible. The second death is that of the soul. It 
consists m ignorance of God and of His Law and failure to 
master it— let us take our Aight to God from that. 5 Such 

»H=8,V=6, H=s. 

*For the Mediaeval Jewish exposition of immortality consult Templer, 
Die Unsterblickkeitslehre bei den JUdischen Philosophen des Mittehlters 
■ Anthropologie, p. 123. * EccL IX, 2. * Sura LI, sa 
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die in very truth. Even if their bodies are animated by the 
senses, their souls are dark with the darkness o£ death owing to 
accumulated ignorance. 1 According to the sages the Script- 
ures allude to this matter: "The wicked are dead in life, for 
it is written, 'As I live, saith the Lord, I do not desire the death 
of the wicked/ 2 And it is hirther written, 'The dead do not 
praise the Eternal. ,s The Scriptures mean the wicked who 
are called dead while yet alive and are considered as cattle, for 
it is written, 'Nevertheless man being in honor abideth not: 
he is like the beast that perisheth/ " * An Arabian poet said 
concerning that and ignorance, " Before death the ignorant is 
dead to his people : before burial his body is buried. He or- 
dained that a man who does not live with knowledge is dead, 
has no life before the resurrection. The righteous, on the other 
hand, are spoken of as living even in their death, for it is writ- 
ten f " But the soul of my lord shall be bound up in the bundle 
of life."* He means the dwelling of the future world which 
is the dwelling of life eternal, as it is written, " I shall give thee 
places to walk among those that stand by." • It is further said 
" He that walketh in the path of pertection shall serve me ; " 7 
"Who shall sojourn in Thy tents? He that walketh in pertec- 
tion and worketh in righteousness ; " 8 " Who shall ascend into 
the Mount of the Lord and stand in His Holy place?" • Thus 
for the pious death is like a marriage feast. 

As for the excellence of death, my brother, behold it is one 
of the stages towards the mansion of the other world, and it 
is the occasion of translation from the dwelling of scantiness to 
the dwelling of bounteousness, from a dwelling of mortality to 
one of eternity. Were it not for death the prophet, the exe- 
cutors, the servants and the pious would have no means of 
entering the Garden, the Abode of Recompense ; and the infidels 
and the wicked would not be consigned to Gehinnom, the Abode 
of Punishment. And were there no such thing as death the 
earth would not be large enough to accomodate its inhabitants 
and possessors. They would be literally so heaped upon one an- 

1 Anthropologie, p. 124. a Ez. XXXII, 11. 8 Ps. CXV, 17. 
4 Ps. XLIX, 21. • I Sam. XV, 29. • Zech. VII, 3. 
T Ps. CI, 6. • Ps. XV, 1. * Ps. XXIV, 3. 
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other that the ancient generations would not be distinguishable 
from the ancient saints. The latter would not imitate the deeds 
of the former. Verily men would deny their Creator and would 
spurn his sovereignity. Hence it is clear that death has its 
source in Divine Wisdom, designed by the Creator for all 
His creatures, small and great, prophets and executors, infidels 
and believers. 

Since it has been asked, "What is the reason of it and 
wherein consists the preeminence of the learned over the 
ignorant, the preeminence of the one who surpasses over the 
one who is surpassed?" we shall briefly explain that matter 
by means of a lucid parable, for a constant recurrence to the 
explanation of those noble secrets and subtle meanings is im- 
possible in this book. According to this parable a king gives 
a banquet to the people of one of his provinces. They are 
made up of nobles, judges, men of eminence and plebeians. 
When they reach his city they enter the city gate all together. 
After they enter this gate the king's messenger conducts each 
individual to the residence which he is to occupy. Those con- 
sidered worthy to be near the king are placed with those who 
are near him ; and those who should be at some distance from 
him, are placed with those who are remote from him. Those 
holding the rank of emir are assigned to quarters according 
to their various relationships to the king. Likewise the vile 
among them, such as the executioners and the keepers of the 
cattle, — and in short the people of each and every grade— are 
assigned to the grades for which they are most fit. Each and 
every one of the banqueters is inseparable from his class, and 
the sons of his grade. This, my brother, is the similitude of 
this world's people. When death loosens their bonds they are 
translated from this world according to the merit of each indi- 
vidual with the sons of his class and the people of his grade : 
the good go to the good, and wicked to the wicked. The 
Scriptures refer thereto in the passage, " But the soul of my lord 
shall be bound in the bundle of life " * — it means the living 
who implore their Lord and do not die. And it is further writ- 
ten, " The soul of thine enemies shall he sling out as out of the 

1 1 Sam. XXV, 29. 
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middle of a string." 1 He means the wicked, those who arc 
punished in life : they cannot go up to the righteous and be of 
their assemblage, nor can they return to this world and do 
righteously. The prophets have commanded us to hate the 
one class and to love the other. As for hating we read, " Be- 
hold those that hate thee, O Lord, do I hate." 2 The sages 
say, " Warm thyself at the fire of the wise, but beware of their 
burning coals lest thou be burnt; for their bite is the bite of 
the fox, their sting the scorpion's sting, their hiss is the serpent's 
hiss, and all their words are like coals of fire." • In fine, the 
sages go so far as to say, "The world is visited with good 
only for their sake, and with evil only for their sake." Let us 
betake ourselves, my brother, to the good and its possessors, 
to the pious and the lovers of God, that we may imitate their 
deeds and conduct ourselves according to their habits, that we 
may be of their assembly and join in their psalms. May God 
cause both of us to reach that most excellent degree and bestow 
upon us complete happiness through His grace, munificence 
and benevolence. 

In the chapter dealing with religious devotion we have al- 
ready had several narratives dealing with admirable deeds and 
people humble before God. We shall mention two additional 
stories about virtuous men. 

One of these tales is about a man who was traveling along 
the seashore where some divers had brought up a quantity of 
pearls. He urgently begged them to let him have some for his 
children. Although they could have easily complied they re- 
fused. While they were talking highwaymen came out upon 
them. The divers, seeing the robbers from afar, swallowed all 
the pearls they had. When the robbers got to the spot they 
demanded that the pearls be handed over. The divers denying 
they had any, the robbers determined to split their abdomens 
open for the pearls and take what they would find. When the 
traveler saw that the abdomens of the divers were to be split 
open and that the pearls would be found in them, he had his 
own split open for their sake. Unbeknown to the robbers he 

* Sam. XXV, 29. * Ps. CXXXIX, 21. • Pirke Aboth, ch. II, 15. 
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said to the divers, " Come now, I shall serve you and free you 
with my life. When you are brought before the robbers pray 
them not to kill you all at one time but cast lots for one of you 
and open his body. If they find anything in him they should 
then split open the abdomens of the others; and ii not, then 
let the rest go f ree. If they grant you' this favor you may bring 
forth the lot upon me. When they split my abdomen open 
they will not find any pearls in it and will set you free." So 
they did that. The robbers split open the abdomen of the 
traveler and set the others free. ReAect, my brother, upon the 
generosity of this man, the nobility of his deed, and the liberal- 
ity of his soul towards those who were unworthy of all this 
at his hands. 

It is also narrated that a pious man met a friend another 
pious man, after a long space of time, and enquired, " How 
are you and how do you get along with the people of your 
tribe?" He answered, " As for my condition, as thou seest, 
I make peace between the four enemies who are in my ribs. 
If one of them were aroused against me he would bring about 
my death. So I always appease them by keeping aright 
my constitution, and by giving them good nourishment in 
order to be secure from their evil. When the condition is 
satisfactory, I have to deal with the blows coming from the 
nourishment: If I am satisfied I have indigestion, and if I 
am hungry I experience pain. After I have evened matters 
up I am put to the trouble of relieving myself, and after that 
must wash and purify myseU. Besides I suffer from the changes 
of the seasons — first excessive heat and then extreme cold — 
and time's misfortunes which are not afar by night or by day, 
its illnesses, and the way it continually shifts its creatures from 
one condition to another so that they do not remain in any one 
state. To this I must add what I suffer from people who are 
insolent, envious, slanderous, lying, wicked and depraved, who 
if they hear good they hide it ; and if they hear evil they publish 
it; and in case they do not hear anything, they invent lies. 
Circumstances have imposed their society and their intimacy 
upon me without any choice on my part. My relations with 
them are well indicated bv the sentiment of the poet, 'It is the 
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irony of fate that a man should find an enemy in him whom 
he first betriended/ If I do good unto them they repay me 
with evil; and if they do not receive any good thing from me 
they wish me well. Keeping them in repair reminds me of worn 
out clothes : when those are patched up in one place another is 
damaged. The poet says concerning that, 'Time imposed upon 
me the society of such in whom I see all the signs of bastardy ; 
all of them repay me evil for good. Whenever I try to better 
them it does not help me ; it is a worn out garment ; here am I 
mending it all the time, sewing it with a fine needle but it be- 
comes frayed. When one side is mended the other side becomes 
frayed. This, then, is my condition. 

" As for the way I get along with the people of my tribe, 
I have intercourse with them in sincerity, equity and probity. 
I do well unto those that act well by me, and cherish those that 
cherish me. I repay those who do good, with good; and the 
evil-doers, with evil. I love the good and bless them; I am 
wroth with the wicked and curse them. This then is my manner 
of acting towards the people of my tribe. Now tell me how 
you are and how you get along with the people of your tribe." 

The other senrant of God replied, " My condition and my 
body are in every respect like yours. But the way I conduct 
myseH towards the people of my tribe is of another description. 
As far as I can I make them desire me, but do not require 
any services of them in the manner that I serve them. On the 
contrary, I do well to the one who thrusts me aside and pardon 
the one who injures me. If anyone abuses or slanders me, 
I bear with him. If his statements are false, I am not at fault ; 
if his statements are true, he is not at fault. After I gain 
peace from them — from their insolence, envy and evil — I keep 
afar from their lesser waHare 1 and betake myself to the war 
against my sensual soul with its nature and its yearnings, wishes, 
desires, corrupt views, its embelishment of falsehoods so as to 
give them the appearance of truth, and the subteriuges with 



*According to Sufi writers thcre are two jihads: al-jihadu '1-akbar 
or "the greater warfare," which is against one's own lust; and al-jihadu 
'1-asghar "the lesser warfare," against inf:dels. Cf. Hughes, Dictionary 
cf Islam, p. 243. 
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which it wishes to submerge me. For instance, it de- 
sires various kinds of food, and were I to obey it, I would 
become a captive slave, and niy stomach would become the 
grave of lusts and the cemetery of sensual desires. If I find 
onc day the food to which I am accustomed by a licit way, I 
would get it ; and if not, I would use all sorts of strategy to ob- 
tain it by an illicit way, which would cause me to incur penalties 
and ighominy, and to be dishonored before God and before men 
for the perfidy, theft, robbery, rage, deception, fraud, and simi- 
Iar gifts bestowed upon man by his lusts and to which he 
becomes a slave. Similarly if I obey them by desiring copula- 
tion, there is visited upon me all that the Creator wrote 
unequivocally concerning the punishment of harlotry, accord- 
ing to its different grades, (the explanation of which is exten- 
sive). When I try to repel its desire with arguments based 
on the continence prescribed by the law and with arguments 
derived independently by the intellect, and try to implore it 
to incline towards contentment and its exercise warning it of 
the punishment that is meted out to one who gratifies his pas- 
sions, it evades me and disputes me. Then I set about to con- 
vince it of the existence of the Creator. I turnish it with the 
proof that the whole world, in its heights and in its depths, did 
not create itself but that someone else created it, brought it 
into existence from non-existence and subdues it with death, 
makes rich whom He wishes and makes abject whom He wishes. 
For had mundane beings created themselves they would have 
made choice of eternity and wealth, and would create things 
for themselves. Hence it was another being who created them, 
who grants them life and deprives them of it, who enriches 
and pauperizes, who deals with them as He wishes. But when 
I am victorious on this point, it tries to make me deny the 
authenticity of the prophets, i. e., that God did not communicate 
a revelation to man. I then bring rational arguments proving 
the existence of prophecy, with irrefutable and irrecusable 
proofs — as we shall mention in the chapter treating of the 
Messiah, the next chapter, please God — it abandones at the mere 
mention of these arguments all the current vanity, fallacy and 
fraud fall to the ground; but begins to contront me with 
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arguments to conhite the doctrine of reward, punishment and 
the future life. It says to me, 'Beyond this world there is 
nothing. He that does good in it, does it in order to accomplish 
something by which he will be remembered after his death. 
Likewise with the commission of evil/ I handle this matter 
with arguments, rational and religious, urging the actuality of 
the other Dwelling and the belief in its reward and punishment, 
with arguments periectly lucid and Aawless, — as we shall briefly 
mention in the chapter dealing with the Future World, the last 
chapter of this book — and then it gives ear unto me and 
obeys my injunctions even as the big camel obeys the little boy. 
But then it begins to convince me that I am the noblest man 
of my time, the most lauded of my kindred, the most exalted 
son of my tribe. If I believe what it says and show my 
approval of it I incur the contrary : pride, neglect and arrogance ; 
and if not, I escape folly, am accustomed to the truth and 
call myself the mighty conqueror of that from whose snares 
I have escaped. I seize hold of its bridle and retain a firm 
grasp upon it through the power of God, our Benefactor, our 
Supreme Champion. As for the pious, through them I increase 
my happiness. I pray God to gather me into their company. 
As for the wicked, I pray God to forgive and guide them. I 
never found an old man or a boy, irregardless of his piety or 
wickedness, but I believed him to be a more excellent senrant 
of God than I." The other asked, " How is that? " He answer- 
ed, "As for the venerable old man, truly he excels me, for he 
prayed before I was born, fasted and gave alms before I was 
created, had intimate intercourses with the good men who 
preceded me, and through experience acquired wisdom ere I 
did. Beyond a doubt he is the more excellent. As for the young 
boy, verily my sins and crimes are more numerous than his. 
When our records will be compared on the Day of Resurrec- 
tion his balance will dip deeper than mine. Beyond a doubt 
he is the more excellent. As for the pious man, verily before 
God his piety and intentions are more excellent than mine, and 
his belief is loftier. As for the wicked and rebellious one, how 
can I prove that I am better than he, how can I convince 
myseU of it? He disobeys God thoughtlessly, I do so deliberate- 
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ly. He is not aware of the serious consequences of his deeds; 
but I, on the other hand, am by no means in the dark in regard 
to such matters. So his excuse, my brother, is necessarily more 
acceptable in God's presence than mine." The second man 
showed himself worthier than the first, and the latter promised 
to walk in his path. 

We are told that when Alexander died his body was placed in 
a casket, and that about the bier there were ten sages each of 
whom expressed a sentiment. The first said, "O thou wrathml 
judge, thy abode is with the needy and thy tomb with the quar- 
relsome. No kinsman helps thee, no vizier frees thee." The 
second said, "This is Alexander: the grandeur of his splendor 
shone even as the rays of the sun illuminates the Aowers of the 
plants." The third said, "This is Alexander, the master of cap- 
tives. To-day he finds himself a prisoner." The fourth said, 
"Behold how the dream of the sleeper has come to an end ; and 
his sorrow, how it shows itself !" The fifth said, "This man was 
wont to ask what was before him but not what was behind him." 
The sixth said, "This body came to us speaking and leaves us 
mute." The seventh said, "This body was not safe when he pos- 
sessed it." The eighth said, "We did not desire that from which 
thou hast parted and we disdained that uopn which thou gazest." 
The ninth said, "How remotely this resembles thy dwelling of 
yesterday !" And the tenth said, "This body had not as yet car- 
ried out his purpose with reference to the world when the world 
carried out its purpose with reference to him." 

Another narrator says, "It came to pass that there were ten 
sages about Alexander's bier. The first said, 'We enter this 
world ignorant, remain in it thoughtless, and leave it unwilling- 
ly/ The second said, This is Alexander who surveyed over the 
wide world and left it in two cubits.' The third said, 'Thou usest 
to exhort us ; but of all thy exhortations thy death is the great- 
est exhortation to us/ The fourth said, 'He owed his life to 
God but his death to himself/ The fifth said, 'Alexander never 
traveled without help and without instruments but this time/ 
The sixth said, This Alexander ruled over his subjects; now 
they rule over him/ The seventh said, 'Oft the timorous man 
hid from thee behind thy back ; to-day he does not fear thee to 
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thy face/ The eighth said, 'Many a one anxious when thou wast 
dying that thou shouldst not die, to-day is anxious about thy 
speech that thou shouldst not speak.' The ninth said, 'How 
many did this man put to death in order that he should not die, 
and yet he died !' And the tenth, his treasurer, said, Thou didst 
command me never to be far from thee, but to-day I can not 
approach thee\" 

They say that when a certain wise man had come forth from 
a great city some one asked him, "What hast thou found among 
the inhabitants of this great city? " He answered, " I saw il- 
lusive images and transitory accidents." 

ReAect then, my brother, how very beautitul are piety and 
humility in God's presence, and confidence in Him to the end 
that He might make us of those who humble themselves before 
Him and who rely upon Him according to the word of His 
saint, "They that trust in the Lord shall be as Mount Zion 
which cannot be removed, but abideth forever." * 

The fifth chapter is finished with the help of God. There 
follows it 

*Ps. CXXV, x. 
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CHAPTER VI. 

This chapter treats of the virtues of the Messiah — may he 
speedily appear ! — and salvation — may God in His mercy hasten 
it! 

Know, my brother, — Gold help us both to attain His favor ! — 
that the Messiah's virtues are of noblest degree, and the knowl- 
edge thereof the most exalted science. 1 That is why we wish to 
say something about his excellence and the virtues with which 
God endows him above and beyond the ancient prophets who 
have preceded him. 

Know that we have spoken in the first chapter of the bene- 
Scence of God and His special favor to the Primal Intellect, how 
he created it perfect and complete with absolute certainty and 
with the clearest intelligence. It thus became the genus generum 
and the element of elements. It is intellect, intelligent and in- 
telligible. Intellect, because it comprehended all the things be- 
stowed upon it by its Creator, the Most Exalted ; intelligent, be- 
cause it understood its own essence and discarded from its 
Creator all the attributes belonging to it; and intelligible with 
regard to that which is beneath it in degree, viz., the Universal 
Soul which overflowed and emanated from it. Since it retains 
similarity and connection with the Universal Intellect it caused 
another emanation to overflow from the bounteousness acquired 
from the Intellect. This latter emanation was of a lower de- 
gree owing to the greater remoteness from the original source, 
the relation being that of the third to the first. And so on for 
the other gradations through which the thing passed to reach 
the sphere and after that the world of nature and what exists 
therein through the power of the Omnipresent and Omniscient 
One — minerals, plants, animals, and finally man the last crea- 
tion.* 

The Creator's wisdom necessitated the release of the souls of 

1 For the history of the development of the Messianic idea in Judaism 
consult Schwartz's Geschichte der Entwickelung der Messianischen Idet 
des Judenthums. * Weltseele, pp. 24 and a6. 



THE GARDEN 0F WISDOM 95 

mortals from the injustice of this world of genesis and decay. 
Through the necessity of His wisdom — may His name be sanc- 
tified! — He mercifully vouchsafed unto mortals a revelation 
from the holy world — the world of the Universal Soul — which 
originated from the overflow of its holy cause, the Universal In- 
tellect — which in turn goes back to its Originator — may He be 
exalted! This emanation from the Universal Soul expressed 
itself in an individual man whose spirit is free from the im- 
purity of the world of nature and is disciplined in the noblest 
sciences and the purest works. From that holy effluence des- 
cending upon him became an eloquent prophet. 1 Revelation 
was vouchsafed unto him, coming unto him from the Creator. 
He prophesied concerning things before their existence, per- 
formed miracles, confounded the hinderers and rewarded the 
worthy. AU that was intended to direct man and effect his de- 
liverance from the world of genesis and decay. 2 He who re- 
ceived that Divine Law from that prophet and acted accord- 
ingly and was directed by it, his soul was freed from the 
darkness of nature. But the man who failed to come up to the 
requirements of the Law and turned away from it, disobeyed 
that prophet and called him an imposter, darkened his own soul 
— from the misery of his condition may God in His mercy keep 
us afar ! 

This being the case, some souls of men escaped in the times 
of the prophets — peace be upon them! — and some remained; 
but God in His Goodness had promised through the mouth of 
the prophets to set up a noble person at the end of time to save 
the rest of the world and f ree them as He has saved in times by- 
gone and in previous generations. Then his favor will be com- 
plete and his blessings scattered broadcast, the cause will be 
joined to its effect, just as the disciple is taught by his teacher. 
Then the wisdom concealed in the days of the ancient prophets 
will be revealed, the secret knowledge will come to light and the 
goodness of the Creator will embrace all the creation, great and 
small, female and male; likewise a universal peace will reign 

1 For thcMediaeval Jewish exjAanation of prophecy consult Sandler^s Das 
Problem der Prophetie in der judischen Religionsphilosophie von Saadiah 
bis Maimuni. *Cf. Attributenlehr\ p. 203, note 181. 
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among the creatures, and in their midst there will be no malevol- 
ence, envy, or wrong so that it will not be necessary to carry 
arms. This saviour (Messiah) will not smite the wicked with the 
sword, but will invoke God against them and they will vanish. 
He will judge through God's inspiration, will not need wit- 
nesses ; only equity, justice, and God's own corroboration. His 
blessing will be visible throughout the world so that none of 
his time will lack knowledge of God, since the Omniscient One 
will endow them with unalloyed blessing, all-embracing felicity, 
and good successive and continuous. From the beginning of 
his time God will bestow revelation upon the small and upon the 
great. Happy the man that lives to see this I 

Verily God has promised to revive the dead at the hand 
of the Messiah. They will see this and gaze upon it with their 
eyes. The eyes of the believers will be cool, but the eyes of 
those of the unbelievers will be hot. God enables the Messiah 
to perform such great miracles that no prophet before him has 
ever achieved. So that universal peace will reign even between 
the beasts of prey and those which are gentle ; they will freely 
intermingle. In his time no evil will be found neither in beast 
nor in man. War and all violence will vanish at the behest of 
the One Victorious God. We shall substantiate our statements 
by reference to the Holy Torah and to the utterances of all the 
prophets — upon them be the most excellent peace! — God-in- 
spired utterances concerning the advent of this noble personage 
and the succoring at his hands of this weak and afflicted people, 
the people of Israel, who are persecuted by the nations and 
despised by all the other religious sects. At his hands they 
will rejoice, for he will deliver them from their martyrdom and 
free them from persecution, this being one of the numerous 
miracles that God will send him to perform. He will remove 
the burden from this people, relieve their distress, break their 
yoke and fetters, and transform their misfortune into happiness, 
their excruciating misery into pleasure great and enduring, and 
their curse into blessing. Through him they will enjoy creschre 
prosperity, and so happy will their state be that the nations who 
nsed to revile them will boast by them ; those who reduced them 
to servitude will serve them, and those who upbraided them 
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for their shortcomings wiil pardon them. God has promised all 
that and what is even grander and more complete. The early 
fulfillment of most of these promises of God is conditioned by 
our repentance ; but some of them are absolute, even if they do 
not repent, as the appearance of this noble person and the sav- 
ing of the nation through his hands. AU the misfortunes and 
misery threatened by God were visited upon them, especially 
all that is threatened in the Scriptural chapters beginning, "If 
ye will walk in my statutes " x and " It shall come to pass when 
thou comest to the land." a His curse fell upon the tribes. The 
nations shattered them, sold them as man servants and maid 
senrants, and scattered them broadcast over the earth. Not 
satisfied with all this the jeering nations asserted that the Law 
had been abrogated and annulled. We shall enter into that 
subject as far as possible to prove that the Torah has not been 
abrogated and never will be — please God ! — and that it will not 
be annulled or be torgotten out of the mouths of the people 
as long as the heavens and the earth last ; and furthermore, this 
people will not be pierced through, will not be destroyed, will 
not disappear. 

We shall proceed to prove all this step by step, with the help 
of God. Were we to attempt to mention all that the prophets — 
peace be upon them ! — adduce concerning this subject the pages 
of this book would be insurBcient. But we shall quote as many 
passages as space permits, since they will satisty the one whose 
views on this subject are not decided, the one who is opposed 
to this doctrine and the one who upholds it. God torbid that 
His promise to our nation should not be kept but his threat re- 
main ! "Far be it from God to do evil, and f rom the Almighty to 
act unrighteously ! " * 

To prove that the Messiah will appear and that the people will 
be delivered at his hands, and to show from which tribe he will 
come, we cite the Scriptural passage, "He is here but not now, 
I behold him but he is not near. A star hath stepped f orth from 
Jacob and a sceptre hath arisen from lsr«e!. He smites the 
head of Moab and the crowns of all the sons of Seth," 4 etc. to 

»Lcv. XXVI. 3. «Dcut XXVI, 1. 'Job. XXXIV. 10. 
4 Numbcrs XXIV, 17. 
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the end of the chapter. It is also said, "Thc sceptre shall not 

depart frora Judah or a ruler from between his feet until Shiloh 

come. And unto him shall be the submission of the nations." 1 

This passage has reference to the Messiah. 

As for the prophet Isaiah, many are his prophecies concern- 

ing the occasion of the appearance of the Messiah, his descrip- 

tion, his glory, and the peace that will reign among all creatures 

— man and beast — at his command and decree, through the in- 

spiration dirTused among these creatures by their Creator. 

Many of his descriptions are very beautiful ; some we have men- 

tioned, some not. Of the latter is the passage, "A branch shall 

come out of the stock of Jesse, a scion from his roots shall 

sprout, and the spirit of the Law shall rest upon him, the spirit 

of wisdom and understanding. — And He shall inspire him with 

the fear of the Lord ; " * and furthermore, " The wolf shall dwell 

with the lamb/' 1 Concerning the in-gathering of Israel in those 

days he says, "It shall come to pass on that day that the Lord 

shall stretch forth His hand a second time to acquire the rem- 

nant of His people. And a banner shall be raised over the na- 

tions. He shall gather together the outcasts of Israel." * He 

continues his description with the words, "Unto him kings are 

gathered", and "among them are those who have no book 

and whose language we do not understand. And he shall come 

up as a suckling before Him and as a root from an arid land." * 

In reference to the outcome of that he says, "And the desire of 

the Lord shall prosper at His hands." • And turther, " How 

pleasant upon the mountains are the feet of the messenger who 

proclaimeth peace, who bringeth tidings and announceth salva- 

tion, who saith unto Zion, Thy King reigneth f n T " Shout 

aloud, exult together ye desolate places before the eyes of all 

nations, for all the ends of the earth shall see the salvation of 

our God ; " • " These shall come from afar, these from the north 

and from the west, and these from the land of Sinnin." 9 " Thus 

saith the Lord, 'Behold I raise my hand to the nations and to 

the people do I lift up my standard, and they shall bring thy chil- 

dren upon the arm and thy daughters they shall bear upon thc 

*Gen. XLIX, ia "Is. XI, i. , Idcm XI, 6. 4 Idem XI. n and 12. 
•Idem LIII. 2. , Idem LIII, 10. r Idem LII, 7. •Idern LII, 9. 
• Idem XLIX, 12. 
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shoulder. And kings shaU be thy attendants and their princes 
thy nurses. With their face to the ground shall they bow down 
unto thee and the dust of thy feet shall they lick ; n "I say unto 
the north, 4 Give' and to the south 'Do not destroy. Bring my 
sons from afar and my daughters from the end of the earth/ " * 
There are many such passages, especially in the Book of Isaiah. 
In the other prophetical books that subject is treated in numer- 
ous instances all of which we cannot quote here. We shall men- 
tion only a few : "Behold days are coming, saith the Lord, and 
I shall establish unto David a righteous sprout and a king shaU 
reign. And he shall be wise and do judgment and righteous- 
ness in the land. In his days Judah shall be saved and Israel 
shall dwell in security ; " • " His majestic oil shall be from him, 
and his ruler shall go forth from his inner part, and I shall bring 
him near and approach him f * " Rejoice exceedingly, O daugh- 
ter of Zion ! Shout aloud, O daughter of Jerusalem ! Behold thy 
king cometh unto thee, righteous and victorious, a poor man 
who rideth upon an ass, upon a wild ass, the colt of female 
asses." • 

Concerning the redemption of the nation we read : "At that 
time will I bring you again» even in the time that I gather you : 
for I will make you a name and a praise," etc. ;• "And it shall 
come to pass, that as you were a curse among the heathen, O 
house of Judah, and house of Israel, so I save you, and yoti 
shall be a blessing : f ear not, but let your hands be strong ; " T 
"And the people shall take them and bring them to their place ; 
and the house of Israel shall possess them in the land of the 
Lord for Servants and housemaids; and they shall take them 
captives, whose captives they were, and they shall rule over 
their oppressors." • 

Concerning the resurrection of the dead we read : "Thus saith 
the Lord God : Behold, O my people, I will open your graves, 
and cause you to come up out of your graves, and bring you 
into the land of Israel." • Concerning the descent of prophecy 
and inspiration upon the world we read : " And it shall come to 

1 Is. XLIX, 22 and 23. , Idcm XLIII, 6. $ Jer. XXIII, 6. 
* Idcm XXX, 21. • Zech. IX, 9. • Zeph. III, 29. 7 Zech. VIII, 13. 
•Is. XIV, 2. *Ez. XXXVII, 12. 
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pass atterward, that I will pour out my spirit upon all flesh; 
and your sons and your daughters shall prophesy, your old men 
shall dream dreams, your young men shall see visions ; and also 
upon the servants and upon the handmaids in those days will I 
pour out my spirit ;" x " Neither will I hide my face any more 
irom them ; for I have poured out my spirit upon the house of 
Israel, saith the Lord God." 2 

As to their possessing the knowledge of God, without needing 
any instructor, we read : "But this shall be the covenant that I 
will make with the house of Israel ; after those days, saith the 
Lord, I will put my law in their inward parts, and write it in 
their hearts ; and will be their God and they shall be to me for a 
people ; " * " They shall no longer teach one another — a man his 
brother, or a man his friend — saying, 'Know the Lord/ for aH 
of them shall know the Lord, from their great unto their small 
ones, saith the Lord. Por I will pardon their iniquity and their 
sins will I remember no more." 4 

There are also many passages of consolation and prophecy 
that require extensive explanation. Some are dependent upon 
the condition of repentance, as the resplendent prince — peace be 
unto him ! — said, "And it shall come to pass that when all these 
things come upon thee, the blessing and the curse which I place 
before you, then thou shalt consider in thy heart; ,,ft "And the 
Lord thy God shall turn back thy capthres and shall have mercy 
upon thee ;" • "And he shall again gather thee from all the na- 
tions among whom the Lord thy God thrust thee ;" T "And the 
Lord thy God shall bring thee to the land which thy tathers in- 
herited, and thou shalt inherit it and dwell therein." 8 

As to those which, although dependent upon the condition 
of repentence, must nevertheless come to pass as the direct de- 
cree of God Himselt is " The minor shall be a thousand and the 
small one a mighty nation. I, the Eternal, will hasten it in its 
time."» 

The sages of blessed memory say, "The son of David will not 

come until Israel is completely righteous, for it is written, 'And 

he saw that there was no man, and wondered that there was no 

*Jocl II, 28 and 29. f Ez. XXXIX, 29. *Jcr. XXXI, 3* 
*Idcm XXX, 33. F Dcut. XXX, 1. f Idem XXX, 3. 
f Idcm XXX, 3. 'Idcm XXX, 5. *Is. XL 22. 
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intercessor: therefore his arm wrought salvation for him; and 
his righteousness sustained him\" And they said further, "As 
soon as the Children of Israel repent they will be immediately 
redeemed and the son of David will come to them on that day, 
as it is written, 'If you will hearken to his voice', and if not, the 
Holy One, blessed be he, will establish over them a king whose 
decrees are as severe as those of Haman." If they repent they 
will be redeemed. If their repentance is spontaneous it will be 
specially praiseworthy and will hasten the advent of their happi- 
ness. But if we await force, trouble and affliction will pursue 
us, for it is written, " When thou wilt be troubled, and all these 
things shall have found thee in the end of days, thou shalt re- 
turn unto the Lord thy God and shalt hearken unto His voice. ,,x 
We hope that that time has drawn near, please God, because 
we have read it in the explanation of "moed" "moadim" and 
"the half," 2 and they are "idan" "idanim" and "the half of idan,"* 
given by one of the best commentators. A proof of it is the 
meaning "a conjunction, two conjunctions and a half of a con- 
junction". That applies to Saturn as the science of the stars 
demonstrates most clearly. It presides over our nation, and 
with its transition to the above mentioned conjunctions God 
will change the condition of the whole world as He promised, 
"For behold I create new heavens and a new earth. Ye shall 
not remember the first ones." 4 And to it the prophet alluded 
when he said, "At that time shall Michael arise, the great prince 
who presides over the children of thy people." • 

It is incumbent upon us to obey the Creator and stand in awe 
of Him. If we do that then will it be well with us ; but if not, 
it will be otherwise. To prove that the mercihil Creator will 
not forsake this weak people or withdraw His hand from them, 
we cite the passages, "And also this, when they were in the 
land of their enemies I did not reject or despise them ;"• "And 
I shall remember unto them the covenant of former t!mes." T 
JJetore this He says, "And I shall remember my covenant with 
Jacob, and my covenant with Isaac, and also my covenant with 
Abraham will I remember; and the land will I remember,"* 

^Dcut. IV, 30. »Dan. XII, 7. 'Dan. VII. 25. € Is. LXV. 17. 
■Dan. XII, 1. f Lev. XXVI, 4* T Idem XXVI. 45- § Idcm XXVI, 42. 
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He promises that he will not destroy, according to the passage, 

"For I, the Lord, do not change ; and ye, O children of Israel, 

shall not come to an end." x And it is hirther said, " But thou, 

my servent Jacob, do not fear ; and be not dismayed, O Israel 

For behold I am thy Saviour from af ar ; and thy Arm from the 

land of captiyity. And Jacob shall return and be quiet and 

tranquil, and none shall terrify, for I am with thee, saith the 

Lord, to save thee. Verily, I will make an end of all the na- 

tions amongst whom I have scattered you, but of thee I will not 

make an end. I will correct thee according to thy desserts and 

will not leave thee altogether unpunished, ,,t which means, "He 

will not destroy thee." And it is written, "Thus saith the Lord 

who giveth the sun for light by day and the ordinances of the 

moon and of the stars for a light by night, who divideth the sea 

when the waves thereot roar — the Lord of Hosts is His name ! 

'Only when these statutes shall depart from before me, saith the 

Lord, then shall thy seed cease to be a nation before me for- 

ever/ " 8 "Thus, saith the Lord, If the heavens above can be 

measured and the foundations of the earth searched out beneath, 

then will I reject all the seed of Israel for all that they have 

done, saith the Lord;"* "I give unto them one heart and one 

way to fear me all the days, for their good and the good of 

their children after them. And I will make an everlasting cove- 

nant with them, that I will not turn from after them but do good 

unto them, and plant them in this land, truly with all my heart 

and with all my soul;" 5 "For thus saith the Lord, 'As I 

brought upon this people all this great evil so also do I bring 

upon them all the good which I speak concerning them; ,,,e 

"Thus saith the Lord of Hosts, 'If the day and the night vi- 

olate my covenant so that there be not day and night in their 

season, then shall my covenant with my servant David be brok- 

en that there be not unto him a son of a king upon thy throne 

and the Levites to minister unto me. As the hosts of the heav- 

ens cannot be counted and the sand of the sea cannot be meas- 

ured, thus shall I multiply the seed of David my senrant and the 

Levites my ministers;" 7 "Thus saith the Lord, 'Had it not 

^Malachi III. 6. , Jer. XXX. 10 and n. • Jer. XXXI, 34 and 35. 
• Idem XXXI, 36. • Idem XXII, 39 and 41. • Idem XXXII, 42. 
T Idem XXXIII, 20 and 22. 
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been for my covenant by day and by night, the statutes of heav- 
en and earth I would not have made. Also the seed of Jacob 
and David my servant I shall not despise to take from his seed 
rnlers over the seed of Isaac and Jacob; for I shall turn back 
their captivity and shall have mercy upon them.' " l AU that is 
a testimony that He neither forsakes nor destroys them. 

Likewise, their Divine Law will not be nullified, abrogated, 
altered or pass away, according to the word by the tongues 
of the truthful prophets — peace be upon them ! " 'And as f or me, 
this is my covenant with them', saith the Lord, *my spirit which 
I have put upon thee and my words which I put in thy mouth 
shall not depart from the mouth of thy seed/ saith the Lord.'" 2 
And it is further written, "Were it not for my covenant by day 
and by night, the statutes of heaven I would not have made. ,,a 
The covenant refers to the Torah. Arid in His perspicuous Book 
we are enjoined that "It shall not be forgotten from the mouth 
of his seed." 4 This alone is proof sunicient that it will not 
be annulled or abrogated. Especially is this the case in the vari- 
ous passages wherein He commanded us and our children to 
obsenre it for all times, not to add thereto or diminish there- 
from : "The thing which I command thee this day thou shalt ob- 
serve to do: thou shalt not add thereto or diminish there- 
from." B Through it the penal laws are inAicted, the covenant 
is ratified, compacts are made through its obsenrance, and con- 
duct is regulated by it, so that He says in the last oath and cove- 
nant, "Cursed be the man who doth not uphold this Torah to do 
them." 6 This covenant was contirmed unto us before our crea- 
tion, our fathers having made it in our behalf : "Not with you 
alone did the Lord make this covenant and this oath but with 
the one who is standing with us this day before the Lord our 
God and with the one who is not with us this day." T We shall 
not be exculpated before God if we forsake it and take upon 
ourselves another law merely because the nations deride pur 
claim, saying, "For your good God has sent us a prophet who 
has abrogated your law." 

Know then, my brother, that nothing prevents God from 

»Jer. XXX. 25. »Is. LIX, 21. 'Jer. XXXIII. 25. 4 Deut. XXXI, 21. 
•Idem XIII, I. •Idem XXVII, 26. T Idem XXIX, 13 and 14- 



104 THE GARDEN OF WISDOM 

sending unto His world whomsoever He wishes whenever He 

wishes, since the world of holiness sends forth emanations un- 

ceasingly from the light world to the coarse world to liberate 

the souls from the sea of matter — the world of nature — and 

from destruction in the Aames of hell. Even before the revela- 

tion of the Law He sent prophets to the nations, as our sages of 

blessed memory explain, "Seven prophets prophesied to the na- 

tions of the world before the giving of the Torah: Laban, 

Jethro, Balaam, Job, Eliphaz, Bildad, and Zophar/' And 

again after its revelation aothing prevented Him from sending 

to them whom He wished that the world might not remain 

without religion. The prophets declared that the other nations 

would serve Him from the rising of the sun to the setting there- 

of : "For from the rising of the sun to the setting thereot great 

is my name among the nations." 1 And turther, "For unto me 

shall every knee bend and every tongue swear fealty."* Us He 

chose and exalted from among the nations, not because of our 

surpassing excellence but because of His regard for our fathers 

Abraham, Isaac, and Jacob: "Not because you were more 

numerous than all the other nations did the Lord desire you and 

choose you — for you are the least among the nations — but be- 

cause of the Lord's love for you and to keep the oath which He 

swore unto your fathers ;" 8 " *I love you/ saith the Lord. And 

they say, 'In what respect hast thou loved us/ 'I loved Jacob/ " 4 

God chose us, revealed unto us His laws and ordinances, and 

imposcd upon us a weighty task such as He did not impose 

upon anyone before or after us, in order thereby to make our 

reward great: "And the Lord commanded us to carry out 

these statutes for our good throughout all times, to keep us 

alive, even as we are this day;" B "It shall be accounted right- 

eousness unto us to do all these statutes ;"• "He declared His 

words to Jacob, His statutes and judgments to Israel. He hath 

not done so to any other nation ;" 7 "And ye shall be unto me 

a peculiar treasure from among all people ;" 8 "For which is the 

great nation unto whom God is near?"; "For which is the 

great nation which has righteous statutes and judgment?" 8 

*Malachi I, n. "Is. XL, XXIII. "Deut. VII, 7. 4 Malachi I, 2. 
•Deut. VI, 24. «Dcut VI, 24. f Ps. XCLVII, 19 and 2a 
•Ex. XIX, 5. # Deut. IV, 8. 
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And he swore by the tongues of the prophets — peace be upon 
them I — that if we forsook His law and the duty He has imposed 
upon us that He would rule over us with force " 'As I live', 
saith the King, Lord of Hosts, 'I shall rule over you with a 
s.rong hand and with an outstretched arm.' "* 

The Koran mentions that God favored us, that He made us 
superior to all other men : "O children of Israel, remember my 
favor wherewith I showed favor unto you; and that to you 
above all creatures have I been bounteous ;" 2 and further, "I 
have made you excellent with a settled decree, it is not a ru- 
mor." He speaks after this manner in many verses and also 
to the effect that the Torah has not been abrogated. This con- 
tradicts what they assert because of the power they exercise 
over us, because of our weakness in their eyes, and because our 
succor has been cut off. And concerning that he said, "As in 
my presence, and declares true what is in my presence from the 
Torah."* And he says, "How will they submit to thy decision 
since they have the Torah wherein is the judgment of God?" 4 
The judgment of God shall never be forgotten. And it is fur- 
ther said, "Thou shalt not find any change in the ordinance of 
God." 8 He means the Torah. How can we change His tradi- 
tion and His religion which Moses brought down? Our pious 
forefathers witnessed no change in God's tradition and religion 
received from Moses His messenger. Following in their foot- 
steps we have made choice of it, and emulating their laudable 
qualities we cling fast to the Torah and the performance of 
its duties and precepts, for its exchange or alteration is for- 
bidden. It is further said, "God desireth to declare these things 
unto you and direct you according to the ordinances of those 
who have gone before you. w * That indicates that Mohammed 
was a prophet to them but not to those who preceded them 
in the knowledge of God. And he said, "O People of the 
Book, He shall not accept a deed of you unless ye fulfill the 
Torah." 7 And again, "If there is any doubt concerning what I 
reveal unto thee, then ask those who received my Book before 
thou didst." This indicates that He would not have command- 

*Ez. XX, 33. f Sura II, 38 and 116. , Idcm III, 44; LXI, 6. 
4 Idem V, 47. * Idcm XXXV, 4* f Idem IV, 31. * Idem V, 72. 
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ed him to ask concerning the Book had He annulled it. And 
if they say, "Lo, our Book abrogates your Book, just as your 
Book abrogates the Book of Abraham," we reply, "That is not 
true. On the contrary, we uphold the religion of our fatehr 
Abraham, and especially circumcision which God made incum- 
bent upon him, according to the passage, "For I know him, that 
he will command his sons and his house after him,'" 1 etc. 
When God sent Moses al-Kalim with the Torah to the Children 
of Israel they were six hundred thousand. And God made in- 
cumbent upon them what He had made incumbent upon Abra- 
ham, but to those duties he added what the times required. But 
He did not annul the Law of Abraham. On the contrary, in a 
number of passages Moses al-Kalim calls upon God in His 
name and in the name of Isaac and Jacob. And all the women 
whom they were permitted to marry were of noble lineage, be- 
cause the men were small in numbers, so that they did not need 
to marry puriHed daughters of Canaan. But when the people 
became numerous they went in unto them. That, however, does 
not constitute an abrogation. 

Thus He obligated the Children of Noah to observe only 
seven laws. This was because the Noachides were few in num- 
ber and because the pre-Abrahamic period could not bear more 
laws. When Abraham appeared God enjoined upon him the 
observance of various additional laws. He carried out the Law 
of Moses, taking it as a duty upon himselt before it was bind- 
ing. 2 Likewise, when God imposed duties upon the Children 
of Israel to be performed in the Land of Syria they assumed 
these duties before they entered the land as a mark of obedience 
to their Creator. Instance the unleavened bread, the shew 
bread, the pressed grain, the Feast of Weeks, and other com- 
mands which were to be carried out in the Land of Syria, but 
which they nevertheless obsenred forty years in the desert. They 
could have believed in them without doing them, but they did 
them that they might believe in them. Similarly, Adam, Noah 
and Abraham. In reference to Adam we read, "And he placed 
him in the garden of Eden to till and to guard it " 8 In the case 

% CetL XVIII, 'Yoma 28b; Kiddushin 823. 'Gcn. II, 15. 
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of Abraham we read, "Because Abraham has hearkened to my 
voice and observed my charge." 1 Similarly, God has made in- 
cumbent upon us in the days o£ the Messiah all that pertains to 
sacrifices and other things, though there never appears again 
that which was explained by the tongue of the prophet Ezekiel 
concerning the offerings and the building of the Temple. And 
similarly, the gathering of all the nations unto the Messiah, ac- 
cording to the passage, "All the nations shall be gathered unto 
it, the name of the Lord/* When they say unto us ; "That was 
incumbent upon you in the time of Moses but not otherwise ; 
when other times came ye abrogated your Low and entered into 
another", we reply, "Know that God commanded that all the 
people should senre according to the Law; and He permitted 
to every people something which he forbade to others, and He 
forbade to them something which He permitted to others, for 
He knoweth what is best for His creatures and what is adapted 
to them even as the skilled physician understands his patients, 
and even more since the physician prohibits food and nourish- 
ment to whomsoever he wishes, and permits them to whomso- 
ever he wishes, and they dare not contradict him in anything, 
because they yielded themselves up to him m good £aith, 
sincerity and justice, the more reason that the Creator, to 
whom nothing can be compared, who is above all comparison 
or thing compared above the intelligent and the intelligi- 
ble, understands the well-being of all His creatures; their 
reckoning and their punishment are entirely in His hands. 
Whomsoever He wishes He punishes, whomsoever He wishes 
He rewards, and whomsoever He wishes He compassionates. 
No hand is above Hls, and neither interdict nor decree are nec- 
essary against the one whom He regards worthy of being pun- 
ished and cut off from the Divine mercy. All are in His serv- 
ice. His mercy gives them ample sustenance in this world and 
in the world to come, as it is written, "Good is the Lord to all 
and His mercies are over all His creatures." 8 It is obligatory 
upon us to observe what is in our hands, that which we have 
learnt concerning Him, that we disobey not one of the Divine 
Laws and become as Holy Writ hath it, "They made me the 

•Idem XXVI, 5. , Jer. ni, 17. 'Ps. CXLV, 9. 
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keeper of the yineyards but my own vineyard have I not 
kept." 1 To the service that all His creatures owe Him as He 
wishes and how He wishes there is a very nice example : A king 
required the services of the people of his city to build a palace. 
Some of them were architects, some were carpenters, some de- 
corators, some mortar mixers, and some smiths. Of these 
some zealously carried out the command of the king, some were 
lax, and some deserted the king's service. The king had main- 
tained all of them. The manner of their senrice was made 
known to the king and he waited until he sent for them and 
called them to account for the manner in which they had carried 
out his command. He rewarded all those who have done well 
in their trade more than they deserved, and punished all those 
who misbehaved in their trade and repentence was of no avail 
to the penitent if good works had not preceded him. Similarly, 
the Creator — magnified be His praise ! — knows the ruin of this 
world and the abode of the future world. He therefore sends 
prophets in every age and period that they might urge the 
creatures to serve Him and do the good, and that they might 
be a road-guide to righteousness. The one who was saved was 
saved through his understanding; and the one who perished 
perished with full understanding. It is incumbent, then, upon 
every people to be led aright by what has been communicated 
to them through revelation and to emulate their prophets, their 
leaders and their regents. Not one people remained without 
a law, for all of them are from one Lord and unto Him they 
all return. All call unto Him, all turn their faces unto Him, and 
every pious soul is translated to Him, as it is written, "And 
the spirit returns unto God who gave it. w * We shall follow 
this subject with the mention of the world to come in the chap- 
ter after this — please God! — since after the Messiah there is 
nothing save that — truly God knows better and is wiser. 

Similarly, when we argue with non-Jewish disputants in re- 
gard to the nullification of our Law, we give them a silencing 
reply: "What do you say about the Law received by Moses 
al-Kalim? What distinguishes it, ignorance or wisdom?" They 
must perforce answer not "ignorance" but "wisdom." This an- 

1 Song of Songs I, 6. ■ Ecd. XII, 7. 
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swer suffices, for wisdom is never altered, chapgcd, abrogated 
or replaced by something else. God forbid that He should 
give a command at the hands of a prophet with signs, proofs, 
miracles and extraordinary manifestations in the heavens, and 
then should set about to abrogate and annul it. But it is His 
way to continually command whom He wishes and send whom 
He wishes to whomsoever He wishes, since all the worlds are 
His possession and in His grasp. A proof that He sends a pro- 
phet to every people according to their language is found in this 
passage of the Koran, "We sent a prophet only according to the 
language of His people." Consequently had He sent a pro- 
phet to us He would have surely been of our language, and 
again, had He been for us why did God say to him, "Lo thou 
art one of the apostles sent to warn a people whose tathers I 
have not warned." 1 He meant the people who served at-Lat 
and al-Uzzah. As for us, behold our {athers were not without 
warnings throughout an extended period, and likewise prophets 
did not fail them. But Mohammed's message was to a people 
whose fathers had not been warned and who had no Divine 
Law through which to be led aright, therefore he diretced them 
to his law since they were in need of it. And as for other peo- 
ple they had something to lead them aright. It is not proper to 
contradict those who are of another religion since their ir- 
religion and their punishment are not our concern but that of 
the Praised and Exalted One. But it is our duty to fear and 
reverence Him as He commanded us in the Law which He de- 
livered to our prophets. Through it the covenant was assumed 
by them and by us, as we have pointed out in this treatise. 
Thus spoke one of the learned condemning the bigotry of the 
sects and their strife, "The teachings of bigotry shall not tyran- 
nize forever, for knowledge has appeared in its stead and is 
spread broadcast. Take as proot the fact that the seekers of 
knowledge are going from strength to strength although the 
tgnorant multitude are not cognizant of it." Since the Creator — 
blessed and exalted be He 1 — controls the record of all mankind 
.according to which they receive their deserts, He brings to light 
their good and their evil deeds just as Holy Writ declares, "The 

1 Sura XIV, 4. 
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end of the matt$r makes the whole thing understand : fear God 
and keep His commandments for this is the whole duty of man. 
For every work God bringeth in judgment with every hidden 
thing, whether it be good or whether it be eyil." 1 

Know my brother — may God help us and thee to His favor 
— that our servile condition among the nations and the con- 
tempt which is heaped upon us by the other religions were an- 
ticipated by the prescience of the Creator — praised be He ! — in 
the beginning of the prosperity of our ancestors that misfor- 
tune would visit us, unhappiness be appropriated to us, the 
land consume us, and senritude destroy us ; as the Scriptures at- 
test, "Ye shall perish among the nations, and the land of your 
fathers shall consume you." f The nations do revile us, treat 
us contemptuously and turn their hands against us, so that we 
stand among them in speechless terror as the sheep before the 
shearer, even as it is written, "As the ewe is dumb before its 
shearers." 8 Because of that the Hebrew poet cries, 

"Oh how I hope unto my God ! — 

See Rachers children Aeeced like sheep I — 

When will this awful exile cease !" 

We are like the sparrow in the hand of a child who plays with 
it until the bird is haK dead — and the child has no compassion i 
There are several poems on that theme. A Hebrew poet com- 
pares us to 

"A sparrow bound to hand of child 
Who thrusts it here and thrusts it there, 
And laughs with glee to hear the bird 
Give forth its terror-laden screech." 

An Arabian poet likens us to 

About the snares of death — 

"A sparrow captive held 

By child who lets it Autter 

The child makes this his pleasure!" 

In fine, they have no pity or compassion upon us, for no one 
1 Eccl. XII, 13 and 14. - Lcv. XXVI, j& • Is. LIII, 7. 
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sympathized with us in our dire distress, or as the Scriptures 
express it, "For who hath compassion upon thee, O Jerusalem, 
who pities thee or turns aside to ask after thy well-being?" 1 
Our people bewailed their lot in extended threnodies, one of 
which is the Book of Lamentations. AU the prophets of blessed 
memory gave expression to that sentiment in their writings. 
Our prince David — peace be upon him ! — prophesied in Mizmor 
1'Asaph the destruction of the Temple and the chastisement to 
be meted out to the people: "O God, nations enter into Thy 
inheritence \" 2 In every generation the sages of our people 
uttered elegies too numerous for tomes to contain or memory 
to retain. 

Thus in these times Shelomo Hakkatan" and Rabbi Jehu- 
dah Hallewi have written volumes of that kind. We shall quote 
two or three stanzas from their works because of their literary 
excellence and the surpassing beauty of the sentiment, The 
following is from Shelomo — may God have compassion upon 
him — 

"Our years pass in poverty and contempt. 

For light we hoped but our lot is shame and humiliation 1 

Serfs rule over us in exile! 

Save, O Lord, for Thine is the power! 

For Thy Name's sake, O Lord, show us a propitious sign ! 

Lord, when will the wonders ceasel 

Sheshech ruled o'er me, laying me prostrate ; 

1 was captive taken by Seir, Greece and Persia ; 
They scattered me through Elam, Meshech and Tyre ; 

Also Ishmael slew and devastated 
For years five hundred and fifty-nine. 4 
O Lord, when will the wonders cease !" 

Another poem of his— may God have mercy upon him !— has 
these lines: 

»Jer. XV, 5- "P». LXXIX, i. , Ibn GeWrol. 
4 Refer to Translator^s Introduction to the Bustan. 
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"Wounded and crushed, beneath my load I sigh, 

Despised and abject, outcast, trampled low ; 

How long, O Lord, shall of violence cry, 

My heart dissolve with woe? 

How many years without a gleam of light, 

Has thralldom been our lot, our portion pain ! 

With Ishmael as a lion in his might, 
And Persia as an owl of darksome night, 

Beset on either side, behold our plight 
Betwixt the twain. 

Wherefore wilt Thou forget us, Lord, for aye? 
Mercy we crave ! 

O, Lord, we hope in Thee alway, 
Our King will saYe!" 1 

Lines from Rabbi Jehuda Hellewi — may God have mercy 
upon him! 

"My oaks* are wither'd! 
My strength doth fail ! 

Calamity has o'ertaken me! 
My way is hedg'd about! 

Friends have ceas'd; 
Shepherds disappearM, 

And the wicked destroy 
The vine of Samadar. 

The wonderful secret 
No one reveals. 

Majesty goes into exile 
Amongst thorns and thistles. 

Mine enemies are lords, 
And many mine accusers! 

They are unto me as scorpions — 
Loving kindness has vanished ! 

Woe unto me for I sojourn in Meshech, 
I dwell in the tents of Kedar !"• 

1 Translation by Nina Davis f " Songs of Exile by Hcbrew Poets." 
•According to Harkavy the a oaks M are probably the trces which wcre 

at the entrance to the Temple. mentioned in Ezek. XL and XLI. 
* Poems of Rabbi Jehudah Hallewi, cdited by Harkavy ; Vol. II, part 2, 

number 17. 
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The number of such effusions is very great. Were it not that 
we have firm confidence in the promises of God, were it not 
for our firm conviction that He does not contradict the testi- 
mony given by the great prophets in their authentic books 
handed down to us from father to son, we would have been 
lost, we would have perished, yea every single one of us ! And 
especially have we coniidence in this word of God, "And yet 
for all that, when they be in the land of their enemies I wlil 
not cast them away neither will I abhor them to destroy them 
utterly." 1 Although we were beset by these terrible condi- 
tions and intense sufferings we held fast to His Divine Law 
and gave ear to His mandates, we had confidence in His cove- 
nants and therefore did not set any of them aside, as it is writ- 
ten, "All this is come upon us, yet have we not torgotten Thee, 
neither have we dealt falsely with Thy covenant." 2 And fur- 
thermore : "Have we forgotten the Name of our God or spread 
out our hands unto a strange god? Behold God may search into 
this." 8 Had any of the other nations been visited with a tenth 
of a tenth, or even less of the misfortunes suffered by us from 
the remote past down to the very present, they would abandon 
whatever religious faith they possess, they would desert their 
sects at short notice. Par be it from the Almighty God— lauded 
be His name, and exalted His Praise ! — to carry out His threat 
against us or leave His promise unfulfilled. The Truthhtl 
One does not blast thy hopes, as He Himself hath declared, 
"For I am the Lord— those that hope in Me shall not be put to 
shame." 4 Verily such is the hope we cherish day by day. He 
makes this promise and fulfills it unto us in the time anticipated 
by His prescience, the time ordained by His power and unshak- 
able decree. Had our sins interfered with the fulfillment of the 
promise God would have allowed for it as He is aware of our 
feebleness in exile and our inability to carry out the Divine 
Law. By my life, it is our duty to be more circumspect than 
the other people with regard to religious matters. Especially is 
it our duty to fulfill certain commands, as for instance those re- 
lating to the Sabbath, circumcision, Passover, the menses, and 

1 Lev. XXVI, 44. a Ps. XUV, 18. • Idem XLIV, 21. 4 Is. XLIX, 23. 
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others which we find it possible to observe, viz., "Ye 
shall not commit adultery," 1 "Ye shall not steal," 2 etc, 
so that, unlike all the other nations, we should have 
none of our people appearing in the streets as har- 
lots, idolators or murderers. If we earnestly consider 
our shortcomings even partially as much as the nations 
notice them, and lay them bare in the manner the nations ex- 
pose them for us, there would be nothing against us. Thou 
knowest the story how "the Lord said because the daughters 
of Zion are haughty, ,,a how the prophets reproached them, 
and the terrible punishment that was thereafter visited upon 
them, hastening the ruin of the Temple and of the whole coun- 
try. Truly He hath visited our nation with the full measure of 
calamities, as it is written, "For she hath taken double from the 
Lord for all her sins." 4 How many of the other nations served 
Him only with innumerable transgressions, disobedience, rob- 
bery, guile, wrath and bloodshed! But we recognize full well 
that the Creator has imposed greater responsibilities upon us 
than upon others, and that He deals with us more severely 
than with them. Our punishment He determines, theirs not. 
In this manner God shows His love for us, by this means does 
He ennoble us, as we have explained in the early part of this 
chapter. Our Law and their Law unite in testifying to that. 
In no wise can they escape this fact, especially when God had 
promised to our ancestors Abraham, Isaac and Jacob, as indi- 
cated in the passage, "All of you stand this day before the Lord 
your God . . . to enter into the covenant of the Lord . 
. . that He may raise thee this day to be unto Him a nation 
and that He may be unto thee a God, as He hath spoken unto 
thee and as He swore unto thy fathers Abraham, Isaac and 
Jacob." 5 We shall explain that by means of an illustration. 
An expert physician visiting two patients observes that one 
of them is on the point of death, but the other has a firm hold 
on life and there is every reason to believe that he will recover. 
The physician says to their relatives: "Keep this one warm. 
Let him eat only a specific kind of food and drink, only a spe- 
cific kind of liquid and carefully weighed. Let him not take 

^. XX, 14. 'Idem, 15. »Is. III, 16. 4 Idem, XL, 2. 
• Deut. XXIX, 9, 12. 
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too freely of food or drink." He here refers to the patient 

whom he expects to recover. Then he adds, "Let the other 

patient do just as he pleases: eat what he pleases and drink 

what he pleases, irregardless of weight, and withhold nothing 

from him." But this because his case is hopeless. Thus God — 

who to be sure is far exalted above any comparison — has for- 

bidden us much in the way of food, drink, garments, marriage 

and other things, but did not in like manner restrict other na- 

tions, as it is written, "He stood and measured the earth; He 

saw and bound nations." 1 What He permits to one nation 

He did not impose upon others, as it is written, "He declares 

His words to Jacob, His statutes and judgments to Israel. He 

hath not done thus to any other nation." 2 Likewise, He gave 

righteous statutes and judgments: He does not grant respite 

to anyone who transgresses them wiltully. Concerning that it 

is said, "Thy testimonies are exceedingly true;" 8 and again 

"The testimonies of the Lord are true." 4 Since He regards 

us as pre-eminent, He holds us to strict account in this present 

Aeeting life, as it is written, "Only you do I know from among 

all the nations of the earth. Theretore I visit upon you all 

your iniquities." 5 The full meaning of "I know" is "I know 

your superiority," e. g., "I know thee by name." 6 He hastens 

to chastise us that He may purify us from our sins just as the 

intelligent and affectionate father promptly administers bitter 

medicine to his son against the boy's will, in order to purge 

his body of deleterious waste. The father certainly knows bet- 

ter than the boy what is for his good. It is therefore incum- 

bent upon us to accept His chastisement cheerfully that ours 

may be the reward. He imposes severe penalties upon us in 

order to make our portion beautiful, for it is written, "Whom- 

soever the Lord loveth he chastiseth." 7 We therefore pray 

God to cause both of us to be of His pious ones, His beloved 

prophets, His regents and His favorites, that He may make 

us rejoice through His mercy, and through His might make 

our end happy. Finished is the sixth chapter, there follows it 



1 Habak. III, 6. 2 Ps. CXLVII, 19, 20. a Idem, XCIII, 5. 
4 Idem, XIX, 8. 8 Amos III, 2. • Ex. XXXIII, 17. T Prov. III, 12. 
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CHAPTER VII. 



This chapter treats of the other world, the termination, to 
which belongs Paradise, the Abode of life and eternity. 

Know, my brother, — may God help both of us through His 
spirit ! — that the Creator, — may He be praised, He who is glor- 
ious and mighty ! — gradually carries man from one state to an- 
other, each state being lottier, more exalted and nobler than 
the one preceding. 1 The proof thereot is the following. Orig- 
inally a man exists not in actuality but only potentially in min- 
erals and plants and later appears as semen in the loins of his 
parent. Then God carries him, as a drop of semen, from the 
loins of his father to the womb where a natural force, bestowed 
by the Universal Soul, unites with him. That force, called 
growth, causes him to deyelop in the blood of the courses 
until the drop of semen finally becomes a foetus. Por after 
the semen is in the womb a quantity of coagulated blood is 
gradually formed with the aid of the All-Wise and Omnipotent 
One. This blood rolls together and becomes flesh and bone. 
Through the providence of God its inherent capacity for devel- 
opment increases until its form is Anished and its structure 
complete. The unborn infant then quietly awaits the divinely 
appointed time when he is to be brought forth from his dark 
prison, by way of a very narrow path, into the air of this world. 
In that prison he did not see the sun, the moon or the stars, 
and was away from the breath of the world with its pleasant 
food, beautiful garments and numerous other pleasures. When 
going forth into the air of the world he weeps most grievously 
and breathes spasmodically at the loss of his former habitation, 
for he knows not that the Creator took him from a condition 
of impertection to one of greatness, from low to noble degree. 
He is now endowed with another one of the natural forces 
which the Universal soul bestows so generously. This force 
is called the sensual : It makes him conscious of cold and heat, 

1 Naturanschauung, p. 162; Logik und Psychologie, p. 132. 
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fatigue and pain, and enables him to find pleasure in rest, sleep 
and nutriment. The blood which served as constructive mate- 
rial, is made palatable by God that the child may suck it from 
the breasts. It is not oversweet, loathsome, sour, salty or 
greasy. Not a single one of its ingredients is unpleasant: it 
is pure, mild, savory and not overcopious. When it flows the 
channel does not get clogged and the suction is not diSicult. 
The child remains in this condition for some time. After he 
has been weaned and the four years 1 of his infancy completed 
he is endowed with another force by the Universal Soul, — the 
faculty of speech. He utters words, at first with difficulty, ad- 
vancing step by step and according to the manner and method 
of the first two powers, growth and sensation. He walks upon 
his feet, eats and drinks, speaks, learns to write and to read, 
and commits to memory what he can until he attains puberty. 
Then comes the faculty of understanding, in every way su- 
perior to the first three powers. He distinguishes good from 
evil, and is duty bound to learn the laws religious and civil. 
He continues to develop along these lines until he becomes a 
man of thirty years. From that time on up to his fortieth year 
he gains in understanding and knowledge. Some time between 
his fiftieth and sixtieth years he is endowed with the force of 
spirituality, the richest and most complete of the emanatory 
forces. 2 Finally there occurs his translation at the moment 
pre-ordained by God. He brings him to the Dwelling of the 
other world, to happiness or to misery, which ever his con- 
duct has earned for him in this world. All the pleasures of 
this world when compared with those of the Future World are 
not as much as a drop of water compared to the whole sea. In 
like manner, the foetus's pleasure in the womb of its mother 
is not as much as a kirat 8 to the one hundred million pleasures 
of this world. Consequently what we have stated above is 
perfectly clear, that God takes man from one state to another, 
each loftier than the other, and that the last is a state loftier, 

1 Naturanschauung, p. 162. 

*As regards the stages of man's physical, intellectual and spiritual dev- 
elopment Nathanel differs sotnewhat from the Ihwan as-Safa, but is 
manifestly inAuenced by them. Cf. Weltseele, p. 22; Naturanschauung, 
p. 162. A kirat equals four grains. 
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a gradation higher, a degree nobler than this world in every 
respect, beyond dennition and description. Since that is so, 
men are ignorant of the nature of the After-life and cannot 
conceive it, for they are accustomed to this world. They are 
like the foetus which is ignorant of the appearance of the world 
since it is accustomed to imprisonment in the womb. Suppose 
we could ask the foetus the appearance of the world— the foetus 
being accustomed to the womb in the abdomen of its mother : 
"Which dost thou prefer,— to remain where thou art, or to go 
forth to a very spacious place of ampler atmosphere, where 
blow the wild winds and the gentle zephyrs of the world? 
Therein are foods of divers savors, garments of every color, 
marriage, wine, covers and cushions, sun, moon, stars, min- 
erals and animals, not to mention a host of other desirable 
things." The foetus, surprised at our speech, would answer, 
"Far be it from me! I prefer my present habitation, seeing 
that it provides more repose and better shelter than all you 
have mentioned. For I am where heat, cold, wind and rain 
cannot reach me." Were it possible, my brother, for us to 
talk thus with the foetus we could listen to its answer and ac- 
cept its explanation out of consideration for its ignorance of 
this earthly dwelling and all that is therein, and because its in- 
tellect is too limited to conceive the world. The Creator, 
knowing far better than the foetus what is for its good, trans- 
lates it from one condition to another according to the dictates 
of divine wisdom. And thus it is, my brother, with the chil- 
dren of this world. When the prophet said unto them, "Serve 
God as He should be served and be indifferent to the things 
the world prizes so highly, for He has a rich reward prepared 
for you in His Paradise wherein is that which delights the soul 
and pleases the eye," men were ignorant of the other life be- 
cause of their inability to conceive it. They desired eternal 
happiness in this earthly dwelline. not knowing that its pleas- 
ures are torment and its health illness. That was due to their 
limited knowledge of the world. Eat only a morsel of what 
it gives and make light of what it values. Look upon its 
wealthy as insignificant and its powerful as contemptible. One 
of the pious, ridiculing this world, exclaimed: "Fie upon it! 
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Its sweetest eatable — honey — comes from a bee. Its finest 
material for garments — silk — comcs from a worm. Its most 
fragrant perhime — musk — comes from a beast. 1 Its most 
agreeable thing — sexual intercourse — is like discharging urine 
from the bladder. ,, In fine, my brother, if we wish to keep in 
good health we must retire regularly to an unoccupied spot and 
purge ourselves of this world. 

Men's ignorance of the Future World is indeed excusable, 
for in the search after knowledge we reach impassable limits. 
This is shown by the fact that God made men moderatc in 
every respect. Note his body. It is not unwieldy like that of 
the elephant, the camel, the rhinoceros or other huge unwieldy 
animals. His prehensiles are not like theirs: his are not like 
a canine tooth, a claw, a talon, a hoof or a quadruped's foot. 
Neither is he like the smaller animals and reptiles, but is a 
creature of the most perfect symmetry in moderation. 

Likewise, God did not make his soul actually like that of 
the angels or like the souls of brutes, but the medium between 
these two extremes. Finally there is the moderation of his 
mechanism. As for the sense of sight, he can see and under- 
stand only what is near when its form and color are revealed 
by light : for when light vanishes color cannot be seen in the 
darkness. Likewise, the sense of hearing: he hears that which 
is near and gentle but with difficulty that which is distant or 
terrible, as for instance the motion of the celestial spheres, thun- 
derbolts or any frightful sound. And likewise, he cannot hear 
the walking of the ant because of its lightness. 2 Similarly, the 
sense of touch : he is not able to touch fire because of its ex- 
treme heat or air because of its rareness. Similarly, the fac- 
ulty of speech: he is not able to utter two or more words at 
the same time, not to mention that he cannot bray like an ass, 
and so on. Likewise, his ioods are moderate. He cannot eat 
thorns, fruit stones, dry grasses or nauseating food or drink 
nauseating water, after the manner of brutes; neither can he 
eat wood as worms do. All his necessities arc moderate in de- 
gree and manner. 

*The mall musk deer. % Anthropologie, p. 112. 
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When all this is clear, we can show that he also cannot 
know or comprehend what is beyond his power. 1 The Scrip- 
tures refer to this matter in the words addressed by the Most 
Holy to Moses al-Kalim: "Thou canst not see my face, for 
man cannot behold Me and live." 2 One of the commentators 
explains the passage thus, "It is impossible for thee to gaze 
upon my essence, for mortal cannot see me and live." 

Furthermore, the senses cannot attain a higher power to 
the measure of power than that which God has meted out to 
them. The faculty of speech does not trespass upon the func- 
tion of the faculty of hearing, and hearing not upon smell, touch, 
or taste. 8 This rule applies to all the faculties. The sources 
of taste are limited to nine : sweetness, bitterness, acidity, salti- 
ness, greasiness, pungency, astringency, vileness and purity. 
There are alo many secondary tastes which no one but God 
can enumerate. The characteristics of tangible things are lim- 
ited to ten : they mav be hot or cold, wet or dry, heavy or light, 
hard or soft, rough or smooth. Things visible can have six 
colors: white, black, red, green, yellow and blue. And like- 
wise things with regard to odor are either sweet-smelling or 
ill-smelling. Sounds are practically limitless in number, inas- 
much as the utterances of men vary according to the dialects 
of the Arabs, the Barbarian, the Hindoo, the Persian and oth- 
ers; according to the sounds emitted by the different species 
of animals, birds and reptiles; the sounds of thunder and of 
the blowing winds and the like; the sounds of trumpets, of 
cymbals, of the bare knees when knocked together, the sound 
caused by striking something earthy against something metal- 
lic, the roaring of the seas, the sounds of the Aoods and of the 
rains, and others which cannot be numbered except by the One 
who called them into existence — their Creator and their In- 
ceptor, — may His Glory be magnified ! 4 

Thus it is clear that those who attempt to describe the 
future world have no conception of its qualities or of the mag- 
nitude of its measure because their understanding is too feeble 
and their judgment inadequate for the purpose. To that world 
God translates the deserving, thus liberating them from this 

1 Anthropologie, pp. iii, 112. a Ex. XXXIII, 20. * Anthropologie, p. 38. 
•Idem, p. 26. 
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world with its suffering, pain, hunger, thirst, cold, griefs, sor- 
rows, afflictions, misfortunes, misery, the artifices of its inhabi- 
tants, and delivering them from ignorance and from the num- 
berless unrighteous, corrupt, envious and wicked. 

Know, O brother, that God did not create evil, for He 
Himself declares in His perspicuous Book, "God saw all that 
He had made and behold it was very good." Evil, then, not 
being in the scheme of creation was originated by the descend- 
ants of Adam who concocted and practiced it. We shall treat 
that subject in part. 

Know, O brother, — may God strengthen both 01 us through 
His Spirit ! — that evil originated with the creatures of the Crea- 
tor, despite the assertion of the prophets, "He maketh peace 
and createth evil, I am the Lord who doeth all these things." 
We shall explain the matter, — in so far as we are familiar with 
it — with the aid of knowledge we have acquired from others 
by the favor of the Creator — Praise to Him! — and by His 
goodness to us. For if we subject God's creations to a thor- 
ough examination we find them all good, notwithstanding many 
of them are mutually opposed, as for instance, night and day, 
brightness and darkness, life and death, wealth and poverty, 
etc. His unity and His wisdom are demonstrated by the fact 
that He creates things and their contraries. That, however, 
is not creating evil, although every person not versed in phil- 
osophy thinks that death, poverty, darkness, etc, are evils. 
That is due to the very little exercise he has had in the subtle 
sciences. As for death, it is unmixed good and divine wis- 
dom, as we have partially pointed out in the chapter entitled, 
"Confidence in God." Po^erty 1 cannot be evil but good, al- 
though those of its advantages which are hidden from us are 
much more numerous than those which the Creator has re- 
vealed. He made His servants poor because He found this 
state more beneficial and more suitable for them, even if it 
shocks them. Among other advantages of poverty is that His 
followers are constantlv in need of Him, humble themselves 
before Him, and His praise does not cease from their mouths 

x Although the text has wisdom thcre can be no doubt that the right 
reading is "Poverty. M 
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by day or by night, which is not the case with the rich who arc 
powerful, arrogant, and neglectful of the mention of God. Their 
activity is limited to their arlairs which are of no moment, even 
if they are most successtul, for they will have to leave their 
wealth or their wealth will leave them. 

Similarly the poor are secure from the sultan's oppression 
and his violent treatment of the wealthy ; secure from the high- 
waymen; from pilfering by night; free from being overwhelmed 
with care in times of dread; from dissipating their intellectual 
energy in the effort to hold on to wealth ; from anxiously watch- 
ing the changes in the prices of goods, whether they have be- 
come cheap or dear ; free from guarding the wares in the store- 
houses, and all other things on land and sea. Concerning that 
matter one of the learned remarks, "Let us take our Aight to 
God from dissipating our lives." When he was asked to what 
he had reference, he answered, "Heaping up wealth." Also the 
sages of blessed memory say, "He that increaseth wealth in- 
creaseth an^iety." 1 An Arabian poet says likewise, "We in- 
crease our cares when we increase our wealth, for direr than 
all poverty is the amassing of wealth." In fine, my brother, are 
not the poor free of the characteristics of the envious, — inso- 
lence, wickedness and enviousness of the wealthy? The poor 
are above such things: they are serene in the thought of God 
and their Return, and are indifferent to the possessions of the 
rich. The reward for this is their tranquility. It therefore 
often happens that God forgives them great sins which they 
have committed. It thus comes to pass, also, that through 
God's favor they are punished in this world as such is prefer- 
able to punishment in the Future World. If they have com- 
mitted no sin they are indeed fortunate. God visits them with 
trials to test them in this world and to discipline them in what 
is nobler, loftier and more exalted than all the wealth of the 
world. Only upon his beloved ones and his saints does He 
bring trials, as it is written, "For whomsoever the Lord loveth 
He correcteth ;" 2 and again, "The Lord tryeth the righteous." 8 
Thus it is clear that poverty is not evil. This subject is con- 
fessedly far more esoteric than exoteric. 

1 Pirke Aboth II, 8. 9 Prov. III, 12. » Ps. XI, 5. 
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The same can be said of night and darkness. But for them 
thou wouldst not know the length of years and of months and 
the conjunctions of the planets, and thou couldst not observe 
the stars that shine by night. He who recognizes the measure 
of their Creator's wisdom and grandeur is in possession of a 
clear and pure philosophy, and is exceptionally intelligent, es- 
pecially in regard to those matters which we have partially 
treated in the chapter entitled, "Confidence in God." And like- 
wise if time consisted wholly of day the bodies of lhring beings 
would undoubtedly break down under the strain of trouble, 
fatigue and labor which are connected with the prolongation 
of time, since under such circumstances there would be no 
repose or tranquility. Sleep is called repose, for the Bible says, 
"When I slept, I had repose." 1 Night thus becomes a good 
thing. Assuredly death is not the loss of life and its annihila- 
tion, for the soul merely abandons the use of the body. 2 Pov- 
erty is the absence of wealth. Night is the absence of the light 
of the sun ; the latter sets beneath the earth, and the shadow of 
the earth darkens the atmosphere. 8 All this refers to the afore- 
mentioned noble mysteries and wondrous facts comprehended 
only by God. Whomsoever He favors He endows with some 
knowledge of these matters. Such favored ones were the 
prophets and after them the heirs of their learning. 

Thus it is clear that evil was not created by God, but was 
brought into this world by the sons of Adam. When God en- 
abled them to enjoy all manner of blessings they used these 
blessings for improper purposes and placed them where they 
did not belong, thereby changing the blessing into an evil. 
For instance, God gave man the power to speak of His glory 
and of His positive and negative commands, read His Book 
which He wrote with His own Hand, discourse on that which 
can benefit him, and the like, or as a pious man expressed it, 
"God mercifully designed that speech should bring man profit 
and silence bring him peace." But if after receiving this bless- 
ing he utters deceittul words, talsehoods, calumnies, frivolities, 



1 Job III, 14. * Weltseele, p. 102. 

* Propacdeutik, p. 57; Anthropohgie, p. 179. 
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contumely, abuse and villification of men, his speech becomes 
wholly evil. Similarly, he does violence with his hands and 
also misuses his other senses. Especially is this the case with 
the ability to have sexual connection with which God endowed 
man for the perpetuation of the human form and the preser- 
vation of the human species. In His code He enjoins men to 
legalize this intercourse by uniting with a chaste woman, such 
as our religion permits, by means of a marriage contract, in 
the presence of witnesses and with the utmost publicity. When 
he cohabits under conditions other than these he commits for- 
nication and his act becomes evil. This holds good even in the 
matter of eating and drinking. When a man indulges therein 
beyond his needs and not in proper time it brings upon him 
pain, aches, swellings and dropsy, and eventually becomes the 
cause of his death. That is wholly evil. And, likewise, all 
other things, even fire. When he does not use its light he is 
benefited with what is baked and cooked by means of it. But 
if he applies the flame too long to things he sets fire to them 
unnecessarily and without profit. That becomes evil. It is 
thus with all existing things. When he makes use of them 
for improper purposes and leaves them where they do not be- 
long, they become evil. 

This is the case even with knowledge. When a man be- 
stows it upon one for whom it was not intended— one unworthy 
of it — it becomes evil; nay, it is the greatest, the hardest and 
deserves a severe punishment from God. Concerning that the 
sages of blessed memory say, "Whosoever raiseth up a dis- 
ciple who is not fit is as culpable as if he had planted a grove 
for idolatry, for it is written, "Thou shalt not plant unto thee 
a grove of any kind of trees." 1 Through such a disciple evil 
and wickedness are brought into the world, for he explains 
what he does not understand, busies himself with what he does 
not know, blunders about in darkness and goes astray. On his 
account God brings calamities upon the people of this world, 
as thou hast learnt from the story of Jereboam, son of Nebat, 
concerning whom it i$ written, "For the sin of Jereboam 

l Dtv\ XVI, 21. 
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wherein he sinned and caused Israel to sin." 1 The Talmud says, 
"Whosoever causes the multitude to sin, the sin of the multi- 
tude rests upon him." And especially if he raises up a disciplc 
who explains the law and gives decisions — then woe unto this 
disciple and still greater woe unto the one who raised him up ! 
There is nothing in all this wide world worse than that deed, 
for the sages say, "The sword cometh upon the world becausc 
of the perversion of justice and because of the one who teaches 
a law of the Torah not according to the accepted decision." If 
this disciple is leader of the congregation and docs not know 
what should be sanctified, then woe unto him and greater woe 
unto the one who set him up as guide ; for the sages say, "If 
a man officiates at the reading desk and makes a mistake, it is 
a bad sign for him. If he happens to be the precentor, it is a 
bad sign for the congregation : for the representative and thc 
one he represents are regarded in the same light." 

The precentor should be God-fearing, scholarly, quick of 
comprehension, thorough and fully competent to fulfill all thc 
duties connected with his office: to pray, ask forgiveness, ex- 
hort, praise and glorify God, proclaim His Unity, and sanctify 
His Name; and besides that explain the language — the mean- 
ing of words and metaphors, and accurate reading. His age 
should be twenty years or upwards and he should know how 
to argue in the Law, and be acquainted with its inner meaning, 
its commentaries and its subtleties. And it is further neces- 
sary that he should be pious and upright, and free from any 
bodily defect. But if a man without these qualities goes prc- 
sumptiously before the ark, Scripture says concerning him, 
even though his voice be pleasant, "Mine inheritance has be- 
come like a lion in the wilderness. It giveth forth its voicc 
against me: theretore do I hate it." 2 The sages of blessed 
memory say this refers to the congregation that sends down 
before the ark a precentor who is unfit. This applies even 
when his voice is pleasant. For sometimes conceit gets thc 
upper hand of such a precentor and he says things which are 
improper, and thus removes Israel afar from their Father in 
Heaven. If the precentor is a youth possessing all the qual- 

*I Kings XVI, 21. »Jer. XII, 8. 
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ities we have mentioned, or is an adult whose house is free 
from transgression and whose youth was becoming — no evil 
report concerning his early years having gone forth against 
him — and people do not speak ill of him, is loved by God 
and desired by men, his prayer is heard before the Throne 
of Glory and renders Israel acceptable to their Father in 
Heaven. He must be beloved if the Holy One — blessed be He ! 
— is to lend a favorable ear to his entreaties. 

And likewise the Jewish community that appoints a man as 
judge must see to it that he possesses all these good qualities, 
and in addition be competent to investigate and also know 
forty-nine reasons for the pure and the impure, 1 together with 
the other qualities that the sages note in scholars. And simi- 
larly the seven qualities which the sages mention in regard to 
disciples and the ways of peace and the ways of the scholar 2 — 
all of them mean in effect that he should fulfill the injunction, 
"Perfect shalt thou be with the Lord thy God." 8 The chief of 
all qualities, the first and the foremost, is the fear of Heaven, 
as it is written, "The beginning of wisdom is the fear of the 
Lord." 4 

A more detailed explanation of the qualities every precentor 
should possess occurs in the rabbinical writings. We shall give 
a clear exposition of the subject with the help of God that he 
who considers it may benefit thereby, please God. 

Said our veracious ancestors: "The rabbis have tradited, 'If 
a man has a full beard he is fit to be a precentor. The decision 
is according to the view of Rabbi who says, one is fit from the 
time he is twenty years old/ " 

We have found the following in the Responses: "If a city 
in Israel has no one experienced in descending before the ark 
except one man who is ofttimes busy with his own work, but 
there are some youths of eighteen or seventeen, whose beards 
are not yet full, what is to be done? They may be appointed 
precentors to discharge the duty of the pcople so that none of 
the prayers need be omitted. Hence we see that the statement 
of the sages to the effect that if a man has a full beard he can 

1 Pirke Aboth V, 10. * Taanit, I7a. • Deut. XVIII, 13. 4 Ps. CXI, 10. 
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be a precentor, means that a beard is desirable, though not nec- 
essary ; and especially if the person in question has been highly 
respectable from his childhood up. Rather than omit the 
'Kadosh/ 'Banlch,' 'Yimloch/ and 'Y'he sh'me rabba/ we do 
not insist upon his being at least eighteen or seventeen years 
old: he may be only thirteen years and one day old, even 
though ordinarily he could not oniciate as precentor. For 
when we say, 'It is a general rulethat whosoeveris notinduty 
bound to carry out an ordinance cannot discharge the duty of 
the masses. But it is quite proper to have a youth of thirteen 
years and one day or more oniciate when it is impossible to 
secure someone older." 

We have found also the following in the Responses : "If the 
sexton of the congregation is to act as precentor, this fact is 
announced, perchance some one else can oniciate instead of 
him. When this procedure is adopted and they put another in 
his place — one who will cause Israel to be favored by their 
Father in Heaven, it is imperative that this man be pious, up- 
right, and without any bodily defect whatsoever. If he is not 
such, concerning him the Scriptures say, 'Mine inheritance has 
become unto me as a lion in the forest. It giveth forth its 
voice against me, therefore I hate it/ Mar Zutra bar Tobiah 
said in the name of Rab, This has reference to those that send 
down before the ark a precentor not qualified to officiate, es- 
pecially on Yom Kippur and on the other fast days/ For it is 
necessary that the precentor should have the qualities specified 
above. Rabbi Judah says, 'A man with a large family with- 
out means and obliged to toil in the lield, but whose house is 
free from transgression, who has reached his majority and 
whose youth has been proper, may humbly say the blessing 
and bring the people into favor.' What is meant by the ex- 
pression 'whose youth has been proper?' Abayah says, 'It means 
that nothing disreputable is said about his character as a youth.* 
Since it is not necessary to announce who he is, so much the 
less is it necessary to replace him. A precentor's blindness 
does not disqualify him to oAiciate, and he should not be re- 
placed so long as his actions are proper and good." 

And still further we have found the following in the Re- 
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sponses: "If the congregation wishes to have as precentor 
before the ark a man who is not thoroughly conversant with 
the Law but who has a melodious voice, and there happens to 
be present also a scholar who is an adept in the Law but whose 
voice is not melodious, which takes precedence: the scholar 
versed in the Law or he with the melodious voice who is not 
an adept and who occasionally makes incorrect statements? 
Rabbi says, The scholar who is an adept in the Law takes 
precedence ; but if he wishes another to take his place then he 
should select the one whose voice is melodious, provided that 
he knows that the latter will make no mistake in the service; 
otherwise the scholar must officiate. , From all this we learn 
that whenever the sexton is fit they send him down before the 
ark as the precentor who shall find favor for Israel in the eyes 
of their Heavenly Father. The congregation may replace him 
only with some one who possesses all his good qualities. We 
do not send down before the ark as precentors beardless youths 
under twenty years of age. And even in case of a man who 
has reached his majority but does not understand all connected 
with the office, the same rule holds good. This holds good all 
the more if there is at hand some one superior to him, an aged 
man more versed in the Law, for the former is not an adept. 
Especially does this proviso obtain in the case of one who is 
given to incorrect statements or who has a bad reputation: 
they do not send him down before the ark for all these reasons. 
Wherever there is a sexton fully qualified to fill the office no 
one else is preferred. But in case there is no one to descend 
before the ark and act as precentor, neither a sexton nor an- 
other qualified person, rather than omit the "Kadosh," "Ba- 
ruch" and "Y'he sh'me rabba" we may permit any of the above- 
mentioned to officiate. This applies only in a case where it is 
impossible to get anyone else, the sole condition being that 
the precentor must be thirteen years or more. For thus we 
say, "This is the general rule, 'Whosoever is not duly bound 
to carry out an ordinance cannot discharge the duty of the 
masses.' " 

Thus, my noble brother, — may God direct thee in the right 
path! — thou clearly understandest the substance of what the 
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{athers o{ blessed memory said about the qualities o{ the pre- 
centor, viz., that he should be acute, penetrating, patient, gen- 
tle, God-{earing, prudent, scholarly, quick-witted and {ully ac- 
quainted with those duties for the performance of which he is 
sent into the presence o{ God. He should be a person twenty 
years old or more and thoroughly conversant with the Law, 
its reasons and subtleties. Whatever he learns is to intensity 
his reverence {or God. I{ it is clear that he has acquired all 
o{ the above excellencies and his {ruits show themselves de- 
sirable and excellent — such as the Scripture speaks o{, "the 
{ruit o{ the tree o{ lite" 1 — then he is worthyr to be the leader. 
There is every reason to expect that he will be successhil — that 
the necessities o{ the congregation will through him receive 
{avorable attention, according to the word o{ the sages, "We 
gain merit through the meritorious," and conversely, "blame 
through the blameworthy." I{ he {ears God and stands in awe 
o{ Him, the Holy One decides the affairs o{ the community at 
his hands, bestows upon him whatever he desires, and carries 
out his requests, even as the saint declared, "The pleasure o{ 
those who fear Him He doeth." 2 It is highly desirable that 
thou, my brother, belong to this class. May God enable thee 
to attain righteousness, and in His mercy and beneficence keep 
thee a{ar {rom iniquity. 

The man who bestows knowledge upon one unworthy o{ it 
is condemned by the learned in unmeasured terms. 8 They 
compare him to the {ornicator who deposits the sperma hom- 
inis where it should not abide. But the punishment o{ one who 
squanders knowledge is greater. Por the one who deposits the 
semen where it should not abide brings {orth a corporeal being 
who becomes a worthless {ellow known as a bastard. But he 
who deposits knowledge in one unworthy o{ it brings {orth a 
spiritual form, wastes that knowledge and injures philosophy, 
seeing that that spiritual {orm becomes satanic. For thus the 
wise have said, "Do not bestow knowledge upon thosĕ un- 
worthy of it, lest ye do violence to it ; and withhold it not from 
those worthy o{ it, lest ye do violence to them." 4 

1 Gen. II, 9. * Ps. CXLV, 19. 

* Cf. Le Guide des Egarĕs, p. 127, note, * Mibhar Hapeninim, p. 6. 
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The arguments advanced enable us, then, to clearly under- 
stand that it is not the Creator — blessed and exalted be He ! — 
but man that is the cause of evil. God created all man's ap- 
purtenances for good but he makes use oi them for evil pur- 
poses and thus becomes wicked. From the passage, "He cre- 
ates evil (ra')" 1 we are to infer that He creates evil man but 
not evil, for the expression "ra' " is used adjectively, as for 
instance you say, "An evil man," "An evil ruler," and the like. 
It must be beyond the Praised One to create evil, lies, decep- 
tion, frivolity, talsehood and calumny, seeing that He has for- 
bidden all such to us. Thus when God visits obstinate sinners 
with severe penalties, e. g., such as are mentioned in the pas- 
sage, "Behold I bring evil upon the house of Jeroboam, and 
will cut off from Jeroboam him that pisseth against the wali 
and him that is shut up and left in Israel, and will take away 
thc remnant of the house of Jeroboam as a man taketh away 
dung until it is all gone. Him that dieth of Jeroboam shall 
the dogs eat; and him that dieth in the field shall the fowls 
of the air eat : for the Lord hath spoken it" 2 — it is for the pur- 
pose of chastising. If from one point of view this is evil, from 
another it is good, since punishment is meted out to the wicked 
and the perverse for their good, to purge away their evil ; and 
it is good for others who should be warned thereby and not do 
the like themselves. Thus God wamed Israel, "AU these 
abominations shall ye not do that the land may not vomit you 
forth." 8 In fine, the object thereof is that those who are un- 
touched should see to it that they are warned through those 
who are punished, as it is written, "And those who are left 
shall hear and fear, and shall no more act presumptiously." 4 

And if someone asks, "Why did He create serpents and rapa- 
cious beasts, which are evil?" we answer that in that act there 
is nothing detrimental; on the contrary, they benefit man in 
various ways ; and besides, most of them are afraid of him. Of 
the manifest benefits we instance the consumption of beasts of 
prey to satisfy the demands of the stomach. Then there is 
death prevailing on the face of the earth : were it not that it 

Is. XLV, 7. * I Kings XIV, to. 
"Lev. XVIII, 26, 28. 4 Deut. XIX, 20. 
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changes life and reduces places to ruin there would ensue 
plague and disease, and all the order would become destroyed. 
Similarly, God placed poison in the corners of the mouths of 
serpents to enable them to secure their food. It is also useful 
in compounding powerful treacle for expelling poisons from 
the bodies of human beings. The learned physicians speak of 
this in their works. Likewise, the beasts of prey. God placed 
them in the world as his troops to be let loose against those 
that rebel against him, just as He did in the case of Pharaoh 
and his people. He threatened to let them loose against our 
people who had rebelled against Him, as we read, "And I shall 
send against you the beasts of the Aeld;" 1 and turthermore, 
"Thus saith the Lord, Verily have I sent my four severe penal- 
ties : sword, famine, pestilence and wild beasts." 2 They are his 
troops whom he brought into the world for a good purpose: 
that they may become righteous. Thus it is clear, my brother, 
that evil was not of God's making. 

Neither did falsehood originate with God. Concerning that 
the sages say, "We find that God created everything in His 
world except the quality of talsehood for the sons of man de- 
vise it in the heart/' The majority of evils and sins follow in 
the wake of the lie, from it issue sore calamities. It is the 
origin and source of most of them. Thou hast learnt how God 
blamed the liars for persisting in their lies to the extent of 
denying Him. He says, "They have belied the Lord, and have 
said, 'He is not : evil shall not come upon us/ " 8 And again, 
"They have taught their tongues to speak lies and weary them- 
selves to commit iniquity." 4 The sword is released on its ac- 
count, as we read, "Because of falsehood (shav) did I smite your 
children, reproof they did not accept." 5 The prophets of false- 
hood are likewise rebuked in a number of passages. Falsehood 
also became one of the aggregate causes of the destruction of 
the Temple, as we read, "Go about the streets of Jerusalem and 
see . . . if ye can find a man . . . that seeketh the 
truth.'* 



*Lev. XXVI, 22. »Ez. XIV, 21. «Jcr. V, 12. *Idero IX, 4. 
•Idcm II, 30. •Idem V, 1. 
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Should some one ask, "Why does God create the unright-' 
eous, seeing that He knows in advance that they will prefer 
disobedience to His service, will oppress His servants and 
work havoc on His earth?' we answer that theology gives a 
number of reasons. One is that God created the wicked to be 
useful, but they disdained their usehilness and make choice of 
disobedience. Thus they injure themselves: the blame rests 
upon themsehres not upon God, as we read, "From your own 
hands has this come upon you j" 1 "As for their way, upon their 
own head I have placed it, saith the Lord God," 2 in order to 
make manifest His wisdom. He created the disobedient that 
one may understand the excellence of the virtuous, that the 
obedient may be distinguished from the disobedient, and that 
man may take warning from the condition of both of them — - 
emulate the obedient and eschew the way of the disobedient. 
Another reason is that by means of the wicked He tests His 
pious servants in this mundane dwelling, as the sages of blessed 
memory say, "The wicked punisheth the wicked, and the Lord 
punisheth both of them." Finally there are various reasons 
why He is long suffering with them during their life time. 
One is that people may not say that had not God hastened to 
mete out punishment to a certain man but granted him a re- 
spite he surely would have repented and acted righteously. By 
granting him a respite God silences their apologies and re- 
proaches. There is another reason. If a man hastens to wreak 
vengeance upon his enemy it is because he fears that the lat- 
ter may die, become poor or that he will flee from him to an- 
other country; or he fears all this for himself, and therefore is 
prompted to act hastily and with dispatch and grants no re- 
spite. But it is otherwise with God, for He is free from such 
qualities. He does not fear death or poverty : and is not anx- 
iously concerned about the Aight and escape of the one who 
rebels against Him since that man is in His hand and power, 
as it is written, "If a man hide himself in secret places shall I 
not see him? saith the Lord." 8 And His saint — peace be upon 
Him!— said, "Whither shall I go from Thy spirit? Whither 



*Mal. I, 9- *Ez. XI, 21. f Jer. XXIII, 24. 



THE GARDEN 0F WISDOM 133 

shall I flee from Thy presence? If I ascend into the heavens, 
Thou art there : if I make my bed in Sheol, behold Thou art 
there. Were I to take the wings of the dawn and alight in the 
uttermost parts of the sea, even there Thy hand would lead me 
and Thy right hand hold me. If I say, Surely darkness shall 
cover me, the night becomes light about me. Yea, the darkness 
hideth not from Thee, but the night shineth as the day : dark- 
ness and light are alike unto Thee." 1 And it is turther written, 
"If they hide themselves from my sight in the bottom of the 
sea, even there will I command the serpent to bite them." 2 

Verily when man does right or wrong he benefits or injures 
not God, but himself, for it is written, "If thou be wise, thou 
art wise for thyself ; but if thou scornest thou alone shalt bear 
it." 8 i. e., thou shalt bear thine own iniquity. And it is further 
written, "If thou sinnest what dost thou against Him ; or if thy 
transgressions be multiplied, what dost thou unto Him? If 
thou be righteous what givest thou Him or what receiveth He 
of thy hand? Thy wickedness may hurt a man as thou art; 
and thy righteousness may profit the son of Man." 4 

In this connection a pious man uttered a beautihil senti- 
ment: "God created the wicked that He might manitest His 
generosity in pardoning them and in favoring them with for- 
giveness ; for He takes pleasure in beneficence, grace, forgive- 
ness and all manner of kindness. The wicked, however, are 
too toolish to appreciate this and are therefore delivered over 
to severe punishment. All this accords with what the saint 
declared when describing God, "He is merciful, forgiving in- 
iquity, and does not wantonly destroy." 5 His prophets said, 
f 'Who is like unto Thee bearing with iniquity, forgiving the 
transgression of the remnant of His inheritance?" 6 God Him- 
self says, "For I the Lord am righteous, I will not keep anger 
Sorever." T We mention this because it is a beautitul utterance. 
Assuredly He did not form us that we should turn against Him 
but to have full confidence in Him. . . (Lacuna) . . . 
seeing that He is able to act without anyone's interterence. A 

*Ps. CXXXIX, 7, 12. *Amos IX, 3. 'Proy. IX, 12. 
*Job. XXXV, 6, a § Ps. LXXVIII, 38. •Micah VII, ia 
T Jcr. III, 12. 



134 THE GARDEN 0F WISDOM 

very saintly man said, "Were you not to sin verily God would 
create other people who would sin and whom he would forgive 
to exercise His clemency." Yes, my brother, even if we were 
wholly righteous it would not be proper to rely upon our right- 
eousness but upon His mercy, as it is written, "Not because of 
our righteousness do we place our supplications before Thee, 
but in reliance upon Thy abundant mercies. ,,1 

He who is translated from this world not lacking in knowl- 
edge and good works, agreeable qualities, pure morals, proper 
religious tenets, piety and chastity, has earned for himseH the 
Dwelling of Reward and Life Eternal. One of the learned 
says, "In this world precedence is given to the generous; in 
the world to come, to the righteous." Such a one is like the 
newborn infant which appears in the breath of this world with 
limbs, organs and mechanism all complete. But one who 
leaves this world in a state of imperfection, ignorance and sin- 
fulness is unworthy to share in the bliss of the Future and de- 
serves severe punishment. He may be likened to a newborn 
infant that appears from its mother's womb with organs, limbs 
and senses that are defective. a And even if this were to the 
extent of only a single member it could not make that member 
perfect in this world. Similarly, it avails not the sinner to cry, 
"Let me return to the world that I may act righteously." 8 

Know, my brother, — may God help us both to attain His 
favor! — that the soul is the noblest entity and that God cre- 
ated for her this splendid temple and caused her to dwell there- 
in. For her purposes He furnished it with all its organs and 
limbs, external and internal. He iashioned it for her like a 
populous city, she being like a monarch with absolute authority 
over all in the city — not a single person therein disregards what 
she commands or what she forbids. 4 She is disciplined in the 
term of her residence in the body, which term her Creator has 
pre-ordained and at the expiration of which He sees fit to 
translate her to His glorious Dwelling. She is translated either 
happy or unhappy, according to her deserts. It is her duty to 
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conduct hersett accordirig to the divine commands, be thor- 
oughly at home in philosophic discipline, 1 nourish herself *with 
the theological sciences, 2 be purified through the spiritual sci- 
ences, be alert in the seryice of Heaven, imitate Divinity as 
far as lies in human power, then she will inhale holy forms, and 
be attached to the universal soul, so that light will shine upon 
her and She will become like a beautifully polished mirror in a 
dwelling amidst gardens, pleasant breezes and fragrant Aowers, 
and the essence of the Mercitul One for immortality and per- 
fect happiness to all eternity. No power of the mind can image 
or conceive it — that which eye does not see, ear does not hear 
and which does not enter into the heart of mortal. Behold the 
prophets have said, "Eye hath not seen, O God, besides Theĕ 
what He hath prepared for him that waiteth for Him ;"• "How 
great is Thy goodness which Thou hast laid up for them that 
fear Thee ; which Thou hast wrought* for those that trust in 
Thee;" 4 "Who shall ascend the mount of the Lord and who 
shall stand in His holy place?" 5 "Lord who shall abide in Thy 
tabernacle, who shall dwell in Thy holy mount? He that walk- 
eth and worketh righteously and speaketh the truth in his heart. 
He that neither backbiteth with his tongue nor doeth evil to 
his neighbor ;"• "Thine eyes shall see the King in His beauty ;" ? 
meaning the light and the essence of the King of Kings — bless- 
ed be He! "And they that be wise shall shine as the bright- 
ness of the firmanent; and they that turn many to righteous- 
ness, as the stars forever and ever ;" 8 "Thus saith the Lord, if 
thou wilt go in my way ... I will give thee companions 
of these who stand by."* 

The illustrious and authoritative prince, Moses our master, 
made frequent reference to future reward and punishment. Had 
therc not been so few in his generation capable of grasping it 
he surely would have unveiled the matter. Besides, the people 
were unrighteous of heart ; f or as thou hast learnt, God dfd not 
suffer any of them to remain save Joshua and Caleb. Moses, 
however, made frequent allusion to the subject: "The Lord 

1 Anthropologie, p. 97. "Idem, p. 102; Weltseele, pp. 89, 101. 
*Is. LXIV. 4. 4 Ps. XXXI, 20. 'Idem XXIV, 3. , Idem XV. 
T Is. XXXIII, 17. *Dan. XII, 3. '^ech. III, 7. 
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commanded us to do all these statutes for our good throughout 
our days, to keep us alive even as this day." 1 And in many 
places it is said, "In order that you may live and it may be well 
with you." 2 Furthermore, "In order that it may be well with 
thee and that thou mayest prolong thy days;" 8 "In order that 
thy days may be prolonged ;" 4 "In order that your days and 
the days of your children may be multiplied." 5 When he speaks 
of prolonged life he includes the eternal life of the Future 
World. It is also written, "And in the day of my visitation I 
shall visit their sins upon them;" 6 "Is it not hidden with me f 
sealed up in my treasures?" 7 That is equivalent to saying that 
all his days will be spent in uninterrupted bliss or in excruciat- 
ing torment. Moses offered many such hints to our ancestors 
but they did not fully understand them. The Divine Law, the 
Torah, which Moses brought down, was adapted to all manner 
of intellects. In it are passages whose meaning is on the sur- 
face, but for the most part it consists of wondrous mysteries 
comprehensible only by the wise who are few in number, al- 
though even in the generation of Moses our master there were 
people of rationality and intellect, judgment and knowledge. 
To that the Book refers in the passage, "Darda 8 represents the 
men of the generation of the wilderness who were men of sci- 
ence," 9 for in that generation were Bezalel, Ohaliab and men 
like them : but then they were few and moreover of various de- 
grees according to their endowments. 

The prophets also refer to the Future Life in passages which 
cannot be comprehended offhand. The like often occurs in 
thc veracious traditions. We cite the following: "All of the 
prophets prophesied only with regard to the da,vs of the mes- 
siah. As for the Future World eye hath not seen it. God 
alone will prepare it for the one who hopeth in Him ;" "In the 
Future World there is neither eating nor drinking, but the 
pious sit with crowns upon their heads and derive pleasure from 
the radiance of the Shechinah, as it is written, 'And they saw 

1 Deut. VI, 24. » Idcm V, 30. " Idem XXII, 7. 4 Idem XI, 21. 
•Deut XI, 21. r Ex. XXXII, 34- 'Deut XXXII, 3* 
g A wise man, one of the sons of Zerah ben Jehudah: I Kings V, 11. 
*Vayikra Rabbah, Parashah 9, sect. I. 
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God, and ate and drank/ " Thus, my brother, the condition of 
souls obedient to their Creator consists in heeding His com- 
mand and kecping aloof from what He has prohibited. 

Every soul that masters the whole of theory and practice, 
acquires the ways of the prophets and the pious, and treads in 
their paths, will surely achieve uninterrupted happiness unto 
all eternity. As for the wicked, the rebellious, those who turn 
against the Lord, His prophets, His saints, and His God-fear- 
ing men, who turn back from the path which leads to good 
works, abandon commendable habits and follow ruinous ones, — 
such as we have mentioned in the explanation of man in the 
second chapter of this book — and are under the sway of accu- 
mulaled ignorance ; the light of their soul gives way to dark- 
ness, and the beauty of their soul becomes obscured. She can 
not raise herseK because of the weight of her burdens. She is like 
unto an uneven, dusty looking mirror which does not yield to 
the polisher. Culture in nowise benefits her. In this world such 
exist in Mindness, and in darkness do they wander about, ac- 
cording to the word of the prophets, "The wicked are silent in 
darkness ;"* "They feel about in darkness, there is nq> light ;"* 
"In darkness he comes and in darkness he goes, and with dark- 
nesa his name is covered." 3 In the other world they are in an 
ex**eedingly base condition, in an extremely vile dwelling, ijf a 
most deplorable state, as it is written, "And they shall go forth 
and see the carcasses of those who transgress against me, for 
their worm does not die ;" 4 "With the iire and the sword of the 
Lord shall all flesh be judged, and numerous shall be the slain 
of tbe Lord ;" 5 "For Tofteh has been prepared of old." 8 Such, 
then, is the fate of the lost, in so far as we are able to dwell 
upon it. 

Had it not been for the fear that our book might fall into 
the hands of some one that can not understand it thoroughly, — 
one not versed in the divine ordinances, theology and phil- 
osophy — we would have given an explanation of the subject of 
reward and punishment more precise than that in this treatise, 
profounder than this exposition and more remarkable than 

1 T Sam II, 9. " Job. XII, 25. p Eccl. VI, 4. 4 Is. LXVI, 24. 
e Idetn, 16. • Idem XXX, 33. 
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these hints, based on the knowledge vouchsafed unto us by 
God and that which we have acquired from others. For as 
previously indicated, we have not given expression in this book 
to a single word on our own authority and have not put forth 
a single opinion that is original, but have learnt it all from oth- 
ers through the favor and goodness of God. Of Him we ask 
in matters religious and worldly, — His mercy, pardon, favor 
and the gift of His wisdom, as it is written, "For the Lord giv- 
eth wisdom; from His mouth are knowledge and understand- 
ing." 1 

The book is Anished, with the help of God, just as Rabbi 
Nathanel bar Rabbi Fayyumi wrote it. 

» Prov. II, d 
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On account of the distance of the author from a centre of 
learning, many references could not be verified. Professor 
J. A. Joffa, of the Jewish Theological Seminary, has kindly 
supplied them. 

P. 19, Yoma 86. Kel. 1, 2, 3, 4. Conf. Midrash R. Gen., parashah 
viii, sect. 11. Mid. Shir Hashirim, parashah i, sect. 6. 

P. 20, Lev. R. ch. xxxii, sect. 5. Conf. Yerushal. Pesachim, chap. 
x, sect 1. 

P. 22, Shab. 118-120; Yeb. 93a. Vayikra Rabba. parashah xxix, 
sect 11. 

P. 23, Rashi to Chullin 5a (last line but one). 

P. 24, see Talmud Shabbath i35a. See Talm. Chagigah I2b. 

P. 26, Lev. xxiii, 15. Ps. cxix, 164. 

P. 30, Tal. Berachoth, 28b. 

P. 31, Lev. xii, 3. Tal. Succah, 48a. 

P. 32, Ber. I, 1-2. Meg£ 2ib. R. H., 32a. 

P. 37, Prov. xii, 2. Tan. to Yethro; Yalkut to Prov. xxii, 20. 
Aboth I. 2. 

P. 38, Tal. Maccoth, 23a. Ps. civ, 24. 

P. 47, Pes., 54a. 

P. 48, I Sam. ii, 3. Talm. San., 92a. 

P. 49, see Tal. Kethuboth, 66b; Taanit, 9a; B. B., 10-11; Pesikta Ber. 
xiv, 22^ Ber. I7a; Shab. 310. Pes., 49b. 

P. 50, Cf. TaL Gittin, 43a. Tal Horayoth, I3b. 

P. 51, Ber., 6a. 

P. 52, Kid., 4oa. Ber., 4oa-b. Idem, 3ib. Cf. Yeb., 63b. Cf. Er., 130. 

P. 53, Aboth de Rabbi Nathan, ch. 28. 

P. 57, Cf. Ber., I7a. Cf. Kethuboth, 67b; where both opinions are 
represented. 

P. 58, Cf. Baba Bathra, ioa. Cf. Berachoth, 6b; Erubin, i8b. 

P. 59, Gen. xviii, 19. Idem xxvi, 22. Hos. x, 12. Gen. xxxii, 11. 
Prov. xvi, 8. Deut. xxxiii, 21. Ps. xvii, 15. 

P. 60. Cf. Tal. Arakin, 15-16. 

P. 61, Ex. xxxii, 31. Gcn. xxxix. 9. Idem iv, 3. Ps. xii, 4 Arakin, 
I5b. Tal. Niddah, I3a.; Shabbath, 4*a. Nedarim, sib. 

P. 62, Tal. Pesachim, n8b. Abodah Zarah, 36. Cf. Kethuboth, 6>b. 

P. 64, Is. xlvi, 4. 

P. 66, Cf. Abodah Zarah, 3b. 

P. 67, Tal. Taanith, na; Berachoth, 6ib; Baba Bathra, i5b. 

P. 70, Tal. Yoma, 380. 

P. 71, I Sam. xi 6. Cf. Shabbath, 32a. 

P. J2 t see Is. xxxviii, 9-19; Jonah ii, 7. 

P. 79, Tal. Pesachim, 2a. 

P. 81, Cf. Tal. Maccoth, I2a; Chullin, 92a. 

P. 83, Yalkut sect. 8,n has 13, add to which "na," "ana" (see Ber. 9a). 
this would be fifteen. 

P. 84, Is. xl, 26. Berachoth, i8b. 

P. 85, Deut. xvii, 6; Berachoth, i8b; Ez. xxi, 30. Eccl. ix, 5. See Tal. 
Shabbath, 1520. 

P. 86, Tal. Shabbath, 152D. 

P. 87, Aboth v. 1: Tal Yoma, 380. Yoma, 87a; Sanh., H3b. 

P. 89, Tal. Succah, 52b. 



142 SUPPLEMENTARY NOTES. 

P. ioo, "complete" or "completely unrighteous." See Is. lx, 21 ; Idem 
lix, 8; Tal. Sanhed., g8a. 

P. 101, Sanhed., 97D. Is. lix, 16. 

P. 104, Baba Bathra, 150 (line 2). 

P. n8, Cf. Tal. Erubin, I3b. 

P. 119, Cf. Tal. Yoma, 2ob. 

P. 121, Gen. i, 31. Is. xlv, 7. Tal. Shabbath, jyb. 

P. 122, Cf. Tal. Chagigah, 9a. 

P. 124, Tal. Chullin, 133»; Cf. Berachoth, 28a. In Sanhedrin 7b this 
passage refers to the appointment of an unfit judge. 

P. 125, Pirke Aboth v, 21. Cf. Tal. Sotah, 22b. Pirke Aboth v, 11. 
Cf. Berachoth. 34b. Cf. Taanith, i6a. Jer. xii, 8. Taanith, i6b. 

P. 126, Erubin, H3b. Pirke Aboth vi, 8. Cf. Orach Chayim, sect. 
liii, 4, 5, 6, 7, 8; also Taanith, i6a. 

P. 127, Rosh Hashanah, 2ga. Orach Chayim liii, 4, 5, 6, 7, 8. Taanith, 
i6b. 

P. 128, Rosh Hashanah, 2ga. 

P. 129. Yoma, 38b; Midrash Ruth; Succah, 56b. 

P. 130, Shabbath, 77b. 

P. 134, Tal. Nedarim, 32b. 

P. 137, Ex. xxiv, II. 
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vbm mno jy\ roian ^diikd tto <a topt .* *&n wt nw io n« 
vb p v ^d Kjnwia yp' }m p *pa^M mWh nalj {M Mmp md aon piM&K 
iHmhtbt Dii>yi>Mi A^dunc^m jnnMta fwr>M m5>i nnDnyo pn nrur 

«1n p fHM in MO 3Mpvi>M1 3Mlfii>M 'D Min4lMf> fi«DD{>D{>M tloan^Mi 
'3D rttM OJHM MDDnMIMPM^M frtn p 3iW1 'JPDbt rtn p j>DJM1 DMb^M 5 

rrtn *d Dtaru d^ msm mjoip np mjm ^p mjjmid p nMJoiwn na «r^y 

W>M *P2 H&P p *#D JTD MJDSJnDM *b) MJDDJM p flofa IMn^M 

*d Jtayota taoa nMW mw mob nbht p*Dinn mjkid p nMJoton 
»%i i 3 t ipa ftoan^M rtamoi (Ktihhn AnuDta ADrrtta wnta pf>M 

•nrani njn vdd noan jn* 10 
mds n^M pjo imtd^m taa 
buro 2i nD^Mna mjjj 

•^» WD 3V3 
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vn *did Kna fo *ni>K ilyne^K wioi .onnpaoa pn^ d^ dk5>d!>k 
KnmAah mnK&a DinDD DK$>a ktdi ip n"n p fcaS Jiran frnm5>K 
^Ak <b |K3 jm ^jn pWphe om tbpyktt m ( ,>m icnmr i6 toiy jDMia 
-|{>irtai .rtenyoi ai>i onoi i>py 'rt Dip otowi vf>y iran jwd iTD jKa rtta 
1 njn *i>j;a w nanon nn m i5>k jrrn ipa 3Knai>K -ikpk 5 
H^niKDno i^k1 yoi W>p ja^i dhkidi aietain tatora KiTDjKa;a6 
k^ kd itort *d k^^k^i .dtud nnKi i>a pn kd aon ^y nKJmta 

2 1K1D lf>Kl *)KjtfK ApTID^K "IKlSK^K 'DJ JljnDa KWT 

oinyn f>nK iwm rmb k{>k iKajnj k!> owaan 5>a Dnf>KipK fya jod 
nan Di>iyn ii>Kp ii>Mlai .ii> nanoi> npjp Tn5>i? D*ni>M nnm Ki> py Kan 10 
jrDDJ ro |rwma jTnnojn paer o^pnsn 5>aK nw k^i n^aM k!> ia pM 

/e*i om*i 'totn nK wn '» nrapn 
tyannta njMnao Knpi>K3i> fty*Koi>K didj^k 3 nw «5k k* rtanD 
kjtdJ S>oyi>Ki d^k Kni» $>vn np p rr»nicu jy pnnjD^M moini6 
taan ie> k$> vid Dnataoo *d nai>Di j^k^ki m^mSm f>aof> nnruin is 
4 ftane^>M didj!>k kdki .jnmf>K nmi jnaKta naK frnaKi>K nnKPota 
nDDJ mKni n^pnKi i-ik^iki nirajw 'ao n^M "»Ky joi ftK*yi>K Dipi>Ki 
rti>M rt«T^M pKi>aK5>K nyanw rtThto pictaMta nanni nMTai> p*m jy 
MnnaaniKi aKnai>M rtn jo ^mA^m i>*Di>K *d jkdjk5>k nntwi *d KnKnal 
pnanon jm p*on oi>i Kmnii mani k.t* d5>*kd noamnoiw nK^Kni^K 20 
p*c k!> rti>K maii>K n^Ki^K ^mo^to n^vnD MmMTiM i>pn to MnnMla 

"D K^K *D 1'MbnD 3mM5>M MiTD V&*T\ m5>1 IW Mn"D ^W JK i>p^D^>K 

.idt ^cna D^ycni D"y k^jk^k i>ipa poaan^ dk5>*^k ^di pw koj^k 
noia^ idc^ i^nai ^ ie>nai Ka tbto i>Kpi .tk k$>i n^n ibw 1 ^Kpi 
naa imi imsti 'ipa i>Mn yapKi rttoo dpdmi fli>Mn d3k ^d fri3i6K s di 25 
lainai DD^' w ^Kaf>Kpi.'ii nionK5> Dnyi>in »a ^aowiDn D^Kn 

1 the usual reading is njn l{>iaB> nanon TTI nt JTrm 
(n^ niriD nai mpn). • read mmo. 8 read Dn&r- 4 read ftlK^>K. 
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icm i>ehvQ vn • l hiojtoi>K tono^Ka nrb nr*m fteicaSm frinKii>K 
Kmnai KmoK ^kS* fanoi>K ^ik p *wk o^i Amota *d jo jnoJ Krom 
k* jk <ta od k.t-ik3 Kr£ rmp ita KnoKpo ftro me f Kmne 
Koa ft"pp kdki Atjjd kdk ^pnans nnoKia ntcn ^k w£pj' jk 
5>pnom rt^jne^K idkik^k <b ^dh jk k.t^jj aJKii>KD .nnnonaK 5 
*pKjn&a larm ^hk^k^k Dtaha Kianm a^bdMk nKiKiwn 
rt*m&6K iidk^k3 narnm A^ma^K ^Kaj^Ka Kalnm fl"JKrmi>K 
fnm rt^aten pr£mft*Dnp^K ito^k pwnona fl* jkdji6k Apkd^k aona 
nniii jKrr^Ki nntai jkjAk ntn >d fi»fcoi>K ^Kiotaa ™ tj k.t^jj 
■wrn P3k!>k T3K teKn^K friKyoi>Ki towto ftK*r6K3 |Komi>K 10 
ko ii>Kl nomn jy DKmKi>K i>mm miwn jy ikdbk^k ?ijm ko pn*ni>K 
nnm vb py kuj*6k n^Kp 1 k iw ai>p ^jnos k!>i nyoo |1k k!>i n*o py *6 
n^j» t«^ w» ipk ^aio n no i>xpi .A nano^ npjp fnW dv6k 
Dipoa Dip* na w nna ni>jr *o -]!>k1 i>fto *d !>Kpi .dik *» *uj p D^oini) 
prr ^jnw tmn T^n T^np to P& *o T&nw w *o «* iwpi .01 ienp 16 
wa ^5>d ^Kpi •'« njn wjni) nev k!> w6 !>jj fcn k!> inab noK nnni 
nw n^apom 5>»pi .mKiii n-a ooten *ate ik nw ^r T** nrmn 
i>n ww dk ** -idk ro topi .oi>ij6 d*:di3d dui ^pnvoi jnpn imra 
ran rra>o Tndht tjd!>k t*d!)ki .ni>Kn onoiyn p D^no i> wdi 
Dipi>K v oi> £ )*b nnaKpjn friJKi?K ^d ikia5>k p 1^33 nni» np n-jr 20 
kd:> »^pi>K ^J WK3 to Dn^ nDBo jIk^ ^kI piwm mvy ^a ^?k 
rtn^a nKmi^n Dn!> d^ mi^D afei jraim k!>k dwo Kpa» oi> .ijk no^ 
ovna mmb ^n io i:i> aioi> ni>Kn D^pnn b nK n\wh «* wri Knjo 
roiKrti ii> ao^ jj»^ tapi .Dai> aioi p^nn j»i frvrti yJKiD s d ^Kpi .nrn 
rti^D^K ikojk^k rfmi w im Da^a w DanD^ in^ j»oi) iwpi w 25 
i>Kpi .DnKon DiT^y wpoi npt ovai ^Kpi JhJKto Kpa ^y «nnoo^K 

D^K ^K tefcTK p T^Kl K1D WW1K3 Dinn HDJT D103 Kin K^n 

n^» Kn^ Knioi ftvta non i^irtai .d^k!jk aKlyi)K ^k ik D^poi)K 
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Tjwn * Tioa wvb • u nwn no twb >arn tbbwnrro \r\pvt 
■^irti ^ pnnoD dk{o ^irt *d rrt5>«^« f» ^P «W» «nn pto 
Dfrty tanta DnS rtiDK&ia noia nnrt ratalbt P^5 wn 'an n&K p 
Jirat poi>K^K |m tKDnttta nD*i>Ki t&ki i>ta& i6rat 'hd hjk{> toi6k3 
td3* Dim Kirn w nom *d m^ ipa tw!>k aitppbb i6nK dtui6 "£irt& 5 
mitpb jwd to -inun pjr mru t*m ^k *d rroj tapi .'fl n*ra* k^i pjr 
rm6 ii>*rt ktoId .t&wh iDK 16 m uk Ton v 'jmi an fopi .\rf>m 
tikp # 3D ruK 4pi T . • . . ^y famt mw jk nAa* 16 |k 4» • irto dk&s 
ioin of> ii> prt^K^Ki k^k!>k fjn tap npi .t nr ^jr d^ • . . . W )k 
ifo 4k k* fei nona nrrrt oni> tdti • id . . dskid Dip? '3D n&t pW 10 
uynprr !>? k{> 'ipa nnom ^y kSk turachr ^y bnj d^ pn5>wr k» 
wnta nin p ^pnjK jdd .dto Tom to «a t^ uuurm d^do uroK 
amrto^Ki rtrrrttta ntnK^m tMnhn pk^5i6ki tej^tti d^j&ks kVdio 
k?:&ki 3ki/i5>k -itn^ Kpnnoo JK3 Adj&ki ftipni>Ki rtjor^K 

rttSK^K 'D1 K*5dk{>K KU*li>K «D DKjf>K niKD KD^K fjtt {>Kp1 .D'K"lta 15 

5>oia Kim kui!>k d*dj ^k nn* *ii>K pj&ta n!>Ao jtai k^hkSk 
rb k'vkjt K^nKi ttypKj Kunta jo jii jtti MinS>tti nttntttai Ktottta 
ntoo jtai d^k{>k ntrtyi£ Kpnnoo jtai mt&H i5>Ki p k^it pnno» 
<ta fto 1^1 noKim rrK^Ki nnK^K Kvpw noK pa p in^ n^K pj^to 
^ip* -np^ v6 ^kj^k if>irt3 kw^k iki <d niosnD' Tip^ k{>d inw iSjr ao 

•KnK^r ^djtk ^nn K*n^K ^k ^wjtk 

DD^K JK3 HKS-I ^K 1K'K1 H^K K^pDI ^K K< D^KI 

rinc^K f>mi>K 1n Kni> p!>i *ym 'an ni^K jki nKTiioi>K t(vp* 
nmwii 10 ktd rrKSyw nnKi>K jhdA kt6 mrrn rrD KwaoKi 

i read nKDn. • read 13. • read i^. * bef ore T°3 B^kS 
insert np' T» 1 » ra w ^ Jnn no npW DK. » read 
KJDnnDD KDl6a • read rvfy6. 7 read pi>K^K. • add K^ KD. ° read 
1DinJ<>deleteKTD. 
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trtw ?teta imn jrhcio ft*w ^ "ipwi 'tcaj DH Anjh t6 idid * wan 
tap )kb .d^pw nwra ioow ipa oip&K atn3 sksdk • rboi p kmd 
riKni' dhjk nota *d pao npi )^k^k pta n&K ntrw ko Wtp 
rb ^p n*iK *d jnoD^i mKajj jio&n nnjJKO ^y KmiAvi onn^sj» 
Dnp5>i 'iD nK3^K |K KnjoD .^wn^K^ fiD3n!>K p mii i^ttl *d )k 5 

yvh* *lta on utaD fl"*jtt^K nttniKi ty&jota imaD DnjtoJ^ 
n«r rorn oaro ipa ao n&K ^y t6 onoDJK ^jr Dnoita onDDJta 
pkio '3D nnoan ntintt& dv£k " dkj wu Dctna om tapi .t»^ 
*Kyi>K jo jtko5>k morD pn{>w6K fii>Tto pann w6 prtoiht 
kwdi .<vkj6k wm PKotaa ipn^D Koni>KinK3 dkj{>k jnanjm 10 
'ipa DnSjn Dni D*ren tcnta ntn *d pr6tc6K iTwap Dna jnno^ 
*d on^ toio '» wk *nm DiTjpd jhd* *n yeno jhd* j«n ^r 'Dnto 
<fo n&K mto' oi> i{> rtapbc hp* kM> ktodd .toante jo mhi> rtno^K 
jrapi nbiDKD Kr6tnr tejn atcn Kom jtoi> n*>notci taipjtao )tcto 
wk^ nosi jd DKpWKi>K3 yhw dik pK )K tcnjoi .Dminni Dm1j> 15 
nDDj ^jr kb* w iSk -ib ^k njo nm ik ipd{>k ik nioi>K mi>jj wfr 
'20 nKni>tci rti>noi>K -pni ft5>JKpoi>Ki fiYiKao5>K ^>y^Ki ni>omD • too 
Ktr5» k^i npD^K t6i moi>K *|tcS< k^ nrayta nta p na rot6 ii>trta d^d 
b^k nno 1 dk ipa nnJapi nr ^d tok^ * ann kVi mo ntwy p ^jr 
TJDo n^tn imno ni>K n^K 0"V nrh i>Kpi .'« dkj utnK k^ ^ki onnooa 20 
o D? <n s ^non dp d^ oi nn^ ^d» kpk oi nnx d^ d^ pdk dk miK 
Tm ^k idiki k4»k ^Kpi .mito Tnaeroora ,-Wi tod t«w k!> ^m 
^jn ♦Datrn m;n nK mv« dpd d^h ypipn dk ^kpi ;n ^dk^ 
V i^Ki p vn rkf> d^ hdd^ mii nPD» kdk ik )onK )K )kdji6k )k 
dk ipi tw twn ^k K»n Tia^ • nroe n&i i> • nnoan noan dk 'ipa 25 

t between W2T\ and ^DID msert D3' JD. • read ftte i. • read r&AD. 
«readK3Tin kS KT11D. • read ^n p % DP DX «read D^. Tread 
ronrro Ttr Dro. • read nODH. • delete nntc 
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mt^Ki tatcta ^no^Ki 3la^Ki ivbx pb jy '3D nunD i5>Ki n3B>K kdi 
'3D n&K Aya ^k i^Ktoi .rrap kd jyi itan jy kjkw tok^ jKnns^Ki 
dkpwk^k iSkId ..nnscK koi nyn kud »un ipa np nopj flKvy Dip ^y 
iikvj£ki p&ta$ta p DNpn:Ni>« jk!> t3 ni« ftni p inD np njK j"3n jki 
5>fto ptoo* 1A1 ona pnsnjn DnKiD^ kt5i DnnK*KD pnon^ on^ kt3 6 
'fl pKn K^pn kVi 'Ji maywn i>3 nK '3 tane^ '30 nM>K topa ynbw 
W DnK&om np rapK»i>Ka pnanr J« 3* j^kd^k jk * .nte^Ki 

.niy pnn* kS>i iKrn 
f>a ni ^k1 *d d^ i>ipjD np \m yK3oi>Ki n^n^K pi>3 d^ ^p |kd 

JDnn* ^K fV2 KDKD .DKjf>K jy ftD'K5 KnmAai V1P yDKJDKiTD 10 

vbbt pt&H nii fy *ni>K ftnioi>Ki rpi& wao^K ^aK f>A03 D.nyDKJD 
noDi i*>k1 jd jhoi>Ki K3i5»K n!>ini y*Kio!>K njoyni nni>K m^n^ ^kI 
^k nK»ni>K pjn^K pa *\h* dd!>k od nKa^K i>yi i!>Klai ,dk$^k 

3onn^ yDKJD k*k k.tdi Knn^iK Kna hiun^ DnKiD{> n^K Knf>yi 
Knmai npi ^h -ikdjk p a nKDiDoi>K *dA rtor&yta nKpKnnta 15 
kw{>k 'D 'ao nW>K Kntoi yK3oi>K -^Klai .onana *d K3DKta Kof>y 
nywn npi noipi pynD ^y iS>k1 p5>dk kd3 nKvy p *5>y Knpte' nji5>K3 
^Kpi irwn mn nK oaa w6e>m ni>ipa flKvySK Dipta ^y KnpKf>DK3 
'ji nyn rrrn naii ajni 3nn D % jnn *ddp nysnK o »|K ,w idk na k^k 
•»any % jd i3nyn n^vj« jd n^rj^ t3 d^kj6k ^d Kn^ nrtKinw mji *no ao 
ala^f> k!>i ftp^3^K *d ^vk ib6k{> d^ j» \5k k^ nv npo .jwid^ p pnnon 
moo jnn iD^iya nopn m3 hw w» ^k1 *d ^*t 'Danf>K n^Kp npi 
ivib6k fiiAa pud iwnn 3i3^Ki D3$>d nniK oni3 dik 03^ kip 
kd no^y npi .KnKWDi KnmAa Wk im vncr^M n^D jnonni 'vkj»{>ki 
rmni mn Dnals Dn3 KiKon kdd p3lKai>K na n^K ^31 25 
hd^ i>Kpi .01 njn iri>y Ki3n kVi Kin k^ idk*i '^3 wro ^Kpi 
kib6 'ip3 n33D3 ^d^k ^n ik^j niyn npi^ nan djib6 

i read n^Di^K31* 3 read DIDD^K. 
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ik nmeo Kte onan noiK Dn#D* 3 noi> ^ fe pao wk mi ^mn nnira 
«pny jtn rv pra */>* bo itok jnnio pK dti onm vto pjnor <o 
•rc» rrte nvnh nawi ^d{> tpb> *d p kp Dipoa iaK pDnjr onnK pK 
pnio i{>k b Kan ,tob> kti irui imp p J>di:id oipoa in« kJ>i jrn k^ 
wkp io ton nr janoK Kpn ni>yoi mpy rte jm Kpni ne>DK k5h icn 5 

•waw *r dto nK k^sid wk ■ma ynno 
mtop ko ma? p yn n&K imn onata *\v6h * n«K •£ mr npD 

KD<K3 KD^n KD1KJJ K^OD K»3l -p |K T3¥ wte *|IW1K p 5>"T K2K*>K 

*m n&K n* pa na onpn* kd{> kdi w kdwd kd5>kjt K^pno S>ii ry n& 
mhtaai iToyoai mwa jn^ kb^ jnw Kim mj>KVD too pro J3K p 10 
Sctota mn npD T?)irt ni> nv kIkd /jrn n& K*pno t J« *»for w* 
npD ^Kia jio ^kd .»« D*n pjr nD npa /ta*n fl"4n nKoA ni> nnnmi 
•i>jf jtdJ{>k J*kw K»pn jki td nJ^ jk n^ kJtd onpn nK ni>K pnnoK 
K*pno jks jki .a*n n* bv naw mtai *iot n^ to ma? pf>&o ^i npa n*v 
Vipa nf>Kio *|yDn nina mojm mr ^jr Jwni>K rfrp wd n^ kd^kS ni>i> 15 

.npjrnnor psn *W>k 
nwni>K ^k n&K iAa tonn^K nin i>nK p pan jk *Sk k^ pnKD 
^or p Dn^K ftin ko^k ioi npi .n^KDnm iinoma nKDDi>K ^J) 
Kmpnoo n^ *d ftoo Ak ^ ni>K ^Kii>Ka mi>fioi npnnoo Ti d^k 
Kn» *J* KmpnDo T4 *d AdoAk ^kJ jk{> ft»py dSjjk d{>p!>k jr* 1 ^a ao 
* JK3 npnnoo tj ^d dW>k i»yKJi moo ^pk ko^t vr\ ^kodJ fhw 
npi .^kdv ftmv mK» rtoan^K jrSi Knjrte ft"jKmn fhn Kn» 
Kny^on t6i KmotoiD Knf>nK n % 3 ftoDr^K loyn *6i tcoar^K nS«p 
jkd^k^k jk KnK3ai>J ni>K i>*K^ni>K nin p h& m npD .Dnioi>toD Kni>nK 
Kna nKnD kv5 KnjroJ ni^K rb p^5 n^K i>a 'ym 'an p^k5(>k k^ SyKD 36 
Tn»i>K jkd^i6k p!>Ki jn miai ntop *in p nJn^D Kinj? nw» ni^K ^k 
jn po^ jn onK i^ip ^Aoa nne^K noon jn rtto^ jk^ ne^K p^iti vb 

i read ^. ' read *|K^K. 
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'oan noKP ntv irm ntann p ii>D3< tai jnam n* ounn n« ik*wi nuv 
maa «w£ nroKn noai nnaion p mvo nuv rvte nvni> n*n \jpi i6oru 
k*ti TiJ>on -jnsi ernp p te3D Dipo3 *tm !ok Kpir p *pny w irto 
nrot dvi rup mwr B^rp 6'dki n» tp p mra k{> K3n nw 
1313 3nno uw *o b i6an n? jvnoK Kpn iiw n6* nrw ne>DK Kina 5 
mno wkp roivon &ai jron nin kdjhd jnain t dot n« k>vid irK 
iwh k^i *a i^ki nnK dvi roe> rrw b6p jao ^3K jrain n* ounn nK 
p:no nuv mte mnr noian j?n roW nuicru u*vo 3ien .nsn w 
nnn louan <mi n{>KP inv nan m iwin nrot ouanb mnr6 wo innK 
% pn nen pnv nw6 inv i6n d wap ).t3k!> ^wnc^ n« mno? na vnnn io 
moi? no notei w *r6ru 6 rovn noiK -nan i6y p u*k dki 'bpi i>ao idi» 
ova pw ioi |un u*kb> n6* nawi *xb nnion m ann n m k*uid na 
'OiK mvr n ww ioa nnv nuv nbv "pw niuynn diui Dniuan 
■pa foe> nio ipiei jpr nwayn p jpn wai mea njw 6 m 6 pm ^eoo 
^a nnpn iron^a jn db> i6y kv* k^p noiK *uk niu ipn» *ko dj6 nvnoi 15 
noio nuv n6r * bie itok ppteor jae> b k^ i6j> pno panv p*n ^a 
nuwna u*vo aun .duidi ppino todp pra itok ppi>oo pro Kin neo 
Toi>n Dr mmiKpvinany i^ipi « *p pao nawi ud? nnvn nuv n6r 
jnvn 'DannnD5>n Dmp ono nrx any ii>ip pw mma jn^ kk^ jn^ *oan 
noitt Dnoyoi pao u^ki anj; 6ipp udo Dnip Kin dk nmna jn^ *&*? ao 
dki omp mma jn^i icr^rmi oann^nn 'dk miw i6p onan 
«^ u^iwr mnr jnv ine> wa any 6ipr ^o vnnn nnK nnDjrr Kin nvn 
nmo neo jrn rv prar unoi> 6k faD omp 'oan nn^n ik5> dki njno 
DnD^ar DiT3k5> ^Knr* pa nvno^ nuv n6e> iniK pnjn naw UDi> iniK 
pw in^yo tbyw wi inioa Kimr n^ kJ>k vnnn nnK ooan^ k^i 25 
Dnc^ jao ownDir jpr ^k6d p^kc Dnju nuv *nbv na^nn uai> pnnio 
udd ^nyr jpr stk udo qnj? trr Dipo p b pao u^ki ^n;6fiKi n:r 

i delete b«. a read pao U'K. 
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oae p nw na^ro a6e> rninn p nata rnion 5>jn pn nry i>y D5nyi> naa 
'Dar^K Vipa ntoK nonp pi>i n^ Wkd onpm kd tpr k!> ini flyKD&aa 
vrfoe£ jn p*D nro mte dki & jn p*o nyoi nawi uoi> *i3iyn fa Vt 
atotay '3d n& npno "p l« "iia* rrt* ^jawat pi ,» dik te iroW 
nKDJnoKi AkJkjd |d w nM>K n* pa nn onpm kd^ KDiKy wpno kdto 5 
KnuKyoi * n&K TDDn p ii>Ki tji onpro Mwii Tioni rosDni ft*yioi 
jnin ararMM) too pot pK moy "pi ai^ Koa ftanpi>K nnnro KnnKTKioi 
*pji w pn* atT* tto mpnpnsi roenTD3i rooyoai mins jroi>i kb^ 
3ny £ip ron i^dk rmmuDS rm niomsyip ron k{> dki wi 5>ao idu3 
iidki iTnau? p to n^ipa *!>y ruru njr3 nnao «nfcu nron 'dik 'nan vi>y 10 
onDyDP aiy i!>ip ii>DKi jun uw rrhtr rwm udJ> nnion n? b"i «an 
^antr nK p*mo kkdji vi>y mjn nrnro mipa a6ponart -idiki pn uw 
p jpn wai jpr ik unan? nnon b ia en mro ron dki 0*003* dtskd 
mnK pjno oyn pan inn^3 jn w xhv aor i6v nao ipDi nrayn 
KDa 'jd!> npopj inWii nooi>D noroi ntoobo 3inK n? ^n D % jn Dnsn3 15 
•T3pn rnnn v na * armi acro* yrt\ d^ |maa6 ^otb* mnoi nuan 
^aan nuion rnnon b u k.tp inv 5>otd» !>y ddipi pn Toyon iai -udd 
lan^ oy kdd d^d didi thd d^jd »-id jn^i Tmrb riw jmi>y imn 
»3Tn Dn^o^n3 'oan i^o^ nno y3v juai DnnDi>na oan udv nnon 
nnon b rani t^k ^ ud^ D^on aarw na pnb 'oan 6n wi di^ot 20 
mte *|kxik p k4*k na1 npi .^ nKT noan nvOT '» itot3 d^oit nan» 
*li>Kl3 yi»u^ *yn rttw p^Din3 mvDDi Krnp T^art p yoiK m ko t» 

.ni>5>K kit jk mto ^ipi p 
n 113^ rrbw rwrb nan upr Ki>on3 psn un pa«i>K ^obn b*p 
bv mr m^K^ raaim uncoi mma aana^m n» onw ja omr ny idik 25 
naKf>oa nnos^ D^oyai nnK k5>k n3^nn ud5> tA ^ny ^o n3 1 w ianr^ 
*mS» lawr^ ino upr Ktenj k^i w y3c6i ipy ruiDB^ onyj n3 «n 

1 read fa^>K. 9 read 3inK. 
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*v nwwi 7\hv DyjK pi 'yn nt>i>K v6h Kna dw v6 riW>i okj»i aonp 
'30 nKata jk nv npD .Dmya p DfiDi>y Amn pi k^k!>k p Knoi>y p 
Dn33D kd!> dik s « p K<ni>K nm *d Ain x6k kdjki ib6k pio 1 tb 
Kmi>yii KnnKni tj *5>y Km{>DynDKD nrn^K jroi p njwuo nKai>K 
pDjta p jkdjk5>k pD i>ii ry n^« jk ii>m ^kAd .me> n*iK*a wm *d 5 
KDa pon to ana *^>k nnKna mp*5>i rwmui mDKiKai n-o1a por^ 
D^n tniv n&K om pn^w6« f ya i>ipa i5>k1 nnpKKDi KTdnahw 
i>D*ai>Ki jKnnai>Ki tt{>ki 3^5>k 5>KrtD -£k1 nyn oionD d5>dd nao ik djjd 
npDa^Ktoi.Kinoms? noicta ikvd onjrtpi DKjf>KftDlpi one^Ki 
*ii>K pkdAk fiiip fim&ai ^jid^k *tn ^v noKin ^pKa ni>KDynDKi nra 10 
Dji f onin fi^nea>K a-iu&k fiDKpKf> jkdjk^k *d ryi f>i -ik^k Kni>yi 
mnKP Tnen 3Kn33 K^n i*>m ^yi^ jKa nnynp % d tidki wk5>k 
tj ^y raj k1kd friDDf>K jne^K n^ mta* kdd fMrro ftmDK3 mnKi 
ame^K n-ien DKyof>K f>3K vin me> -j{>k1 ik*i K3T npD diik^k nln 
»Ti>y fnnKi noi>Ki noSnK nnpi tji *di nniKn piD jkdjk5>k njD inKjn kIk 15 

'PK3 lf>Kl31 .K4nD mt? TJ^KlD n3K{>n MD JK31 KpDnDKI DKTK1 JJKilK 

kdi Kna ^ao^Ki ra5i>K3 yonri Kmita «inD* d5> ^k nwi>K "nn k'pk!>k 
fiV**o t:6i WKn tj& Kni>yen K'e>Ki>K mn p-w jk noyi ii>m {okp 
*d wuw KnnKni *i>y Kni>iiKjn k1k nKTiioi>K jroii .k^c i^>k1 ikv 
ikv npnnoDi ni>nK t^ *dj?k ^k d^k ^nn kis^ niKV Kny*KiD tj 20 
'D3ni>K ii>Kp npi .ni>i>K n^y ft3ipy KmtoKi Kny^KWi KnoSyK im kiit 
i> yon k^> ob^ mjTK yDJ i^Ka pjn w w n^n n^yon fa ^^k1 ^d ^'i 
*py* k^> KD3 ^no^D ikddi Df>Kyi>K *d Tic njD rtnn^D oi py i>a mtw 

^y n*K¥Di>K T\22D2 H^K i>TyD ^D KD^K ^D D±b^1 o5>r D^> KDl i>Djn 

nKDn fa hv mD ^p ni>K Da^ ja oynT ftvp p noi>y kds K*n!>K i>nK 25 
nKDn dto nK K^Dnon 5>si i>Kpi .^men nK K^Dnni KDn ick oyai^ 
iJtoK nn« pf>i ni> Wkd oam ^no* n^n ava jk Avk5i u iTii>n D^in 
nn {>"T 'D3ni>K i>ipa ^k1 i>yD p ipk moKa oi>Kyf>K ^5>y kdi 
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M&k po pi pnotoc yKDp p pdki ^kd^k tai6 nnnnKtoi jkd!wk 
^kd^k f en *d onnnaD oopni rpsi>K mtpiK *d Diontaa ddj!>k ^p pi 
y^K fDm kW>ki yirb* p FKtai>K nKyoK * no i>inn *ii>K apnni 
rttia 1w ii>Kl *d rdW>k fyn i>ipa nroi>Ki nai>K *Dijn«3Di>Kp 

K*K *^Kp ipi .i>Koi>K ftnj*D i>Kp I^Kl KD1 ni> ^p DDji>K pnDn p 5 

nKno ii>Ki *d anyi>K nyKe> i>Kpi .ru»n nano d*D3J nsno i>"T DnMnta 

*5K K' ft!>Dii>K:n JIKtoKta *D npD$>K b npDi>K1 KU KJintK KDb KDn 

m^ DnnDSJi DmBn Dn";ai *ikdp6k niDK p Knpoi>K iDnSK np kd 
n&K 1313 r^w rtnaoiw ^nnnoD r^ino ^k1 jy inyoa DnD i>KiDKi>K 
ftron rrtnn kb^d .K»HKi>K dkj!>k n*K *d kdd pnKT DrmyD naii ao 10 
on^ nonpn toSy 2 aui ii>Kla od nKai>K oni> nDr Kosn npi .Drfc 
n&K rpi>!> fin3Ki>K 3Kpy p oni> i>DiK mni>K njn^ upiynpnK¥D 
fttn p tono ii>Kl |kd Dn^ K"jr» rtonpno mrt on^ pan Di> jki ona 

KDUO tpWt in KD3 Hnj? DtttW^ K^M nta *D MH3 8 DUnJn' 'VT) 

rrano k5>k jnno* k!> i>Ji ry n&m wni>K *d ni>K i>KiDKi>K p Ki>yKi w 

.\ny pnv '« i>Kpi ,nw '* anm n*K nK *a ipa nirbin 
li>Klai .ninK kd p ntoK nwyD p kdS kdi np m D'i> jk nv npD 
Ki>i nwKnpi>Ki ninpiw pJoi>K ^nKin nony kd^ nKi>ii> dk^ki M£k 
nnoarn nni>Ki>Ji KnyjK* toan -np sjnjn ^K3 frinKii>K mkidSk nito 
i>VD ^d ii>Ki p kdid * wrn kd *i>y kvi45 d^dkd ftinKDi>K ftinKai>K 20 
dkdJk nyDpni> tnnn: n^ )kdt!>k |K3 i^ 1^121 .n^K <i>y bnn^K 
KoiS jkdt5>k {>id WKinoi>K ^oyi>Ki nai>Ki ayni>K i>KvnK p jkw^k 
ikvd ^ m^^ tk w 'ipa ftnKn ooi>K *dd npi .ftyni finKn ^wn jks 
i>KoynDK DDji>K *p^ Knonyi fiK*ni>K npD m D^i> moi>K jk *i>jn Kn^ 
nnn Knawi ddk6k b nwi>K Dny W^ki ^kd^k w npDi>Ki ddAk 25 
nKnDK nK^nsi kd jtdA nKy jk ^yi Kin^K ^i>y fnKi>K i>4 d^d fni^K 

X read yo. * rcad lairt. • read «nin\ * read Ki w 3. 
* read nij. 
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t6* KTiy ^«1 KVT t6 KD KHK1DJ nKDDKi>KJ i>VD^K nK1VK1 1Knai>K 

•ni>Ki>J ^i Knjnaoi KnnKai Kmnwo 
Dnone «|ir&(> Kmnp rttato KnDVU idw k!> pDVKii>K jk nv npD 
airty p KiT^k KmpnnDD bpto n:« od n^K |K1 Knjy on?"Dn fi5>pi 
Knjtrn KnoiDJi KnDiom Kmnai Kmm Knpoyi Knyiii Knoi>Ki K<rri>K 5 
^k Siki i>nii>K p ptota Kni>nKa Knni>pni Kni>Kin Kn:rKVDi 
d^ nr!>K jk *3k k* oi>yKi .Krmy Kvnn vb *ni>Knnpi>Ki noni>KnKDD^Ki 
w io nK d\-6k kti naKna Dano *d i>Kp ao rfaKi> 'yn ni>i>K npi* 

*^K D1K V2 KDJK1 fip^!>K 'D n!> i>VK Ki> 1C>i>KD 1KD 31D njm npy 

nM>K Kn^K *3k k* oiw .kdid i^rt p -isIjdi mi>yDi nuaoi mrti 10 
i»Kp np jk *i>yi '3D nKai>K f\phi 'd tvk nf> ib^k |K njo nrn ikw 
•uony kd paoD .ni>K i>a rmy * % jk jn ktoi Dii>p neny kojk^k 
.ioni> n&Dm Kri>y njKn» nKX>K pa kjkid p nxhvn kdd ii>Kl p 
^yi Knb kt3 KnKnJiD ?yi i>J ni>i>K p^tirt jroJ Kjnovn kjk ^kIi 
ftK^r6w nioi>Ki dk^ki kt^ki iKn^Ki Wk too frriK*no Knmto |K 15 
••uk nnoDn ^yi nn^mm ^y Atain^ i^irt rwK kdi npoiw Kui>Ki 
fto3ni>K3 ? KnT oi> p jk ^jn * np i^irt *d to& kdi mSi n?i>K pi>5* 
DrthcniK fii>pi> if>Kii Knnae* koi vi ne> dk^ki npD^Ki nioi>K jk a dot 
kd hv fr*inKi>K rtoam pno vS inD nioi>K kdkd .rtDne^K Dif>j^>K ^d 
mr pan k!> ftDani>KD /ao ni>i>K ^y bimf>K 5>vd ^d kdid ii>Kl p Kroa 20 
nyjvi od nKaf>K Kan kd p iAdk nnf>te p *d3 ^I^k jk ^jn ki^5 io 
nni>rkD pD .Kn^yn -idkj ifn Knn p^Ki Dnn paiK nttr kdd mKayn 
mai yop^ k!> ^nn n^ twkS od nKata ^k riwino naKrtVK jk 
fhDai>Ki i^dj^k p k^uk^k .td kd *\Hbi KnKn^i Ki>^ DnnKiDK p 

KVpK Ki>K li>V1 l^ *lto iTD Dn. KD3 ^KI 'JWl n^K 131 jy fti>Dii>K1 2j 

ip-iKi^ jk p na 161 DnKiD^ mnKn on 1k <p k^> ^y dhd Dnn^ 
tj p pdk Akpdk^k ^ik ^Klai .^n DnpnKD • n . . ik onnoyo 

1 read K")t?. 3 read DJTT\ * read ADJ^K. 
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np kd »6k k^m pam mry nnp* k^ nra5>K JtoKroD ,ranni>K rtDDino 
*o n*y oS ni^K ony *1K3 nuta ddvd jkiMki ^kdpk^k jd n^ pam 
rfr taoi anp ko yoo* dk;Akd nyoo ^kIdi .jkiMk p k«b> dk^k 
•ri^Knta nKme5>Ki pptm&K nKtVK ik i^k Jtonn i>Ao aym nya ko 
dd^» inp* k^ dd&k T^Kiai .^k1 *|dW> a5>oj5>K w yoo* mp^ k^ ^Klai 6 
p )&* ftnp T^Kiai .noni *|D& *ini>K ^Kiai .KnnnKnn djtidk^ nKjf>K 
nnwtoo pnr « jk ^y k&d i!>k1 pio kdd kj» pwte pta' mp» k^ 
i^kbti5>ki Kuiw ikib>k5>k few -np k5> DDinD JTKlJ fol31 .DnTJI 
rttor&K » iIddiwd mtDK bc (tnn^io :ib^k kVi d>kh^k3 oiyi>Ki 

.rnnniw rthnyo 10 
kS nnpKD 'D ko piD oi>jr mp> k5> k*k njn in ^Ki m kd5>d 
^j6k tap 1k i$>k1 5>Aoa 3Knai>K poa npi .nniip *d kd piD3 w 
.*m oiMn onv k^ o '» nK niKni> 5>a\n vb D v y *did nota^ i6yKi>K 
>jkv vp* d^d tik1 ^k nton |k p^onon k{> pddd^k fm ii>Kl noDi 
Kruan *1^k KnnpKD nnp *{>k Wn nnpn k{> DKinhn^Klai .kwdwk 15 
.liip Kna ynn k^ niai>K fiiipD .-tf>Kl kid k^ 'yro ao Knp5>Ki ktd 
Kna Tnn k^ dd^k rtnpi db£k .liip K.na pnn 16 yoota finpi yoota 
vn Diyoyon Aprtoht kto6k 5>*k nro ^d1>k in ^y W>ki pilfo ftnp 
KnVi rtartyi rtmDni ftnoyi .iDinrn ftoiDni ilm^Di ft*iom nntnoi fri*6r6K 
yKUK ^ rtoiD^K i5>Klai iii ty n^K k5>k KTvm k^ ftTfta niK yno ao 
itottoi .to^ rt^iroi ftiKSm taKi>5n *pD5i ^prti onm aom mjoi iKn 
T^irtai .'jiiJKDDKi -»dvki niiKi nonKi iidki ^aK *m jKii>K *\ ftvitxf>x 
hkwk 1k nn n^ ^kd AyioDo^K iidk^k koki .pui n^o pyo toiora^K 
.*^Kl nw wkdi nani nDiyi any jo Dnnio^ nnp ^y te^niD dkAk 
nmirKi khd:J ^y nvo^K nKmn Kno^i ^y D^Knn^K nwv« ^Kisi 25 
PKOk^ki n^Kl rnrK kdi ntnbn ainm mjn^K nKiinci kidj J ^y dkit6k 
nw .fya Kniya rt^nyo^Ki rt^inK^K nKn:Kf>K ^kSwki iustai 

i read }K |y. * read ftODinO. 
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Mrn xithx n«DB *d ruo ddjk j*o ^m nin ik n*D njK rti>K rtn 
1 ne^nio ddk{>di dwd^k ftD5>n5D nrtJK mai ^ni>« dwi Kini>K 
tji }Krrn pKyoi 33W31 topi t»en kdh mdji ajnen nKMi }k£k{>k 
nnK mo mjk rtto rtn 2 U3 tj ru pJi>K ^n^ tap> K^nta d*jh p *|5>k1 
k^ in k^ *{>k {>y kJ> irfoo ^d ^k{> onial kd jd 6 insKi ^y rmw «te 5 
jnoDD p&M SKiJ 1«^ *** ^ T^rt pDK ta nDD k^ nKn k^i to 
^trt mwn jy m3B ivpm mtd » m.to irnbt iMia nSnA ^Kpo rrrtjn 
hxn ^K^Kn jo r6pr ihd nr&Kron nao tpm m mdjk nh6j i>J pi>M3^tt 
di6 n^Kp Koi> wx£m MJ3K 4m m^ i5>m131 .nnoan roJrn md ^y 
npD wni>M invM *d nntMi nmMay pn nf>i>M naw 'd^m *5>y * m^jm^m io 
1p*i didj^m 1^ md mtd nnoM-o nMn *t WAm amrtht Dafr tpm 
id^jp d^i m^i5>m imi 'D itaht uoro Knjy ononD fti>p^ KmtaJo n^K 
noyDn njto kd b«n DpS Kn^ Drttap pn DpD Mnnrm Dpa ktopj jm 
fro Mnoi np .^1 onrrjn ^p onrto 5 uyan no-on mMa md pnm 

faM3l p im ^DS^M M.TD ^M MD 1{>M rt{>M Wnb6 *|M tapi |y6m)6m 15 
OT IDD^M MTD DB^M MD MD1M1 rtTTl |D imTinbt MWD D3^ MD D^MI 
'3M tO n^Mm .{>13D |D ^3D 3V Mim HMDjta MiTD MD TDKl rtain p 

^nJ to md*mt mtud *|ton^Mi Mtabt ten finv!>M tan ^y m.tb mjw 
m^ md iMnpD ^m d^j6m ^d jmdjm^m nn jm^ rrtp^ fhSi6M tdm dm^m 
ddvid jmd^m^m pb$ '3D p6^m jm iji>Ml !>mAd ,np» ^y Min hkw "^P 20 
7 dmdJm^s d^ wm nooJ • Ar^a nf>Ml po .rrnoM roJ ^£ I^Mn^M 
dmdJm^m p -|tat na^K mdi im^i^mi foj(w ^d^k ddJ ^Ad ^dmJ!>m 
rpi noMm dm^Sdi ne* ot p Dnn^M i>Ao nn^M m^i ntartta ft^DMJi>M 

*D np^5 b DM)r^M M^ JW^M » 1M3D ^Ad m4^m ^yJ M^ li>Ml T31 

nrnbchia rhb* Mrthrl» D^noai ital3i.»ftDDinDffovDD^pn|DnM » 
MnyoJia ^kIdi .rni>Mni>Mp ftDD\nD b D^nni>K ddjm^Ad »61 hvtb*2 

i read Ad^D. » read ^. » read MD». * read M^M^M. 6 read 
fojn. • read ft^jn. 7 read DMDj!>M3. » read 1WV. » read ftDDV!D. 
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A*onta ttr£ hnp* fpb£x ddj^k wrbx * n*KDK kdd Araota np p ni« 
aipn kiAki diAki Anmtea mi>n dMki ajmtoi nni>Ki mai>K aorrD 
pnrtto p rrcno* Kaljr wai> omi>K <d )Ka *li>K Dni>K ni>Kl r6 ni>i>K 

TKD p .TD Ki>1 DD1 l6l ni>KD Ki>1 fDWl Ki>1 H^D^D All6r6M 'D DnDD M? 

nni w m^i Alli>i>K Atawc&M Aailj^M mid Kn? nKDnsDiw nwyych* 6 
6k Ano Afoni>K rrtn 6y d^d poi>K rvbv ajnro Anoao aipji>K k^i ^iona 
n3K Aiip 1*w na Annnnspjon *m A*a-in!>K w ni> diw ddd^jk 
6y toiKa ^iik DMbahta po» Apqm£m Aiipta vn A«feafo dd^k np p 
A"dt6mi A«dm£m MDrib& 'd rr6m6M pniip^K nKjn •DKto^Ki innni>K 
Aawiaiw p jt6m >pSm md otonn pian anpn >3Kn n^in 6j; nton 10 
Aiip 1wi na Ainnne dtaht Aa* )m 6m n6» v»p kd f Drm tkid^ki 
ib6k p tS&m pw Mtata nK^iKi>K npi>K ii>n p 6jjki kdik A^py 
6k Anw? 6m ii>Ml na im atodm&i Tnni>Mi A^jn^M fraSM no6ni 
6m 'ihn t&M na foa % )m 6m md^ja MD^n iKnrs Jtio 6 p w jk 
kipk aakud Awum Anp l*rn na Annnno .pno 6k moj» wi* jm 15 
d6j6m D^an^M iWm Mrmp «t6m ro6pa ^in )m 6m npto tk^ik p kdiki 
nln *d naonaK KDa * ^pe> kdki to *dk m3Ki>K iKn 6k rkpm 
njroi jia* d^ AiSk^k dw 6k njroi K*ni>K mn d*jh inp ^kd «trn^ 
rt^K p&M AnKi jk Koa moKa nnai>K kd 6k no^p rtK kd Adp» 
rni>K d^ p *|ta «i^k A^kd p Dtn^p <Jn k^ hdk pa ^d Krro )Ka 20 
A^Kn 6k Ai>Kn p )kdjk^k bp? r ao n&K )k Knal KDa pane .KmDKa 
k^k p Aam ^nwo Ain 6jmi Ai>Kn idik An3Ki>K )ki kh» jdik 

.Ad« nn tj 6k An^Aa ikidk3 
Knrnwn^ )k mp» d^i A-i3k^k tok dk^k ii>n5 i[>tft nv kd^d 
n& mKjn it^k nwrn pAk taJ K»a k^k ^d DmKjn 
Dmta ^d mwr mni>K nnirn pjAk Skd» )k pdk i^d pioo om^K 
nvliD ^ nDip) i^k anK md k ri i>Kpn tok pa <d 

1 read nSKDK. * read tvpv KDK1 Kl^D KDK. 
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*>? nonKn ronDco foo yijjt oanK pn npa nn# KJDnpf> rt{>iKj6K3 
dp3 ijjhki ^Ao Daran^ wr tddto .Da*nuv fe n« oa^y npDK p 
rr6i pw$>K 3kJ>k nmcr ko3 KinmtD kup jwfr l&irta Krmro 

HODi JD «T^K D*tf{>K JTKT^nDK^ *3*5>K |D TO 4f noi>K KVl{>K 31* 

nrtor 3i*D .nos^ n5>KXD3 *3&* rtsnyo p nrtaK nni>KSD3 3k^>k ibrwM 6 
«a npa KDKTi prb njtoKi k£ aKirf>K jb ddj fa*D3 n3Kpjn miT iopj JK 
*3Pidi n^pnK p *jk«ki kd^ jk n^K ^kdji .nw '* anK^ w nK 
on .nnryaTia wh Ditin nnoma nriv ina« jki nK^iKi nKWKi njraaK 

Trbw DnKD^K &D^K 
Jf3KD}>K f>»)i>K 10 

•Ik^k nKn kikd!>k kt5>ki Knnjoi>K «n vii>K Sn5K$>K na1 «d 
Tjn 5>i '3d nKai>K jk njo nra kwki nM>K tw* *5k k* d5>jtk «Kpsta 
n5»pa* *^k f>Kn^KD innni>K * k^k bm <b* ton p jkdjk^k ^pr jk 

ijf>Ki jk<3 .ktd jk3 W?k tanta p *ptfK1 Ki>VK1 KD1K Kn«5>K 

«D «JD "IKIt Wl nK3if»K1 pKyo{>K <D ftip{>K3 TilD fi^Dif>K3 DHJ» JK3 15 

na AnnnKD Dmta ^k ud rtaoa T3K 3$>v p '3D n&K ni>p jd m^Ki 3& 
ftnpi>K nf>n wn ft^a^K ddj{>k KnmKDK kdd ftjT3o5>K rtiip liwn 
.W4d «jd AddAk ^n niKV «nn Add5>k on *d ^Kjn nnojKD .A^dkAk 
vin nnpto ^K3i5>K mrbn touya innni>KD ftpi>y 2 mK* -^trt njn dA 
nK3ii>K ny$>K -npnanKnin ktd ftnpi>K if>ni 8 DKijn nrb nntw noroK 20 
rbpr jk '3D pi>Kii>K r^p *&* npbtt pKn nn^us Dnni nnmv ^oan jk ^k 
^Ki p pno p^»K p liwn p nini^D k^k d^dd ^k ^wn p mo 

I^Kl K1D K^ DliJ K^l nop l6l DDP Kl^ l6 TD )K3 ^H D^f>K D3n^K 
^y KiTDTtt n^KDI ft3Drlf>» KnD3K?>D1 ft3^K Knn^iKi K^n^K D % D3 p 

nDKD^K prini rwn nftan w K^n^K d*dj ^k niin5 najm .nwo «|K^>niK 25 
ft^Kn p rbp* kdjk ao pi>KS{>K jk oi>jn tb) n^ ;ks ^li>K nKiKD npD^ 
flnp n3 Annnn 1^^no .ajron ft3nn ^k ftjr*i nsnn pi rbbl ?bxn b* Tt»n 

1 read ^K. > read nnKIT. 8 read KOK^jn KDr6. 
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fy33 Kmnoi DKtni>K -|i>Kl ps .d^kpk5>k *d li>K dok?>k vkd p -utoK 
•vi>y tuimpD wb kd vkdi vui noDi ni>nDi nap rorco too rnrcota 
'iyi ni3ir pkidk5>k *d kjd inKStt *6 *nn DnKiDi nrtn *6) nwn k!> i>Ao 
*d K^yoK np^ .onpxiDK ^d ddk!>k vkd nnKin* kd3 dw nawi T"y 
w4» *p3 kd^i nnKSn ko i>rto Kna KnnKini iwdk kd ^i i>Ao ^Kroto 5 
kdi ^Ak ontai koi p** n\33 insa ^ ir '" towi ftvp noto npi .ft*p3 
iioi>Ki onp^K atnS ^k ^kI !>kki nnpiw 3Kpyi>K p ^Ki nm Dniw 
d^ds •* to nnp^ *3 ips 3*kvd!>k p kt&kj ko Aok^k kds npi .nyoiKS 
^kvd^ki rov3j6K p kot k!> kd nmK3y on p *p3D .vnKon !>33 
wk: *op$>Kj3 jSi>K pono khs!* kdi!>k ^ddi 3Sj!>ki ntonttta p-io^Ki 10 
K»Kpy tali .DnnrpKiD p i/dk tuppiui kjkid ^ d!> kd kjd^ 
me^K pao Koa K3Dne>ni> kj!> njKnao nnano^ i$>k1i kjkid ^y !>yi' d!>i 
.tta ^kI jy mp* d!>i onnynen Kjnynp liwta mnen !>vd!>k iniK % d 
iniK D*pn «jyo^ ips n vn naK k^k3k!> od myi p pso kd!> Avk3i 

KK*D r*"»0 ^V bil ^nKO 3<3D !>J-I3 K{>AD ^Kli> 31*31 .oyi> l!> DW 15 

i>Kpe .«"dkj^k Kn3 kjt fr >pi *d *p3 i5k!>i nioi>K *i>y i ino KomnK 
k!>k 3i^ k^i ^k5>d!>k kI^k kSk !ok* k!> nn ionK mar^m/b 3'ota 
fnoi>K *^ ini 3kib6ki DKyo^K p ^no^ k5>i jKroi>K3 ^k^k skib^k 
kd i>3K< nm^3 i5k{>k fnoi>K ^ln d*wik Dn^ i>Kpi .nn^DKy ^i-i^ n^K 
nn^DKy p d^k np mnb *"v my^on «Vn jn v» kb^ kd 3nw k^ 20 
* vto w^y iin too ni> f>Ao* {K ^y i>Ji Ki>yKi>K ^o od nK3i>K ii>Kiai 
^y m4rr oi> kd KnKiDi n3K^oi>Ki D3kJ>d^ki 3iKBt)i>Ki i>3Koi>K p 
w kd on^ ^nK on: w nKT pK -nion noy ipa dokJ>k i^kd p kjkid 
k^kio *!?y oi> kod frv/D • rj^a '3D «3Di>3 ii>Kl3i .DnKioi» ni>n* d^ kod 
• f ji ni i>ai> ja rm Ki> b^rwsrb vdd«mdi vpn spr^ in3i *iw 'ipa Kn^Ao 25 
.ftnp3 Kivi>y Knyn p ^no^ *6 tmh D % pnv d^ddkw D^pn KnKDD Ti>Ki3i 
n^y K3B9W ikvi .'dkj ,w nny ^Kpi .ikd udkj Tnny Kmy ^Kpi 

iread K^TID. *read KVfO. • read KD^3. 
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DTODr&itnom rb\ niMi>Di yp to ly '« ^ m«o wrn n)s? Dra 
,8 DDn a ipw '* tom np .do-io!> dwm onm dwu doj» *b»Dw6 
* mn nio teyoB* a do* oaa^ oon naaoi .do> onaiy wr noa nr 
•■Wn nom ^n mi.T nVi T unp ■£ * irate •* .unp' roi wrr m .oonna 
10 o wa D ijn » mnw dti ihn .yu vnKi ^k Ka 8 nw ^k idd* <{>k wr 5 
D*ar» '30» .yito pp rantoi nm ,rfci3 b*m rM mJ>dio " tpoSt.noD 
D9TOapi*o w>3 ^3 ^ nnM njn norn D^anpya ^ ia trn wmi 
na rpAKi jto ko m^d •Awui frio ■»» ^m i^kI too YAai top ^hm 
pta *to mine>o{>K ^3n vh nfo hs* y n*w* *tymo p nfr ppnyoi 
M33a^ lii 3K p w^m rt^pioSM .itnio^K onana <d AjtidSm m*33m5>k io 
pMa onrna nKT D3 *|Ki -ao *»a K3pftm .i*Kii AaoKp K3ai>m K3jri np 

•omta? o*nfo» m^ dtidko k^ omanK 
raoono jtoi fto»Sj^M nMDMpota .iajrai>M nM^Mn^M nin 'D Mmn 
5>a ip{> ii>Ki p **h rtaao T3 minya rpAKi noKamA inDTK^o npmea 
&K& wds emDn wn^M dp unap dm ip^ .^nnaa mpp m^i wma nKT 15 

TD^M *b6m 1M T0J&M 1PJf DDM5K #J3 {>K3 ^D J1KT ipm Dv6m K^.l 1T 

pnn^K p rro Dn ko w i{>k^ jk{>k ^k (kot^k dikp p ki!>K3 mo p 
iop pan^ yimp^m ptasto mpmtid •jmn jhdm % d Dnararto \M* 
tJmi a* k!> ni>K phk^m mjn Kpan nrjn mt^m Wr m inar nf>ynn 
oyjo im jKon nxy fa ^Ki^ pJm jtoi .id iiw m^ wm '•' ^m a »ao ipa 20 
nonm mnpna rmp\ rtchv pao ip n^M npi^M *d Myte rihnoi na 
M3Dj* i>Mn 3D of>y np) .if>Hi YiKn ai\n K3av* n3Ma fo ptib* nonna 
nnn fya m3^d jMa np noj^ >fn njrMnr J>jjd hv MinpMD ni>pi m^M <d 

1 read ni^D yaiMl nnMl DW nn. a for lpjrr» the usoal rea- 
ding is pjnM. 8 between oon and nT insert DO^ DOn ^aipa 'aaH 4 13301 
DD 1 Daa^ DOn omitted in other readings, s f or itrjn the usual rea- 
ding is DTO. 6 read 133.1. t af ter U*ip add 13JTW Min 13a5>0 *n. 8 read TW, 
*between D^jnand mnn insert D^jm 1DDM. 30 read)W. ^ 1 readTD^ 
^a read mn *Xtm DW WM. 
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.td jro Y*b* "raye^M jm hkSi *{>m ^mw h^k mjpdi \Sm m* dwmi 

1 D^M *D p3D JM3 ip &Dta }'3 MJ3 fo ^I^K ^MDinDM^MI DDM^M f3 
riWD^K KtfAMJD 1<D WK3 KTK3k{> JKDt5>K DIKp *D 3D nK3{>K 

d U3 Drram 'ips iM3yi>M mjwdmi ™W>m MjnSoMD 3*miAm mjtomymi 
mnDMi onroD^M ntaoi 3iye6M M33 noy^ni D3WM ptoDang ntain 6 
•emr jo «n» p3 Amb^ms pdjj npj «i> nwa Mn* ^nn Mri>y DmTM 
reo ^m!> i5>«1 *d *JMi3yi>M lyMpta i>Mpi .noiw roro % ub ^msi 'ips 
to>D T 'D tdws im ^nn ni5>j tibwi jm nyi Sma o*nu ^m 031 ^pm 
•T&irt jd nMyp 5>dd5>m *uy mdi iktabt ^k-iid*j£k ddj ruio npi n3 ap^ 
pnr pwn T3 i)D¥3 td* T3 mie>p ^m3yi>M nyMP i$>m1 ^d ^Kp npi 10 
«p 'D rtTDsys ^»i>K *1n *d 3iyS>M 'wmp i>Mpi .puM piJMn k\t pne*i 
k£ iAt md r»DM3 i^irt roi .3yi>* $>dd$>ki mo5>K frn *iro KnDlD* i>DD 
otero ybv tem ns o ip3 .td jro mdd nnK io$> yiiirn m{>i kjditt k^i 
fiDK5>M KnnjPro MnDD3 ftDMi>M n/n npi i> d£b6 td* nsi A w w 
imp Drtba 5>"T dw3j{>mi .td MD3 na^M idd 1>t& jdd nWa tf M"»D3 15 

MD31 Dip^M 3K^3a M3jn ip D"y MWDI imP MD DiTIMDDM D $M1 P 

t/di 01 "pntan ona iM3 dv£m *|DMi> tdtd *d i>M3^M to flDMi>M bvu 
PMtim!>m Mnyon m5> irtMno ftoMi>M MD3n5> bw)t6# 5>^i b «d ^i>Ml ^Ad 
jopn no^ *|^ Jmdtm^m rrtn «d ^i>Mlai .MniAa^ nDMiii>M Mnnnn m^i 
Wm^A im rpiDD MDnD^Mn p n:rt^i .^irt ^Ad ^d nmi>iD *bn mim '-n 20 
ni^u idd miw nf>i>K nom note ii>M^ pD .oninp yim Dnnyw «jd^ 
^a «a '-^ njwin « ni^3 1» onsp i{>pd nii>DBn n3 wm a n&n btib m^pi 
p W 5 y&vQ .niMf>on yp «no ny ™ jiim n3iDi> nw /w yw jjnsh 4 m5>nK 
ywi 8 oin iin 5>KyDB^ *?iy dji DTm icnDi 7 nVij6 wui 6 Dip iiw ny 

1 read oi>y. a read mp.1 TMi> * read nii>a3 tiniM D^3y 03 li>WD. 
* read ni^M. B read '3 hwo • between D1D and *jimDn insert 
D1D1 Jin W % ri3k * read D^y3 ^IITDPi. 8 anotherieadingis 

D-oi onn. 
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mp l« rtn njn rtte Wd>« % d rhtoK 1313 -pKl jnnjoi .njn % iipk 
.osron d^jjk nM>Ki ^Hi k5>k rnJ rwota njn "-p k^ jk!> 'jm n^K 
or6 M^p Kjnjmp idji iwrtte t* p r^iKioht hMv6 *1k ii>Kl3i 
rtosn dk m i>niK D"jf d^k % did n3 w« kd % d i^ipn kd * nsoo skiJ 
16 to3ni>KjK skiAk rtn onsono rtosn k * ^ni ptop % |k 071130* D^D 6 
idk % » |K3Krnvr roK '30 rhbm Y«inn vh\ ^ojn k^ ^3nn Ki>i brain 
ktt Df» Koof>K % d ykijj p-iii nKTJj»i riK13) nK^K3 % 3i n % ^y nOK3 
/B»n kp p idk % yp )K '30 rb fci nf>D3i i^Ki *pn rfo 
Wm .nn*3pi nste icnSa d?>kij£k 1k kp p 6* kp p 

'D '1p3 Dnn&l * ^Dl Dip f>3 6» telK '30 fUK ^ 10 
)K3^ KJ^K ^DIK |K3 l{>D noip jKo{>3 K^K ^IDI p K^DIK K01 jmp^K 
KD D1D *rtin^ r^DID^K p "JJK rh ^Kp Koi> KJ^K JK3 6 lf>Kl31 .KJnfl>3 
KDKlJIKTJ^KI nK^K TOJP UK3 rti>K Dipta UJP WD DiTK3K TtoK 

popin dS> :|brt3i .|Kori>K ^id p1jd{>k -rta ona* !>r d{> kj<k3k jkd jro 
lynp Dnyo k{>i D.YK3K -rtr d{> Dip $k nni>KD-i roK3D taita on&r 16 
ipD DiW kdki Kn^K piKnno on 1k nnjnp % 5>k Dronna ara jnnn* 
ik Wotoe tkd {>nK p Juwn JK nro6 prr k{>d na nnrr k*p rrujj 
tao3 rrpwi nwii |k Krto 3i % k wi ao kikio ^k on3Kpjn on3Kon 
orrto Tnyi>K KrrDT3Koi>K kik % 3:k % i>j; ftjniBiDi>K nnjnr % o kjidk kd 

3nKlDf>K 'D 3VPn^K 01 % D KD^K fP3 tap lpl .DKf>3^K p3D KD3 KJ^JH 20 

nK^np nv* "& oi>pi>KD .m3K njynsn k^ 3vyni>K «m ien^ A^iKloSan 
mBai>K na ->33n i>nKi psn oi> % rd^KOD nty rti>K Wi^k 15 .mnnwo 
dtk ih\ p Krr»DK3 dSkij^>k 3Kon ^ino • jmi jnan nK3i>K jk3 kdki 
1ktSk13 3nsi>K npoj kds ib6ki t^ or6yo % d inii on» kd3 kd ^jr 
otKn b nT % 3 idp rmw nK % kt D^ni>Kn nK W) bn in «|io n5>Kp 26 
»o ok nbv) ^3 ^9 0DTO3 Ka % dm^kh npyo bi nK «3 

jn dki 

i read KTDDD K3K1J. » read K^n i. » read »K3 nnn\ * read K^CH, 
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DnpDKt* Koai npte ni»K»3 tpw roi6 p3ie& n!>nK *rp k«p omfo 
oruo wd ^pic^k tooK »pn n& kJtd^io ihkd^k md{>k itoym 
dtoi6 % e> 'o nnrmS* )k or6 o^n o^Sntoi ^i6k kb* pi rrcn wr p 
+/>h imi od p^k5^k tijki nnKD hjton pn6w AJKOKht rb tote np 
*pj« wk ^pjwi 5>pKjn toooi too fe p ^m l"«w vn n? rttoos d^ 5 
kb> pi apK? kp |dd od t{>k fiwD orowjn onnKom ppoiK npte rttoo 
wk *rnK ^p onn^Ki jrapi>K 3* i6d t nr *to d^i om kp ptaKrtK 
onyon nnorro rn*ip W>kd mi>jf n&K ton jo oap* jki 3Kpj>i>K pnno* 

.'J1 ^ '" 310 '1p3 .Tl3K^K <D1 K^K 'D 
KD1 Kn^K *D 1KY *tp KD3 jtonn* )K *riv 3iKl{>KD 10 

» 'ips t*jd rme^K tkd p * nro* •ukw 161 mi>j> kjibA 
'30 nKa^K n3jmin . % moj 16 '{>* ot onron nK mou % jidb> 
kiK Dt3nnK i!>03 ii>irti mte 5>rto kb> *p3 mf Koa KnjNcoiKa nnna^ 
pnrntoe *d Dnaoi ttiKbta <d onaoi kjs^k *d nnx>* nyp ian^ nnno 
moK kd % d * nnniD )io p dtodd . l hmr6K % d on»i * ttwota »d on joi 15 
Pd£k ^jn i^k ftyi5{> iciKn )*o p onaoi k^hdo )io p Dnaoi tW>k 
DmSroe )K ^k Dr6noKfi -|{>d{>k3 !wr onoto jioi .t^d^k 5 npDJ Dnao 

b fclK p )KDnK^K ^IK KDK3D H3 DmDK KOD lfojJ KD l6o DnSDKH^ 

KD3 fhno b ^nK p Akdk^k ^hk kdksi m^u ko • »jk . ^ .Tito 
nKai>K T^irts ,kt3 cnp y d^ frn ^m non^ * tntokt per d^d mi»j» » 
ivy b ^d k^3^i6k A93D rn^K^K ftnKojn irr^K 3m33 rtK np nioA ^ 

Ki3 JDD IKBH^K ^K nrAlCI I^K &D1 itlKSJ^KS p»i6i^K lAn^ )KDn 

nnnn )k Aok b *i>p 3*d .nra )P T^n ipD T^n joi n^3 jj; kj^ npD on» 
p3« of>i KnK^nm KnnoKm Knie3^K3 nnpm Hmb wv\ nrrhn ^ K03 
t^k ppm Wki pphn n^m Tnw 3n p fa^KD rtjmr t» nnK 25 
D'ntan ^k aim rmm ips rrhn ?6pnx> ftn^mr ow !>m rrr^ f ninoi 

1 read mmt * read ip. » read Mtn^K. 4 read mnnio. 
« read ftpfiX « read *jKJ#K3* 7 read CHK^. 
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3Kra jo bw mom d!> njK 5hb ibp jo 3Kn3?K wk rli>K ^ DM T&» 

3KTO D33KTD ^DJ K03 03381« ^DJ KJ3KI13 JKli>Kp JKD .nSDJip 

i ktksk ftfe ^y jio^po |TO fa mn*a ^Kl D^ Dn{> K^p D\im3K 

ntw jyo^ vnyr »a ipa n^y Krrihnm *i>K SjkjiS^k *b toKii D^nmaK 
nmma d*W>k *did od n&K fty3 Koi>D 01 innK wa nw wa nK mir 5 
m* ^y jhnBK ko Dmfcr n&K jhnDKB ^k *kd no unai hdk *ja 
?iyne> tea* d!>i if>Kl npiiw 3iiK kd{> D"y dtotok f*ma ^y iKn 
<b 'yn rttK ^k ' jn pnonai na 2 tew D"y d<Wk ^did jks fe irnman 
k!> wi nrrmib «p* tat |d h6n DnyKOi nKiSKi>K nJKai y*Kio fnv 
d^i omto n»n nDita mAmn Koi>B .|Kyu nioa p r^pnoi>K iiimv 10 
fonm npif>K y dVi onn^ j*mD y3D ro *ja ^y jne> if>Ki3i . j jdj ^m 
teyi w * j*mD n^y jhBK ri&t *inn D"y k-ok Ki jk « k5>k ^k1 yj 
« f*mD "idk ^3 ^y ni>f>K jhnDK kds Kroi3 bp Knornta *did flynra 
^jte Dnnna& fty«o Kmo?ni>KD Kn£dv nwyo^ dkb6k fiK3^oyn 
7ii>K f*mi&K jo nnioi paKDicb* im "pBta nJioi>K ?aflta vdb>k 15 
va ma pjdid dw *na^K *b foo 13 idkpkd okb6k 1163 *b teyn 
tapnpi .Dmani roi dik ^Kl3i .Kn3 uort orrrayn fa itnajtaiur 
apy ma totp n3K'fl if>Kl3i .moe^i rragA py pa vwn dik * *ao 
j*mBi>K OD io4» jhnBK KD3i '31 widpd noen >i>ip3 om3K yoe> iiw 
mnro ko ^rtos nn*» iKy d^i nw nw *d k^kidi ramp p pan «itoe ao 
li>Kl3i .n^i>K wai ramp p niof>iK^K ^ o^y f>Kprm ^k jkd^ ^y 
mpi> onan fe t i^« npji ip^ e &y n^i>« ^k ddk^k jroi omn^K 

. 31 * 0^3 
l3KKi 1KDT3 K^DID npl *B D30?^ ^m JK3 K3^ I^Kp ^KB 

idk 'yn n^K jk ioi>yK nrh h&p irtiKta 'B urhiv D3nynt^ « oniDJ 25 
mm piK^K ^y mnnK m^ Dip W i>nn njntn Dip b nsyn^ jk 

1 read KJ3K* « read &in% « read ^K. 4 read K^mfi« e read idnmB. 
« delete d^. 7 read n^K. « read mm DC^. » read n3D3. 
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"UK KW3K ^JJ n&K DKJttK p ^ K^ rtpaD ft^*fii> K$> DDk{>K f3 p 

ojon onK *a oaa nnan oaa •* ppn wn bo oaano k{> m» m *vn 
Dawa»6 jaeo nwc njnaeM nn nopoi oarot '« nanieo <a D<ojm feo 
.aprroe anw 'Ji unanK noaiDKi '* idk oaroc tohk topi .'ii 
d{> rtorJp i ^a Kjabi njrK-iw na»nin k^k bmci n&K KnKniKD 5 
»* umri ipa roaKiA ^Kla to^ ktijd p »6i wi>ap p tik Kne^ 
npwi {>Kpi ♦ntn ovna uwnfr onwi fe ufr aio^ 2 nfrnn D^pnn nK ww6 
vpn apy^ inan t» nfrnn D^pnn fe nK ttmh new 'a uS rrnn 
onayn bo ntao ^ Dn*m 5>Kpi .»« na i>ai> p wt *b tonr^ vdbpdi 
ima nj n* <a tapi /« v{>k wnp dv6k £ -mpk fcru n* <o *a i>Kpi /ai ix> 

1^1 K3K D"Jf nwaJK \ch ^9 DDpKI .'J1 D'pnV D^DDCDI D^pn iS ^PK 

'* iten dkj ^k *n 'ipa nnphca luahr roK ratai nnjrn* jd mnari 
anj^K fljnr npoa npi .oa^y t^» nnoj jnnrai nptn Ta »6 dk '3* 
^tnoK *ja K' ipa DmoKa poiwj^K *!>jj od K^toi K^y djhk n!>K3 
'ipD .DmoKa pd{>kj6k ^9 oan^to *am oa^y nojttK mi>K vidjh natK 15 
tooa rtrrta rorK v> npoa i!>Klai .nai m d^ K«4po Dnn oan&D ^ki 
k£ DnDKjrbiDKi Ka*^y DnnmaJa ioyr Koa d3dj kd Amnbt jKai Kln 

P ^T pi KD^ PTOD1 '«T T^ W» ^P l^ pfi KJnftUO WDpJKI 

n^K Darn n&K oan ktd rt^nm^K om^jn iJioan* ^a ^Kpi .rt^nm^K 
^iim rpaa .ftnm!>K *ijr vn K^nnn rttn fboS nin |5n i>Kpi .KnaK kd^^ k^ 20 
^nnn KJ<KaK p rroo^K Kn' oi>fi wy *dio na KnK n^K nm nnao 
^nnoii K.Tfinpi omKrtK *by itod ninon to }y lino^K nm n^K ftiD 
k5>d KnoKanKi Kn^tnea i>oj^Ki ft^nmi>K Diri>i rtTono^K on^KinKa 
jn^K po oannn oa^ pa^ rttK nn^ ^Kpi .nbnnn »61 ^Ki i>nan nJ^ 
awia^K ^nK m ?Kpi .oni>ap p iSk k{> d.t^k !non n^K hfi oai>ap p 25 
hm kd p ir *d wa t» i>Kpi .rt^nm^K wpn % nn iAd» oa» &ap» i^ 

1 read Kfif>a. a between n^Kn and a)D^ insert nK nm^ 
Wl^K n. 
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d.td nnr 16 njK iwd -^kI p Ttoi omomi onn* n« 3tK o apjn 
1 5>jr ip3 fcm Kin tonn K^oan Kin onnjrntf tean k{> i^ittoi onw k^i 
■pto ipk mn •« 'dk oniK mns nw oki o*y rr^* itok^k jkd^ 
b^Vww mpin rWi dw w k{> dk i>Kpi .'* tm mor nrK nsni 
ijnt *dd roem k^ *3 i-nKna osno *d f>Kpi .minta *5>k nn3i>K3 w im 6 
kd teKi^o 5>D3n k!>i ^ojn t& KnjK3 ^kJh^k mn p nnitu kdsi 
tw k5> jki me> j#kid ^d nm^K ino KrwinKi jro '30 KnJora kjkwk 
nopn vhk wn tivd '3JK i#k ml nK ipa wud y pn *fo Kn ^ 
nrrto -dki *mn^K Krrto dkpk KD3i .udd jnan k^i vfcr «pin Ki> m«rj6 
mnyi>Ki jkd^k iSk *d tap wi K»i3 te*i>Ki Kntoro p*AKiDi>Ki mnj^K 10 
nyhv i3Ki .d.tik nwj^ nwn minn nn nK d^ 16 ne>K **Kn tik 
8 * ms * 03i3i> osnK k^i 'ips kwok kmj> nnKjn ptea jk i>3p mnj^K 
»ti ^ ovn noijr uojr na ue* -kw nK *3 nwn r6Kn nKi nnan nK 
kIk 'jmi an n^K Krrtjr kdd .dim uoy no umnra nieimi^K 
Ajn np k^ itapi i^Kin ddk^k KnjnpK wikid3 KJom^Ki Kroosnn 15 

.osnjmp ^dj npi osnjn p • *3J k^k n&K 
k# p notay ^k tw jk jwid' oi> -jmi '3n n^K jk *Sk k* oi>ynD 
ftfinrf>K rtnnD^Ki jropjo n^ inKino D*m onpi>K o{>kjj j^d 1k k^ *no 
•ra p oifiji>K fici>3i> rtD^m tpto{>K Di>Kyi>K ^k ^d^k d!>kj6k p 
ip '30 n:Ki D*ni5>K "ikji tjtd^k ^a to^ni>K pi rtraD^K oi>Kjn ^ni>K ao 
nya^ Si oni>K i^Kp kds rt^nm^K inn bp p om odk!>k ^k ftja 
3vk opi>3i nn^ pb jn i^ki mm jno cmp o^jm nioiKi> iK3^m D % ir33 
Kp3* k5>i Kninw njr3 w p orri>K Ajr3^ jk yino^ ote nem ti^31 td^ki 
^k ddb^k pwd p i3jr '30 njK3 k^i6k npo^ npi .p 163 D^KJ^K 
/;i on^s w Wu iiod njn cw mtDD <3 'ip3 ddi6k tkd % d KnsniD 25 
K3finm kjiktiSk '3d m£ pe6 fa ysm p3 k jron 6 % 3 ^Kpi 

iread 6jT, * Inaert ^jk between nn3 and 03*13^. • detete '". 
1 readrsj. 



64 

jmmata dij^k DtonK jo dkpki brrk -^trti jtnp ipm pmpi )inp 
mal *1^k jmp^K ^* ntopnjK *wjn ton5>o ^p ^noo^K n*K rt»ip!>K 
dw mu <un o S>«pn ijn tcoa Kmota ota&K 5>kwk yn n&K h:r 
trnn njo ipa oAk k»k njjn nwmn nram t6 nenn pm otnr» 
ntoi>K rtjmo nrhrato .01 t°* ^ 3 ^ ^iyn imjn npn too*© nojr 5 

W"6k KDK1 .DTJJ *bb K^KI K^ K»jnt> ^K1 KJ3T1K JKD ttClpni '3D 

t^Sn^ k5>i nnom p tojr&K Adk^k rrtn ^j* kS oti od mata jta 
oi &rbv* *b\ DmDtto k!> d.t^k pta omma ntcr di *|ki ipa ktojj 
n« t|Ki apjr mna nK mnan ^trt 5>ap i>Kpi •mmn nna onS mron 
dtiw 16 run ^Kpi *r naro picm "otk DrroK mna nK «|tci prw» mna 10 
mm Sk nntci i>xpi .Dmb k^ i>tnB* ^a Dntci w» k5> •« w o 'ipa 
am o»ar ptco tjht ntn pwno ureno wi o Stw* nnn ^ki apjr nap 
5>aa r£a new o Tjrcnr6 * dkj ^k ^ik % a nnno pKi pKen open apjr 
npji Bwtb ynrm rbs new k5> inK ik dp irniron toc onn fcaa 
iw dk ddp iit6 cw jnu '* idk na tapi .* t» *fr % k ip^K K^ 15 
.•« owi 5>a ^ai> nj romo vob* 16 jnT dj ** dkj *xho riwi D^pnn 
dkdk ^k dj noote pK noio nprm r6poi>D wq& xvr m 'Dk na tapi 
nnK thi nrot ai> oni> mnai topi .** dkj iw i^k b i>y ^tn^ jht fea 
nrtc d^ijt nna or6 mnai onnnK Dsroab oni aiDi> dw fa miK ntn^ 
bai oi> ba noto ntcrn pKa &nvvn DniK a'Dv£ DnnntcD ait^K v6 ao 
rbmn njnn fe nK nm ppn ^k iwon ino '» idk na ^a ^Kpi .nsw 
'OK na ^Kpi .on^p nai ojk ^bk naiDn Sa hk Dn*ta trao ojk p ntcrn 
nWi ddi* nvn mb> hWn mna nKi dwi mna nK nwi dk o» ,w 
mnro D*£n ntci ^Koa ^p ii>D ja b nvno nap nK iwn % nna d^ nnpa 
ntci n^P *m jnT nK naiK ja D*n ^in w tc^i D^n tov -jdd^ t6 *»»k 36 
ub pici dw nipin nWi dw mna t6 dk ** idk na ^Kpi ,wo tn*>n 
pnr jnT ^k d^d unro nnpo dkok kS nap nrn apjr jnr d^i mor 

i read -pMt. 
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ronwh onaj£ ** nerro *pv bmv* ma * DnSnanm Doipo i>K ouram 
^n ^ -idk na tap tod{>k wk ha ,Dnv9U3 rrn Dmaie6 D'a\e> vm 
noiK i>K DanK mtarn nap Dawiapo DanK wtom Da*nnap nn nms 
*rm n« •pWK p nnK mm ^p oiwiro^y *mfw ft\uji>K W>n 'ttiiw 
nwtn oanina po6m moii>n oa^pr namiai oa^a wy a> nwa ^a to 5 
i>Kp\ /* dkj nonn dto wi nK tib^k nvwn ^jn onapn *>v dh \kt 
.dv6k '" dkj i>Kne* ma ^y vm nK todp ipk dho od tjj -nnoK k!>i 
ipk nnsn nw 'a ^Kp oi>yo ^k piKnno tj3 'jm ni>i> j^d-ikjj Dn:\aai 
nJ? ton oaipa *n-nn nK 'nn: '" dkj nonn wa ^kib* ma nK n-OK 
wmnM b*k my no^ Ki> 5>kpvdj6 *i>vmnDmDvii>Ki> Dr&wmroainaK 10 
^a ^ dkj D3op njn d^tud ™ m \yv oio ^a ** nK \jn lotA injn nK e>m\ 
.Knnw i>ur nrrou&m monji>K p Tfo\ Tjniaw k^ DnKDnin d jyij£ p6dk 
o mm m» Tjoiro T*oi>K i>Kp Koa nawta onea p^yo \n kd KrtaoD 
'*• aen *i> ^aa!» ^k marm rt&pm naian n^Kn onain f>a ybv \K3* 
nop Tnf>K ™ nnn ibJk onDjjn i>3D ^prapi acn "p™ inur nK thSm 15 
kdki .na naen nntrn tjiuk \sn* ipk pKn ^k t^k '" liram «fl 
*|tai> mm jopn ip ik1 -pm 'ao njo onn \n !>3 o-iea pi>j» w *^k 
iy Kannja pK ^"T oni>K\i>Kpn .nj&rnK nnya '" ok Diijy «u^ Tjntm 
\i> jrcnm jriDopK ^a DDincn b^k r« 'a K*\n '3r Dnioa D*pn*i>K"KP tw 
pi>W3 p nnD nawn pcny Sk-ib^ dk {>"? \i>Kpi .\nnaoo irn inpwi ijmr 20 
•ror n w apn \i6 dki worn ^Da dk D\*n or ova \a wa^ *m pi 
■£k1 jKa iSd r^^^ na1 ^ |W jm pna nwp rornn» ii>ojn^ 
KJnamK k^d ikid*k3 jks jki ftnKyoi)K i>\3pi> jnow ^4dk jKa iK^nira 
nnnK3 ni>Kn onsnn i>a -pktoi i> nva aKns^K i>\pi> nK3ijn6tn p^k\j^>k 

.\^\p3 nj»n Tnta '^ ny nsen dw 25 
ijno i^DDn ^y K«p\ np jk!> 'yn p6!>k Ktr jk i5>k1 3ip np jk ti-rn 
T^k1 ^y jKm3\ k^*d!>k fjni>iTy ai>Di r^'^ P^ P ^ m D ^ D 

1 read D^unm. 
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fa njTipi 3K1D TlKD pDI 'BTO D3B> Dpi apJTD 3313 TTI anp K^ 1WK 
mi.TD DaP TD' k}> KfrK tepi .^KJn DkW>K 1^K1 DKDm w U3 

mtoD nw *aji>K kdki .* n"y me>Di>K ^n w vn 'fl rton pao ppra 
p pp&ta&K td5 pa nonbob* pai rp&i&h nDKSiKi naaD *d nnna: 
Trtat K"K-iai>K pa 'j?n pi>KS}>K p DKr6i6ic3 noam moKa D<Knat jkd:k 5 
non Kvn D"y 'ip i$>k1 pa .nat j d^> kddi K«rt kdd rmrb ncmnK p 
nm«a tnnm ro*ai noan rnn '•* nn vbt nrot mD'» tohpd mm n^ ywo 
™ *iw Kinn W2 mm i>Kp nnpt *d Aoi6k yoi ^di oi paa dj> aKT na ^ 
H) i>Kpi .'Xi 5>me* m *|dki onai> d: kpji toj; -ikp nK nupi> n* nw 

WDP t6 1PK1 1K1 Dnf> 1DD k{> nPK DiTD D^D WDp \b» K!^K nDV1 10 

rra '" pam i>Kp ^k1 apy *di .w pKD mwat vjdJ> pwa i>jn uaiann 
now aio iwd d^b> jwd twd 6n Dnnn f>y niu no i>Kpi .rbv 
'«6 icnp jnnrnK '* » spn d^btp rrcnn 2 un im» /prtto ^o jw6 
iwa* pvno nf>K f>Kpi .wr&K njnt^ nK pK *ddk b nnt 4 Dnwn fo 
«r Dnj f>K kpk ron ** idk na i>Kpt .dtd pkd rbtx\ tm\ pdvd r6w i& 
Dmnnen -poik D*af>o vm f>Kpi /n pimo "pa tiram "dj onK d*djj ^ki 
'i6an 1>k pv& w pdv5> idk f>Kfn .*x\ 1? tinne^ p->K d^dk Tmp^o 
ftVK5 rrjw idd % d -|!>k1 p i^nat pKn nvpo waai pinno n^a wan 
•onnttu ^d nmne6 nmAa Kvn % k{> kd DKi>a ^kI ^d pa^K ^pKain 
•fio im pnv nov ir6 wo^pm ™ dk^ D^Ka w ron 'ip i^>k1 pD 20 
/« nDai> peh i>Kien mw jwn wa pKa njmt ddktd n wn ^avm 
na ^nn p*v na ikd ^ k^k 5>Kpi .xv \y\po *bva\ ixx> nnK mm 
■)*V i>jn mon i>j> aant ^j; mn ycnai pnv ^ Kia^ iai>D ron Dbm* 
oanK ^vap nyai oanK % aK K\nn nya toKf>K pK^5 *d 5>Kpi ,nuviK p 
mim n^at f>K-icr n s a Dn^a rttp on*n n^Ka mm i>Kpt .»ai n^nn^ db6 25 
dw 5 Dnnph ^Kpi .Dan^ roptnn tKi^n !>k nana on^m oanK jrcnK p 

1 delete n*p, a between un and niann insert nm. 8 read ^^n. 
* read Dn»l. 5 read Dinp^l. 
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rrtn nrtWKi tpe^K pie^K +ia toKpK p d.t{>k na '3D ni>5>« KniK 
on rl!>K tt ^y ^kidk ^n Sdk 'n ^k Itoh&t Ttojr&K toKi>K 
,tt ^y «ni-iD S»yi^ i>W>K tkd ra ona ^inuo ddk{>k p jnnSnoo 
T*>irti ^k3j!>k p td m kdd k»tjj*i 3k1j£k p td *n kdd Km&b'D 
Km*K ftoKi>K rrtn jy i>TD wi an n&K nnv ^k nnKTijra * ntei p 5 
td WK3 kd p KnSijn Krmpi Kni>K^K Kn:y ^di Kna-a Knjp nD<i 

D*po{>K D-D^K Dw5>K ^K D^K^K KpB^K pl TJK^K ^K Din:5>K p 
IKD^K TTW1 K^nj^K ^K K^K p KnPJH^I Jta^K ^K foj&>K pl 

Kna wk:uv Knuj^ uk3 rthc ddk{>k rw wi d^dAk t3$>ki dt^k 
*£d kd KrawDKDn' Knjwjr UK3 +bm KnjiDnSno* UK3 ^ki 10 

.DnjD 
tjPd OD Atjjkid jk ^y &iki njo kdik in KD3i i$>k1 jroia od njn npi 
-nnta onn od aryKio p n* i^irt Hjmi na\ni>K orwa pi>jfD Kn:o 
rtrpwD jtdJd m d*> ii>i onn tt ^v Adk^k *idi rpe^K f Sb6k ^n 
rvm *di ^npna dk <d fl*iti na DmjJKin kd jtdji kpk^ki Kiio$>K p qd 15 
Dna iddp* 2 oopi aipc^K *d flaj6 nwn d.ikdkii Dna i>n Kian d 

DD*6k KD3 KD1 jhK^K "IKDpK 'D 1T131 KOk{>K1 T3j£>0 1JP31 DC*6k 

*d Trtaoi .nteaKi n5oa np Dnnjm* p5>ip'i dtoitt % nn d.td if>*rt3 
k^ 'jm nW>K k# jk k-i3K ^Dtti i& nSDJ kd nmmf>K JK3 jsdk kd nhtrt 

.jhKi>K1 nK1KDD{>K nom KD ftDKi>K nwDK p Koon k!>i i>D3n 20 

T^irt jtdJ ^Kha » ^k!>d .won »61 Tan k!>i no:n k^ toKi>K ^irtai 
ira^i^K na nKi kd jtdJ-dU w3i>D iin qd ni>f>K pja *imKD f>iiK 

TD 1K pDK KD3 ^K3 K»!> pKTK^>K nnjJDI Kd5> l5>Kl ^D DKi>Di>K DT*>y 

teKi>K ^dkv m^jn 'T JK3 'jrn rbh* K^Kno i>3pi njni *fn* p^ ^KD3i>K 
rvwi>K "im* *d i>^ni>K kdkd .inj» nen jrno i>K^> ni>^>n mjn Kp3i 25 
nny 1A1 wk^k 'naf>K i>Kp i>rt ^di miry w nn^ 6y ftoKi>K fKi>3i « n^ 

1 read n^Di. 2 read KDDpi. 8 read ^ntU^D. 4 perhaps K^IIK K^IIK. 
b delete n^. 
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nrormna mnnm Kra fejn ^k t5>k1 ftjme*K kp pD ikdd!>k> psi* 
ihrt K»n Kmnon mv n^n *kdi njrsote flrtt p noDj nfc npa 

rt^K K3KD3 T*d5>K D*31 nDDJ Dj>4 IPD »3131 *3jS>K 

.nnorro 

DiTi>Jf W«b* |KDT *D TO^K D1W p ftero 1^3 ^Kl JK3 KD^D 5 

WK03D nK3f>K DKJttK p p3D JK3 Tpi Kp3 p K?31 1^* P DK^K 

jkdAk nSK <d nn*i>K r^* ftDKpK3 Dnnjoto bv njn np tok nrii 

1Vni>Kl ftD*>KDi>K JKDTk!>K p *h p Kfc KD3 DHKi^ D*>Kj6K <?K3 fK^ 

k.tW>j»3 fbvb* prbn\ ao nra-13 bwm nnojn T*n Dnro nonpnoto 
Awidd wks *hx itoirb* Trn *|BOjnD niKnoK3 *mhrbx ytv nw 10 
^to iwn rtjusoiw d£j£k nnSni ronpno&it wuita ytdm nxp\x *d 

.Wtt % flJW * TJD ^K T33 p (\»-\J?X JTDi ^Jf nJKDnW '3D nK3$>K 
KVl «033 vb\ IDn Dn^3 K?3' xb\ rpteoto f3 ADkMk i>DOT ^Ki31 

•potas d$>k*{>k 3n* k!> k*k t vn nKte teni> piwvn k{> *nn fMK 
to tp n&K p DKni»K^K3 pi>ii>K p D3nn jn^D ro5>KS^K bv w fci 15 
krro '3D n^nK3 nTw ni>K T<Kni>w HKWi6in hjtoa So Tne> TJ3 
D^jm ^k iKnno rmjf ^hk p inK k?3* k{> wi mDK3 d{>kj£k nro-u 
nio^K Dit5>jj fw KmDK3 ubsb* rib* onrD* kdd QD n&K 8 nDnyo 
rbb* fw fto*xrb* nmnwnD^K nKTitei fii>DKe6K djh^ki fbo*J>* 
nrwn npnta p*> K3ioi ksiod ,Dnr33i onr» mvj; ^ik bv ^rrb* cd 20 
nnnKW mrnrb Knioi>K .tt rrbt "w wk3 '3d nM>K njn np jk ^jn 
nM>K n»on nrjr nriD n3 3130 jks p\ wp mp jdtd w np> on» po 
noKi>K inir ^nn r63p % m r6fto ^nm d^ ik33^k nKtij»^K 5>j»3 ot 
fP3^K D^nin DnnDoi>K t« DinDoi»K jki^k p3 k*»k ftoKtei>K p33 
pnni>K Sosm dkAki jkw6k ra ftn3 ir nnpi *d Kp3^ Kin f jr3i>K3 25 
Knsl kd bv bitrn <n*om .nnKpi>K nnKi^K nM>K frnp3 in*{>Kt 

KOO DK^K rjirK Dn^y DHJTDi K'3JK^>K ^pW ilDlpD^K n'nV)i>K P 
1 read joi. » read TJSt. 8 read ADIJ». 
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rtib* pja 'rbt* &d!>k on oe* d5>ij£ bw vb jre ^na ™3 D^nonn D"jr 

D1Kd{>K WDf>K 

Kt^en i^Kln n&K ^iy njn^w r6r mno rwD^K ^k*d w 'd 

*pr &d*>k *rtn jk nK*i ^k -|k*ki n&K wpoi *3k k* d5>jjk .nnorm 5 

ft^*D p kdid *d1j jk nnj 1*>Ki1 Dl{>j6K ^iK p nnonyDi IKipD^K 

W3Jk!>k p nonpn p bv ^kSd^k p na n&K nvi np kdi n*poi>K 
od n^K tJ -o1a dkto^k Siik *d kjdJ>k3 np JK3 d^k .ppskd^k 

ftTO KD1K ^JJ KDKn K^DKD nK'K njNH3K3 ^IIK^K 5>pyi>K ^V nOKJHKI 

.^ipjtoi i>pKjn ^py mo iskjj&k TOjn dkjJk!>k djJ ikvd ft % Kna jJoki io 
njnao 2 Knirn mKDK i^k kW>k jroJ n*D n5>pjOK kd^ i»p» kdkd 
•d Kn*n */>* mwb* jroJ jjj njnao nui nnKl f>py kd^ ^pKjn nteto ^J 
n*KD t6k .T^k ddAk *m Aambc *d run poi nwo p inpyoi nnKl 
nrrnj p rrtKDK nn pir6hn nn nscnte nnto kd5>d .njy nrtjnjcci nao 

}>pKJ VI nn*KDK ^K f»D^K ^Kl jkdd i5k k*d nao roonDK *6* 15 

.nnw^K p ttAictata too» !>iik!>k yK^3K^K p nn3DJ tpd> KnnKim jy 
rtjrsota dW mjni ^d^k 6k % b^k KnnaK jk *6* 3m^K *pK3 ^Kiai 
JK3 jk ^h jkwi nK3Ji pKJ» p oonta nj^K frnp3 mD jiisn kdi 
d4 p neata didj pK^S ao *uc3ta 2 nosn nsJiKD ^dj^k i5k jkd^k^k 
nDDj^ nnom jk .tkddk nmpn nnosn 3iiDp jkdd ikdd^ki psf>K d^w 20 

n3DA3K KDD ft^3^K DD^K D^Kj; 1H ^K Dlp^K Df>Ktf p K1DD DH^y 
njH3D KnK^K mKDK KDD ^K 5>pJ^K *n ^K ftD*TpD^K Knnf>JT f^D P 

/»jt»3dSk of>Ky to p rvm nDvn np neata pie^ p 8 ptr r6ni>J Si 
rtnp^K T?>n n^K moD rt^ar^K !>Koy*6K) ADnc^K d6j^K3 fKniw 
^3p p npuw w^k rri>K^ Kpow *uanKVDn3ftnnnKirt"Dnpta 25 
pnii nmijnD^K ^d p njscn «nriD bp Knw^K3 T3^'D od p!m<5^k 
dW p onmcJji iksj^k frmn!) K33D if>Ki b jk^k^k ^spi p^kij^k 

1 read KHIOK. * read fttDDn. » read K*5tf. * read ir3J. 



58 

*Mtbx w 13kj6k joruiDKB rttano vb «» itoK n&K njy 9opo ^k w 
*b nooi toi tu:jdk^k *Bin kd^i ^p^ «nnpno *b ^d^ mnKjn t!>k1 n» 
Viii6k 1>kpd rtDba d.-ud inw fa obn Ko:ani>K jd * K.Tuy n*m nuwi 
iKinnK^K n» -jrro iK^nn^K ijy ijk3d nyoi avmoi>K ^kd^k n»K 
nniin np tu3Dk5>k *ln 'jkA{>k 5>Kpi .-jlp^ Tn «5>i Ttty rtam p«i»B 5 
timdkSk in j{>k tapi juo^Kim dd#>k yKye> nSin wm nnina * mnr 

D*KJ?>K dMk ^K n*JK WKI^K 5>Kp1 .KTDK Dv!>K n3VK nK1DKi>K H 

hto» }*5b6k *ln jks np ddkS^k b*p\ .k5>1jk rpa dkd^k *{>ki k4?jk *pa 

KpDIO 1D&K *1."1 KJ^y Tll D1Kd5>K ^Kpl .mj?3 KDJT S>KD* K^l fl*>3p KDJ? 

^Kpi .napno* kd{> idAk *ta jok j*o kd j;3kd5>k !>kpi .KnoK* wjy to io 
njDK kd 'D$>k ^Kpi «rcw kdj? kj^djki npiKA kd *d rcariK kd t6k 
{>Kpi .ddk5>k3 n*D rca *li>K -jJKaD p di^k k.td rcK ni>K ^*od rap 
.tcd nnon k^k n*p *nn rni>K jd nnon noi^K <ln '*?' k{> ijwj^k 
*!>k mtt ^h6k ^Kpe nnnicn n» k*k iWn Koan i jk iSk im 5>Kpi 

Kln ai>K 5>KP1 .r»T!K3 KnWp^KBl fibK* KTB KJDpKD J^HKi K^l5>K 15 

n» ip '^k 5>Kpi .pyml *d Krco kiod rtiryh* K*ni>K kid tuddk{>k 
nnien rcio ni>K 5>k?i .-|nKDi p fyiK n&yioa ronSyi kdi k^ki kA 

K&1 JW K^3* 1DD m33DKi>K nBKD^ KD '.l{>K i>Kp1 .«IDB^ nnKBI n^KDI n& 

mm» ft w jni>K ^y oarr jto -n»DK5>K Kln » "i i>Kpi .nn .tibd kid ni>K 

1BK5* K^> D1^>K IHBimi p 13KnT JK3 1> TK.T 31 l5>K 5>Kpi .H^y D3nn 20 

to ynn dv5>k nti jaon k{> jk i^d ^y n" ^ ' n ^ ^«P .Tmirn 
ipi nwd ^nn DB^K^ln nwoK oa 'd5>k5>kpi -obnn k5> 1k tdi63 
W lytcnK k5> jk ^nnDK n» nn:«ri in«v jksi -wwh* ^pi .n«o 
fp>jo s-ikS vn kd^k f-ya 5>kd rpi .^3d i^i>K »i>y tipk k5> dv5>ki 
nK3^K n^tn ?KpB fiDT»yi>K .lano^K inK^m ^a ni> ^ps iKaai>K poi>K ^5 
nn* p jn»i>Ki ni>i>K Kipn jonK kd 4k k* -i^kb ..i^kt f myKi rthui 
,t^i ^ipa n^» r^nndkn rrtn p»DDi>K p wbi^ jk od n^y bmSm 

1 read rtint. 2 read mBD. 8 read ni>K ^npu 
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^>« wiik ko od rkhn jki iraKta 3rt3n *d wiiiKn T^irta onn&D rtKD 
iodki K»4po Konn rtiu&e ji33 ft*5>pyi>K iinha KTto iiKnKD iw^ 
iwf)K rt ni> ^Knte WdJ>k <d me>oi>K -o1 !*d *d ^irt nal jd kd ^y icnn J 
KnyKonDKi^ i>nof>Ki fi*torb*\ 5>ok35>k jo nm^ kd opo* ..I&k k* ik 
fcpro fhSKi>K nmi 3Kpyi>Ki 3Ktf6K jis ^oan *d t^n ^aKpno t5>k1 5 
ktd Kmo kp^ ff>ik ri kjtd 5>oj> jod non iw6k rrtn i6k dA kd ^ 
iini>K3 Kn^jr Iwwkd m* by* p ni>*rt3i nnKDi nya na isT k*p 
im 3kpj6ki 3kia!>k p^pnro /MiAk im rrrwn *d ft*jn«6Ki ^pj^K 

*>¥D *D T^Ki p KD1D 1313D KD3 &S Kn!tfKT l6l TD Kn31B* t6 iin3 

jnpni ^k -wpjn Trno awia^K irtn *d &d i5k vi rt5>K rt-riK^K id1 10 
*jk 1'rn ^niwD 2 tjd^k ^k yo x tss^ki VdAk iKpr kos noK 
monnDKi Knnpniw jkd wi kj3k i>iKi nvjr KJ3K iSdki nm i>nK tpv* 
ponta jo roia npD i6ki k^>ki moi>Ki i33^K3 dsj^k ^jr 5>3n Kntopo 
KD3 id&ki toto&Ka • nK»nDKi p-ra^K3 nojKnoKi pn^KsnDJttnDKi 
kjk^o Troon n&K ^hnpnKp^Krtnj^KaraoonDKi KnnTioojrw is 
IK ao .^k ^k kjhki ftD3i ora ikjhk dtoo rn^io6K ^irtai .^sito djhi 
Dnn.TjKioni> nor jKnM>K*Ki>KDn!>ijnKrr6KD{>Ki Dnntei^ruw 
K^KKni>KDDKjK3Kr6iwiratDK|io Kin? Dn» mnK ropi> ko ok 

T3s!>K ^K KDK 5>Kp^lrt ^31 n{> 5>Kp '30 &DK3 nM>K T» R)X mpTOKI 

iK^KiPKjn pirtK jk bp ion dksi ^vk bp nW n^i6 ^d 5>4dkd ao 

KDK1 .*» 5>»DK 1* Ki> 1HD ^>3p 3nWni>K3 f>ppi>K 3Dn3K1 ^>3p rDnpnoi>K 

ninjr irtKD nnirKD p ntoK »nieKDi n3irt litoK ^3i:1 jk5>d t»5>k nxi>K 
.*3D ^Sdk^ Ki> ino % 3Kro p ruiK niKro jio ftoiep6K di< 3KDni>K *d nj» 
mKpTOKi nn*j p rbxx ni>i>K *i>K nn^ i>j6i nnitW>D Dn» ni>io6K koki 
n^» >ni>^D p3K ko nKn »no ^kj^k ni>Koi>K koki hkptok p !>4dk » 
dHt ioyn jy n^jTK wki mo jy r6i>K w naK^Klsi *6 Kmnw kdi 
mljm ii>irt p irr ^ 3tr k^ WKinK^Di>Kp n^y Dip* ko orto oi>r 

i rcad T33$>K. 2 rcad Tisbl. 8 r«ad nianDKt * read ^K. 
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yo wro nina .Dn^y ijnm -iotpk^k jtom D.-6 ijnm iit5i6k 3nm 
13Kj£k n^ tapo .-p^y i>nK yo yiTD3i ^Kra i ^ki35kd .nsy f>n« 
*W £me yo ^iTD^mKiD^KsmDnn^KnaDnDDii^KnKDK-riK^K 

IpHlDN K^l Tvfyy TipK K03 *DDJ p DRDUK OK ^Kll nSIH TJ ^J?D 

^jnp pi .'jo!>* py iDjrm * *». n p *i*t pn« b DnevjK kd i>fto d.*ud 5 
'T |K Kom «bf moJ k!>d k{>dk3 ip t 1« *ok rnini> mtannK 'J3D1 
on*J3 pi onao ton6d *wa *£k1 njni n^y moi kJ>d kjtik* nbtp kd 
/toriht *dbj ikhJ ^k « ijdk^k DrrotnJ p ipMK omw Dmom 
Knmthnnym Aidkd^k Knmim Knmmm Krmmpi Knmm Kny303 
% toK t^kI f>rto Knn «jpunon |k nnn *n!>K nK!>Knoi>m nKn«ioni>K3 10 
.itaota inj^fco KnS mv onnyiKD kIkd nKtoaKoi>K ?kuk «5>y Knemn 
*tot ^kI kU Kor mJi |kq moKrrM pioi nmne6i6 map wa imn 
nth p nhi p oaa mi>y ninme k^ki rmhan tato n H p nn^K ip 
'» n^K nay nnota * nnm Amtata nK3ipyf>K 3kuk *d ^ypw Din^K 
vn -DD^m jn5i>m attta ft«mftm ftpioi>m Aim5bt iy3 dk£k •uyi is 
icnnjnKD ]K ^Kla -Kn^ nay^ita |Kai rmmn* KoyK p ntar kdo ii>irt 
mdht nana kod kdiki i!>*rt p ntoK khjd n*n nK3Ji>K 5 n w 3K3 *d 
•nmr {>id« kod DnnKpaKD *|Ki>n5K K^y ftKjr5>K nKaipy p Dano *d od 
l^irt oa* «d ft^pj£m ft w jr«^K n^in^m JJrtata Knnonmt k^ki 
yanK p Dpj itnmali Kn5>Koynom fty*opf>K ^k {>*d{>k «d Knnarn 20 
'3n p^K5i>K mrt «d 'iJiitnn <i>y nbpm n^ pa l^n notnjK min^ 
ni6yK moKa d^kj^k moK KnmiiKD na ^oyn^K ^ai 'pni 
onj^K p njnsm npi>5 m*a jm noe: pi>5^ d!> njK3 ni>DDm 
d^kj^k i^Ka i^d kp p fn«i «^ p Muto moi>xa d^mj^ic ^n^i Tii^K <ta 
^f>K Dm^ p^ DHDDJK^ )!>JW1 K^m Kpa!>K nKn5^ )JKa!> DnDti» )pi>5 25 

•mr ii^a hv kd ona ^y&i Dmpem DnKjam DmKom DnmnKD Dnp!>5 

1 read *r»35Kr. 2 read ^jtnn. * read -H¥i6k. * read inni, 
« road ftint^ 
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l6m PP^!>« *|KlJtt IpB* UK3 K"B> mD Hil JKD MBlJ IptPI D3JD inm <i>J> 

d{> ^on ipe> **» *"fo ftjnpi>K DnJiiK oai> idjhk rtKD ppdbc vro 
4*pKai>K ivi>im n"«D^ ipj ipw ii>irt ii>yDD Daipi>DK * v td nJ' 
Di> rti>K 'Ki>ini> noDaa nnmooi npi>i jom i>J-ii>K rtn (hno 'iK m iSjkd 
rb pnva Kpni>K 2 naKy f>Ji jk *an ii>irtai .roo ii>irt tattno* w 5 
kok ni> i>KpD ynor tone j» 8 inTD ^Kn *pa ntaoD .rtino ftno nja naw 
jKn }kd nnirtnD ^k^4k pa mj?K 4 njmKi> vini>KVD mn KoaD *ni>Kn 
ijoi>m Jktd5>k mi>vna oni> *jDKi>D kdw kjkd 'jatait dhjd nnm "i>jf 
k1j5>k « nDiKVD *d mv i>Kni>K ni>v k1kd .Dme> jo jdk jk ^k irtAic 
Snin nKDKpo *d mv ii>irt niny rtKD -noi>K nj>KJ jm noin nyae> jk lo 
Ikdt!>k i*VD nKDKpD p ^k1 njoi .rptoni>m teAw njo inii>m tti>ii>K 
-iKn:t>Ki i>^K 'D 7 mon *li>K njYrmm tj"d • jkdt njni tAk nn jd 
ko j» fhnm fkw\ fy on* ttin i>Kn *i>K i>Kn jo ntaio na^pm nSmom 
jk p^ic ikddi -vrrc6m aiai>m ttett&m iDribn ^ai>K frnic jd 'dkpk 
^d i>a npi ia1a ijhdd* oi> jm nwirtit m* ij*DDmsmona KTi ipdd is 
topa dhpd ^rto ikvi nmniK v» Dnni>imoi Dnm^Kao jkdt{>k 
na nnp-iKVo kd p rb ny kv jk ioi>K *i>y imi>K aJy joi ."Wkb6k 
nvn flDKf>Df>Ka 'i>y oo uom of> jm n^Ka wna on^n n^onK jkd 
.liK j;4io roo mnn 9 ySio ropi k1k 'if>K rtrtioi>K pi>ii>Ka DnDtti>nK 
ik5>ik nKDK^y mic p mw DmK^K vzhm T^irt ^d -ij>kk6k iwp npi 20 
W w d^ nn^DK^n KO^a ioi>Ka jKon^K ^p »jw wd \nb iut^k 
maKa womi jkdAk ino ftj;pno KJKno mw AiAioi>tt pi>ii>K in wsi6n 
ttom % ni>Kn rrtnn .wDioa mnn 'ai>K a^KJi>K p s;kJ nv kc5>3 jd^d^ 
pnK jd 'i>K |Dntthj6m nttv:tti>m pni>Ka dpt»^kj;kd nwtattj» 'nTD 
ib^ic ib^k i>nm Tii>K3 Tii>K i>nK *Diom *^tt *dk p ^k ^om 'i>K 25 

1 read mp. 2 read muy K^Jn. 8 read TnTDl. * read rtyaiK^. 
5 read tolKVD # 6 read Tia, * read mon Ki> rt^K, 8 read mona. 
^ read KJrtlD. 



54 

nnp*M prb np jkd^k p wki ^d Kro ftp'KM>K Knnpao *!>k SpaD io 
DrmnKoa nio!>K ta nie K*ni>K i>nK tato *3k k* KlanD nori k»ki 
^K nK*Ki>K nnpra i>nKi nwJ k^ks kwd nnKi io pn^ mso ii>pruKi 
wa iwm 'ipa anata -^Kia npoj npi 1x^*6* *!>k nmcK^Ki ik^k!>k 
fepi .to k!>i onan iKiin on *li>K kyik!>k ^r D"nn nma mro wk 5 
?1k^k <d dp, rlf>K pni>KDi>K x» *k j£pn *p Tinn roj>V twk roi nKi 
flmy5>K pp'D' k!>i onni>oi p uwd t^« ^* tw6k jwip' k!> r^rt» 
T*6ik an* * DnSjnn K^ajK^K mDK npi KnK^ pWe kvAk im <!>k 
tepiK *uua Donno *in oni>K i!>Kpi kjpk •* tww Ki>n 'ipa fan kdkd 
epp ne*n!> jne*n!>i wu roHM pdtop man kdp jn!>njD vn? nm iMn io 
nniD fK i!>kp jk ^k tanta » mii vk <bmi Dman foi anpy mr pj> jmr pjn 
*5>k «Sk r* Ktt t£n* £wa k>k nm njn pn ^wa k!>k d^ nKa 
i>M Dnnroa nnpj!> om ni>i>K aKanKi prita&tt n ^ n *° Ti ^ 
^toK ^k^ki ni>i>K Ktti>a onmo? *d ne>roi Dnni>Di p paji DnnKp-iDa 

.nDDi>i no-DinjDanKnKjJDiwnDiK-iKW lobumnKiTita 15 
p nK^Kan fya nnri>K aKa *d kj!> Dipn jKa npi 
jWKan naU v?ji od rt& y*Kin!>K dkwki tooniw pk!>:dk!>k 
nnai>K !>nKD *!>j> * rvKD i>i^ jk ial naK KDmnKD k!>*d!>k fvJ> 
w niDKv jk oni>KDD i!>i!>!>k p vtn ina np \wm Dipa 1ki 
^d omcra i!>ya kdd i^d^ ^tra i!>i omto n!>KD rn* nnn ni6ii6 i!>i!>!>k p 20 

WDp^K ^K J*¥KU!>K nS^ 1«» Drrtj lilS pno!>K ^KDpa 1K1 DKb!>K 
JTKDp!>K DHIDKI Kd!>D l!»l!>!>K p Dnj» }K3 KD JTDi 1J^n3K T$2 P 
DTO1D3 p& ^J> 1DTJ?D »P DHJ» KD JK HniK lW>!>K D^Dn D.Tl!>KD 
^IK |K ^KD^K ^il!>K ^Kl KK1 KD^D KJTD nynfr KD liiK^l Kmwi 
'D pVKu!>i> !>KpD Dmj>3 PB^ WD3 )K l!>li>i>K Kn^D ^p^l p¥KUi>K pD3 npCK 25 

pcnpnn dsjk ^kIi ^nni D3v!>5ki Dan^DK tbn pkdp!>k p id^k 
•ijnp^K im* fa rtnnKi ftj>on oa^np^ k^ jkd d,t!>k pjnJnni yKDp!>K 

1 read DnSjD. f »3 * read inill. » read KmKD K^in. 
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o wia naro Tian vbx rv i^m ovion iA toi jnnn roos poroc dk ™ 
bvos p^ fa np*3 diki w ntonaa D*arru om Dn*ru iw D<mpj ow 
r6n«^ jnio rooto bp ^nAie *di ihrt 'D anj^K njncc fepi .itm rnonaa 
iap n^ d^d n*o dW>k3 *rr k^ tdk jki .pi3p top^k i>ap onoKDiKD 
wtk pdj rorm w o*n 0'mpj jnnn» i^dk D'pn*n Tai .pu» wAk 5 
'ipa fty it6k fticn!>K im vi ^k AtSk^k nm w diw nroa mro 
'ipi .wi* 1 Kin onsn pnalton ^icpi -nhcn onoiyn pa D^a^no i> wiji 
Dip' na ™ nna n^r *o tapi .pnr tonoi onsn rrVn ipi .^nK3 w *o 
fbtm tok rSK k' rooiw » nHto pi otj^io nV r6ic^K nioi .ienp Dipoa 
•ht:Sk{>k nm ^k nmKta nm p f6pJbc aao nm frd*b* touo p 10 
■hoj^ki mnK^Ki iraK& i» ko mtW* «icpsta im ^k k»5>k im pi 
Kpno pni>Koi)Ki pDica& 161 ainAbc im to&K ^k Kpno rr6wrVici 
•cntam Krotooa fiKi>K npomc mcb mctoh skpj6k nm dctj .^k 
nonpnoiw ta<iKta VnK (pp jica kdi fpa onJjn *hv dkj5>k loamnto 
Dnp5>K33 dkAk nw pi6i om"D3 mnp' kVi |rtKoht rr6w6K p 15 
ao pVk5{>k kikd ^nmtc^K noan roo^KjK rnnpD tf*3i3-6K ijnici 
kIkd Dnjrooi DiTidioi Dn*mi orraa Dnraai orrv» pkW>k roi pa 

&Kd!>K1 ^Kl *D i>nKAK ^ D^KJ^K ft^*D pK^KI ^Kl *D 3aoi»K KO ^p 

nw }k ^jn » nmcJ^Ao n^D antoi Adid ii>irt *d » p^a^D^itoo^K^ 
n»D Knntr^K 3Knaf»K ^onn* k^ nono rtD^ ^kjwi rtDn^imoK^irt^ -20 

Dn*D D^KpK^K fT3 ^HK ]D Dip^ ^CK^ {>Dy * li>D JK ^Kl ^D ^AO^K ]K 9ip^1 

3K3 p Dnao jtdj^k hirt « nnrico ^k ikn Kote r*n roni ^mi *5>kjt 
^k omo nnici l>a3 iW>k ^on ite nnici 3K3 p onten *i3j» rtno^K 
pnnDK pi n3ip3 \ta i>cf>H 3^p3 on» y ]h pnnoK p n^nK np rbtso 
v\vbniH ^v DnjD |K3 moic^K o:«i pi ijdk^ks fto n^ m'93 t JK »6 
Wiki aim^K noKDi ptaKPo!>tca onio opof>K -^irtai -i^k ft"?icn 

1 read rt^, t read p^. TkVh6d • read mnK6. l6fto * read 

10S0. « read nn^no. 
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a* p min y« Vni po tn 'D *b* imii>M fhMin Dto T^trta^ .nw mtm 
rt&M tdm <^m khd^ ita ar/Aw ono a* kddm m*td wp» pfc 
pm ronat Wot tdmi |*n trr ^w onaan ni>Mi 'tpo r6 Mntejo 
•tiDat njpn m na* <m d* onjno^K dm*k ttjj i^mat .Djaiet noit» 
^•mr DmaK t^kIs) i Dmoan om noon v njDen Jinn v rotow 5 
ntan kddk d^ fti<b&K *d i^irtai .rtDnyo p*dkid *d KrnnjD .Tnn^K 
• nrojj nrw roenp njniD ne^m nrpn ncm nt^i npnK nn nann 
npi .Krmja t^kId mtnt tti w mwirn njma • htdk npyr npjnr 
nwoK jonm oar a** ojr taw *» iddd^ d^p nt^taj w nnra^K f>«p 
tc&k jnoi Knaw vi fe dk vi *1^k mn ddk p nal npt jtok ne6et 10 
jroi '3D nrc^K }pnKD .o* i^kId ti rntr 4j ttj&k *d nnno 
nmcpi b^K i^o 4 Knao tn 1k iwuri p iap |m prot vtd Mrmya mw6m 
kdd T^rta inMP r6 W>ki 5o!>k naioi Saht prmt W>k ptasi &dht 
Jam irjp fcm intena fem inKD fem i> fan ^npi pn5>Mxi>K fjo nitiio 
ftiDKi n^jr iatniti maetti majat tn kJ>k ih6m 16 yv few tt nwo 15 
mitaln jak poK kd inotat /6rto p nalii .Dtm iMti jum m&M noK 

.aMt/tot nm ^k aita^M tn 1k k£ 
• nptKDD m mo^t |k n» nm mjipmi n&M tt** 'Sk k* d^k 
4k io objm .omn^Ki mmi^K ^kdotdk Knanm noi^K p dd^m 
n^mr pjroi ipd^m ^p^pd^m im^MooinrsD mo iMmomo^MtM *> 
xb jwn^ pn^ nnM mpoWnwa 'tpa w ^» w3i ^DKjn p6kdi 
m^ jnae^ nwo paswi KDtna atoa ratr vu n^K^t natr^t Kooin itnD^t 
ni^Ma ta&t tm ^mdd^ mo d^c ntoi>Kt .pDK kd ^aiio w 6 ^k*d iAt 
DnDKDiK n^io )Kt ftp<pr&K3 7 nio« dhd n^io *?2 n^nKat nnjmeat 
•ilDdmnD^K n^Kni^Ka 1hT\«D /hna /to^to DnDD^KD nDKDn nnnno 25 
diu ^m vt 'W Drma d^d nwtn ort^M tpa i^ma 3ktd^k pD^ npt 

l read Dntaan. 2 read nTDK. • read tmp. * read niKTOD, 
• read npnKDD* * read ^Kte^Kt. 7 read Ht6k. 
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uioimnam to? ftiwifeyftB^D^Kivn^^ mtm3midmjd jdim rikwnn 
n»K i>a5> 1k nnraina ioiio tok idSw kd!> -£«1 fti>Kf»Dn onyo item 
mai>D np 'ip ^d ^irt jy k'33K^k tosk KDa Kna ao *-ik3^k nioi nano 
.Knay naao Toy ua i>y noiyn i>njn npn topi d-id niate i* p* 

KiTlDK KD ]Vn Kn3 ftTKD$>K Knf> ft3inDf>K DnnOTlK VI Vlf>K ila^K^KD * 

*a^K Dn5ai KD3 -|i>Kl ^rtKDn onyo i{>dt uksd njKnao Knp^K^ 
n"jK>vi>K3 5>n?i>K ddki Da*ni>K 3313 nw Danak jra nK DnKBW ^Kpi 
^k y\x&H p qd p5>KSi>K «m«D n5>K k^tdd ^k k* 3iyK kdd .j«i % a 
1 njKa 1k t^kI jiroi 3-od^k ^k p-irai>K p Krnnp Jna^K T^m pnra^K 
vid 3i*oi>K m tentai ttA^m ^k ten^K i-a t3m *d iDpi>K ik ddp$>k 10 
mtD av iKy d!> ni>K Jia&K ^k ?ik£m td>* p on{>Mi pytaa Atmd 
pirai>K jd ii>Kl ita aama^K tddi pnrai>K ^k 3^d5>k p khtdd jk 
^y nnn KnpiD 2 ntai po^K ^y nnn ft:nnKD3 rnnara 3-a d$>k ^k 
Km3TO '3dd ftn3Kft KiTtdd *d r ,i>ni ftn3Krt kjttdd ^d i5>na 5>kdb6k 
k{>i ij ni> D*i> jk ^jn nn^Kim ^y fti>Kin^KS> m*i ^k p5>k3 Km"DDi 15 
k!>k m* njy jmn k!>i KmirotiKa tojdjd nnKi> ai>in kwk n*D n* 
Knonpni .tidkS KmmpjKi ni> KnnyKDi mnpro Knpi>K5 jlK3 
ftyam ftniKD n^K KnyKDiK3 ftniimo n^ MnrraDrn n^ 

•r^K^iKa 

'D ^Kl JDD KnK^K3 3"^ 'T D^KJ^K ^D KD p KVfo im8? Ipl 20 

ai>K {>vdJ>k ^d k:^3 kd ^y K3pa 3^ omn '? 8 Tio d^w vn jkdjm^m 

Knn8? 3'*1 5>^K 'D ftyKD 3'^1 DK'K 'T JKDT^K *D T^Kl31 3KTia^K *1n p 

,dk{>k \n jkd fti^Kf>K Ti n^ n^>ni>K Mnb Mrmya ^Mlai .ft3oi>K^ 
•npmn Tn b&i nn^ms om 3-^ MmiMi Mni>nK nKob 'T fhmi>K ^irtai 
yiDi3 \ti KDm 3^1 ptotD ftmp3 jnK^K m KnmKyw KnimiK if>irt3i «1 
t^d1>k Kro nnnDM ^Sm m^M fmM Tf>Klai -naip idk^ nrnasi jnKn 
nanan nim Viik if>irtai .tpy WKn a^ t D"y n^K D^a ^did tjd^k 

X read rUK3, 2 read nfo jv 3 read n^. 
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mdmd ,n&N»K p KnttttiKa Konnrwo tbwh* ii>nJ +6* 3Mpjfoei 
&*p\ iTwm Mtoioi npnv pdp i <kt d^ nmn ii>Kpi na rniite 3Kirti>K 
3«Pj£k mdmi .njn oinj^ 2 ouaian ^pnsoi jrp™ nmta nw D^wom 
K3 w tm *a 'ipa Mnao triKrhw dikd!>ki KnnyKjn? p na k*»k inflfe 
*ftn nanh a&n no topi .onh pp nyen nw bi it fa ivn mana njna 6 
d^rj^k *d non *pMo{n n^Knn xr6 idmi^m *pK3 ^Kiai .»« 

HKpiK H* npta |D MP JD ^K mDM KD WlH '3D MiTaiDI Mnpbti (1» 

•npn k^ KnjoiKa to moA i>J nMio Mrmp* k^ rtnpno Ttaran Jtoitoo 
•n^y Mnotei mtoo Kn^dDi nfc imp np kd <bi nro k^ moK i^Kin 
T^Klai mt6j»i mitodi dd»6k »imnn ^y mp k^ nopta jk t^kI btfto 10 
|K *nn i^cto aaKiahi *pK3i Mntam Mnjaoi nop^M (hra ^jr -npn i6 
Dnptai npi p i5*6k tdd tj * tdd k.-ud nnKi io^ Tip ao p^kS^k 
fm6K ^k KnaipK im nop^K tdd i>yJ od tom ^k1vd^kj6k tfpr |k ^k 
•1jd 6 % d itata yop* khk^k im tatati -w ^ njroJ ito^M jrap 

*)taSO 33M13^M VD 'pM31 ftJD <fi -]^K JHDpn KHDD1K im DDB^KI 15 

m^i nohw *d inK narmn 161 nmiriKi od rt&M n-np kd^ impota 
nnoan ^jj kj^ inp np So ntfyn no i idw <di 'ipa od 5w ko 9 ^kd* 
■jtort p K»njn iumdhm p ^^h ^kt^k k:^ nWnto nmnp 1dioi 
luonD n^K Knn^Ki kjd^j; &2 kd A^n ntotnp^Ki potai mne^K tdd^k 
ftn(6n rrtm anpi* ttpbib* rrtn p 'noo .kikidk ^irt (|KjrtK ^aa ^ki 20 
Dn ^iK 5 qd kd^k yv2 ^Kp kdd nncnj» n» |y tJKP ^m nmip 
^KAtmminjniDtij^Kpntttrrt nKnno JmyD ^k Jnj^io Dm^K 
ddi6k p nniK p ituk '5k k' l^Kisi .p^Kp mu J^d pi poo msi p 
KnjK id^jt d^i Kni> niai Kmnnyo KnT/iKn^ aatcota i>KyDK3 a^kd^k 
Dnn^K ^jr on^ mnp kd k^k d.t^k tan k^ ommo ^y omyKDn 16 25 
Mnmnv6 Mnm^ T»ni ft^to J*o ^ i^rt JwJ jp '3D n^f>M mmu tMpn 

\ between w^ and VDW ins«rt ^B^. a read 0^33133 DW ^pnittM. 
I read friKin. 4 rcad m^DD. 5 delete '30. • read iTKTI. 
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'0 *n ?6k aama^ci otapta ik{>di6k rrtn tiJki nnKD ikdd5>ki pai>K 
d^kj^k *tn jd ipwci i6jtk vn ^kdti6k iprtta »36k ^«pid^k obv 
kdd pjj Adid nmicajr jd pvw i6 KD»m r6 pnao* nnmKoo jtoo dhd 
noon p |iw kS nnwo *d i6k pnnrr 161 moK jwr 161 ^kI jo^pK 
ajrao^K d^k9 *d nn to icoai laJ^ica n6* Dnjraoi dtd mm ?6 Df6mi 5 
m 1k •d^kj6k ^kI *d tIjki nnra mpnm k6iki mnm majm rata 
mr ipD .d^>kj6k *1n 6* jiaiica paom jnnai6K d^w 6k .laoj anpK 
6* n6aioi no^Ky tkd^Si nnmKoo picaoK jkddi id n&K tjJ dtok 
oni6ii onotai ftith6S nicn6m Wfot *d jkd6k too rrma nrpnK 

NT DM^K lOm ^KP 1K T^Kla 3KTD^K pD J ipi «DiT^K DtTI^ ^KTOa 10 

ewn nK tapt Dwi d*d6i DnjnoVi nwii6 rm ^Kpi Dnapn r pna nrmco 
ora bwh 6kp* D*aaian nm * n!>6a nteoo^ nrn nm ora ntooo^ 
i jooi w rnrnan ijddi namD^m ni66S Dnro6*K *d tapi j»Kp Dnn 

D^KJ^K <D KTOD IUT KDD 'OD Dnp^KS DiTIKDK KDD T^Klai ,D^m» BHJ 

6k pKjro p moKa d!>kj6k * nmn aao vi ^k icnmmm ddb6k ftfKSi is 
nJtoi w6m airu6m iJe6m -»Ji6k *d -»k6k i&-od njoai |Krmnicaj 
nKn^K^K mJi ikddi6k ntaoi mJoro ikJw6k mmm ikdAk!>k 
i>tb* ddi *d Kr6jrJi KmKDm KTD rni3 n^K -ncaJta hj6k mpna 
KnptD p TDn vi Tf)Kia ftmr6m toin^K w *6k id6k *d a^ica 
Knnwoi Knp^icS KiTikdk kdd inKata t6k 8 Knm pi aama^K p » 
nmp 'D kd aona djJ b kh*d p bp ^k^k »d kd fa T^irtai ^i6j ^J 
♦or6i6 mmrt^K Kn^KjmK fjra «inD jm^r6m niGD^m nMJK^K p 
aicna^K Knjw \h p i/dkd 4 ftrroa!>K AYip^ica Aano^K kh^kjtdk Kom 
'Djm nnpn k^ f vn od Krrmca kh6k nSw kd mjm *6 khjk 6m 
^d Ad^ p Ad6ji rriKay p naj; ktok^ Kr6ap p Frvv rb Tip< 16 p 25 
amA^K ina? d,*uk khd^i «d n-r maMta na nicJ kdoi .no^Kjr 

1 read nteooS jopn TKon nm orn n^oi> bmn niicon nK 

n^6n. * rcad ftmn. * add p. < read a^TO^K. 
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rtnawPton thmh* 33Kiata p tdkoi nyym t$>dSk 3vnn rbt6i 

^ko«6ki <3u&m psep&Ki Dirui>Mi I^D^KI fi"JK3f>K1 ft3$>pJo5>K1 

'3D nmste toan jo i!>k1 <d koi 3ji5>ki om5>K koh pl$>K pmppbn 
KnjKpnK 3'iw mnpi>S *d iaoni>Ki .t!>k itotan od kjiok npi .Dim 
imi D3'ry ono ikp ipa kjdim 'd nnam W3i5>p *d nnoto iitmn^ 5 

DY^ DV .*>K 1133 DnDDD DW 5>Kpi D3UTJ 13W ^K 1KP KfrK ^Kpl 

naljta .inDino ksv jnro mm Dra bntt dp poe6 tapi ioik r3' 
^i D^n!>K yjw&K fttt* /l^ttSi^ rtiioln n^mnKi kdio ^kI p 

Mi 
raroan i?tb* roi fcm )k n» nra luiran n&K t»"* 4* k* dSpm io 
iOf6m iiKom thrtbm ddb^ki Trobn nnro^Ki Sm * ii3 '3i 33K13 '? 
titajotai idk^m jkoidS>ki ktiAki n/tan feni>K irato 3-^ki .3on 
n&K mi K.ij>oiK3 Kiijki .3Dn nirtan M>m nAm 3ip]6m jKroi>Ki 
npks pi nn i1ddki!>k raipotat nra^Ktei rtnmKDD jksdi od 
^m mKjro^Ki nm^Ki nKaiato jbncb* ppoiK np*K5>S3 rtanobt is 

^K tep^KI Kp8rf>K1 Diaf>K1 3Kljfi>K p!>W lf>Kl31 Jl«iabt p '3D Tip JD 

ntap 1m T^Kla ma3Ki>K npoa ipi .pKpnnoK^Ka i!>k1 ao nW>K np }o 
Knnm^Kni nnmuKnn kod^k pnioia^K^ai DniKTnSK^ phn ipk 
nK n#K •« dkj wm Di*a mm fopi jNon iisik nK ■£ *» nne* tap 
•kodk{>k p wmt&k ^k nirv3hi tii p na k^ t!>k1 5>fio Trtai dwi 20 
kwd «nnicno vin KTpnnoo by kod{>k p 3^kj»Sk 1111 ii>Klai 
om^Doo D^aaian ior6: d*dp p *\{h aaKia^K n^Knn ^k > Kn3D. 
f ip pt KD^m nb KniT3Dni knpi)Kif> Knmxay *]!>Klai .mo'D nv ion^ 
mc ia-o ^Kpi .Dinnro i> dwi K3in k^k !>Kpi dwi p ~< n« 6i>n 
poKii noKV )Kvm nnan ikojPi p mroi p'i6^K i« mt npi .vioy io '*• 25 
'^ nK iWn 110» *d ip T^Klai -tbto fe m im* ip5 mon3 iroo' 
*ta Ar3o!>K dW 'd^kI ^kd .mdK ^k n^iiK p on^m p 

1 add -^K 33K13^K T^KI- * read talKiTO. » read |W3Di. 
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Tvp{>K wa md * rmxbm ftoan5>K p nKa5>K nicnK kd *tf>Klai D^naiw 
bmrta *s fo!>n5Di>K wp^Ka rp^w antohi ja56m mruo^K tSj6k p 
hovi6m -ww&k hwi anirtota \kM* pi&nSebm jKmK^K ymana 
Konmo kdtcd wtb rm wint 9kui6k roJ p pnKD3$>K d-m 
niuicn 1kb6k TPmita nmupbt 'D kd$>k mJm |Kw6m nna^K p 6 
2 nioai Knmoi nKDKor^m jnmota awro fai>n3D5>K atanta 
Jkj5> Kna yopn dkSj jpnK ^jr topnota ni6i6Ka nKoano^K jdd5>k 
aamataa rnnnm rmioi np^Ki pwna mrcpo Kna M n«na^K 
^k tora jK*ni>K jp nKnaf>K nton nhnyo^K mcnbca nrooi rtrao^K 
jw * nmo ^k ktod a^ ii>irtai ktd no^ » *|nrti rKto *tk5>3 k io 
aan ital tji jkJid^ki fh3itdht tti^k ktod inino^ nKnai>K3 
nao irtiwi i^irta ywno^ * iwai -nud ^kdd^k t*5> tk*dS>ki ik3b6k 
arrtta pa^K JmSnDK p nw kd ii>irtai .npKum niMD *|Ki>n5K ^y 
^y inmJ^m wpmbm pyoi>K p pnr&m inn^m onn^m fitoi>m 
Ai&nto mirci kjk6k ruarc 5>di5>k p JkJt5>k ^di nromuK tjK^niK is 
ikJb>k5>k nvjn kit£k p mm&m momr6m yK3oi>K yrh ^kIib^k am 
JmSnDK^ Aaiyo^K p S>ii ty n&K npn kdi nmoi jKmK^K JmanDK^ 
kpjki tdkwAki ami6Ki iKjrc>Ki>K dSji anata nmpi dids5>k 
toni>m a«D^Ki>Ki> pjob6 ^nmni>K farn niuMtabn nKanKao^K 
tj MnpDJita ilsn^K !>KyS!>K rrtn jd to» \9 D^Knata Koa nmmpbm 20 
pp6tofat tkd &y Kna ^Jh ry nM>K nvi rtta jkd^k^k V kSd p rwto d^ kd 
nKnoKta <d i^irtar • .n-tim mn nyw&i ^irta rnrta^ ^ai>i> rrihjn 
nnoana ktd ao nra kdi iioi>m mr6m nobm amni>K ^n ^ni>K yaiKi>K 
t|mDK n^Knnom noia^m ftaiDii>m fhnai>m frimni>K p fhnKai>K 
.1^nKf>Ki>K ninna^K nnoana od rmp ko Knjo qn ^nn fya 6k Kntoa 25 
^d ^3k m maen rtK if>Klai Knn:a ^mnK pn .KnDYi jy p5>55>K irijr rti>K 

i read flon:nf>K ftD3n. 2 read niMai, 8 read «ann KJPKia. 
4 rcad icnmD- B «ad mK331 miOV. a read rtniK^m K^K3. 



46 

kd KiTMkjoi jhKta rtpnKPD <c Dnmw DruKiiw onMini DronMaoi 
pn&&K pi>Ki k5>k kjtdJ ^Kla dw k5>i mfoi rmjr K¥m vh 
kt^jj -prn ao KnittMai MnptMT m.totoi nrraatt MnnMai 

.MT3D 

'Vn nM>M nMDjjM mdi jmdjm^m mp ft^KS>3 maDn *1m *Sm m* l^Mtoi 5 
^m i>*M*Di>M tmdi '*ni>M fritii aDijflDi>Ki foDDi>Ki aoaniw i>pj^K p 
KapKj» KaKrto k*vud ktoko n^Ji jKrni>K tkd ^jj Knn ni>i>K rwtiK 
o*Knai>K *d ii>Kl t ko D*K.-ai>i> fai>KJi>K rro ftanoi>K flvw6i6 mttmp 
1 mKay *d nKw!>K oii>yi>M *d -rtn ftDj/i>M3 inKSni jniiwa i>oJn* ikv 
.tidkik ^d ■jtow nnnKtt pn nnm rmmn pn mnvi nmKay pn od nnjo 10 
D'd£k 3Kifti>K i!>k13 pnno^D A»didk£m nnni>K d^i aJ* *dd rromw 
tb&b* p n^K nroo kdi Dwnabc <d i&irto D'i> kd d*pd5>k dw^ki 

DIKp KnmKini KiTDK3nK1 K.li>K1DK1 DlJji>K J&K1D1 Dli>Jfi>K TKD^ 

Akid nDDji> jkdi tjv impo *d miKpoi ii>Di>K ftmv mp njK *nn nmi>K 
Amk/Aki frnKJ^K jd Mm*iM*n ^y DiJji>Ki kotkto Jrata mtd fanp 16 

JMDTM^MI nM"TMyoi>Mi p^Mpii>M p^Mpn Mna tJIJPD MTnMiD *i>p ftD1DpO 

MnJMiSnDMi n^i>Mioi>Mi nnDiyo ddj{>m *d MnjMa diJj^m 2 j^mid^mi 
*|Mi>niMi «^..ni>M ^mw nMDio5i>Mi Mnjia kp AiMvii>Mi nMDian^Mi 
^y DiJji>M DManM tmdi jne>i>Mi jnJi>Mi jnoi>Mi :rnni>M rtnni ii>DD^M 
.Dwnabt *d ni>Ml3 'T &^ *o nmi>Mi jmdAm nno ^y * Mnai . d *|Mi>n3M 20 
Mnawni ftmMi>M nM&Mi aoi>M tdms AB-woht jd ni>i>M nMnM mo ^Mtoi 
rjMi>n5M ^v fi"jMrni>Mi fi*nM3ji>Mi ft»xiydht ftDi>n5oi>M TpMpjrta p 
taD Mna ^d^i f miom^m Mna i>Ti dmdJm^m Mna **&>*? Mn^DM^i Mn^UD 

i>MD31 MSyM^ J»pi>M p Tlbv& MD1 )M1^ni>M1 DM^i>M JKinK^ JJ? i>3M^M 

i>Mroi>M3 Mni>roi p^yi>M mpi nMDi>n3oi>M nMnoi>M awm nMnMnii>M 25 
'D t tb md jWMnii)Mi « p^Mao^M nW mdd ^i>Ml n^i ftDi>niD^K 

1 rcad rtlKDy. • read J^KIDL » read ^IH^K. * read KH)13D. 
S read K30Ki>K, 
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iSn Dti^K )« Djnn naa )k i!>irt *d ij>kp!>k !>Kp npt .Knjo k!> ftpnK* 
jroiD .Knnn^K n&na ijk tep p ^jr nanjm k!>d Knnnn ko jrajni 
DpDi nmn khi ipDi rooi ftmn p td d!>kjj!>k kdd nmn kd ^k m 
.n*D tj k^ hya nKi ruvna <d od nKa!>K nnpn nj»jKa ^k1 jkd 
Kno^ya »t!>j? djhk pi w k!>k Kno!>jr k!> *jkpdi tonp nmDK^ "^irti 5 

jnDIKl HKI^K ^K *|KW H^)K KJpDI Dno!>Jf fn\n p\ nK^lKI nmJK P 

^k pno!>K rnKaj^ no* * p 'KnaDD nnoma jroi pm!>K *d nKlmbt 
ft"Dj£m ^mcSk pn!>m am^ K^ym !>tkjd!>k iprK *n v6k fhSi6n 
^k ft!>Kn p 5>pron k5>i Tan k!* !>no*n K!n mnon k^ *6* fio*m!>K 
fi"pKa ruaca i!>d oni>jm DnpnnKKrro Dn!>n!>i>KTip'n^K mjibor&nn 10 
onmm Dnprar Soto pi>Ki odd onmKDjn DnpKnK nomA timn 
*3k m i!>irtai .D*m tdj ruM n^K noK fmm trbv ioinK ditodi 
Knraai nrrran KnS^A wipyi «d -ODni>m nnKptao jroia -iKanjJKi>K 
K^i Druo ft"DKa tj Kn^K pSk^k fii>Kap fhnm ao nnoan ]kd 
^k ftnbo irpnr p toi>n3D -inmi nnjnani pkj»!>k p ^no onw a-wdjd 15 
-iKpi>K *!>k ddj!>k pi aiDKi>K ^k pavi>K p ywn\ DKnn Tnm fi*Di anl 
/3D w k!>k rmy i& noi>jf nnn* k!> ko ii>irt no kd *!>k ar£m n!>o^m 
Knpmim Kn^KaeHo ktuud *|KtaJm nKaji>K «d nnoan ^irtai 
s mittoi ftDtaSota wdkjdi nnmm njmbn KmKDrtm KmKnrm 
8 tjdSk ronlhc ^k Taa^K nn!>K p pKnn!>K ^m dd^k ^k 20 
m k!>k ronuK fnta\ rmjn nnonyo mm^ k!> kd fni6K nib pmbdm 
¥twm KrrKtoK awn »|K!>n5m ntum^K ^d !>i nnoan i!>Kiai .!>ji ty 
ft"Ko!>m ft^amn!>K nnmum nromuDt nnn^tam KnjpKao) Knn!>m 
Kjn^ KD^i KD:i Knnmm Kn!>Kaw *|K!>niK bv ft^nK^!>m ft»w?b* 
.iTkddk nonpn Hrrwm nnp!>KS k!>k ma D'rr *h Kn^vm k!> kd Kjn^ 25 
Dnn*oai Dn5>mpK t|K!>naK *!>y dik % » ^d AnnnaSK nnoan Tn4 T^Klai 

1 read p!> KnaoD. a read iiD!>nio!>K KnjrDJD) Knnmm Knjm^m 

KJTTKta. 8 read TSA*. 
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iJm )* 10 iprKi vbvn ^Jk *ao mub nawi ntem od niKD nnjrKD 
rttn *jm Kmfo mal* nnwo ^y nnntpo ifw nio 3imi n3K3 napta 
•rn^K im *d ?>JiAki prb*> rt^ht ^y tsJd jkdjk^k jki Krsa ieiii>jj 
nw no ipa *£irt3 D^phe *|J npi 76 ao nW>K rnnp kd k!>k nW kdi 
tw kd ba .pdot nnn «nn !>a pw ne>jw Kin npjw noi rnmr wn ( 
ruD ptoJ' jmp iA pKa '3D nKn^K Tip jjj njKD n# n1m poJio^K na 
l^irt fa Mr6a rro pio rtto npri>K jjr mnSr k{>i ttnta tokik kp 
onan iwn ipa mo tJ' 16 *^k ^ij£k3 nKD nn*na *d nKa^K toara 
nv on* nn bw nt pw dbt dv£k *a tapi ddpd tott fa »a £j» 
*rnno mnoi moK *jk npa kp ipai kb> Koa npDi *a 1 wi fio*i *m 10 
npi .^nDj» D*pe nwoi cmo '*. iwpi mnoi moo *• tapi kdik ^ki 
rw^K rttK Tipo p*kt6k nao id*ti ^k^k ^jr »pp*i fnota fn& 
rkh* Tip*D j^dp *d ■nm n^K ikdv np i!>kiSi .*ikij£k mioi jib^jtd 
lojn dk*k njnp Hj£k e*jnip 3ij£k -wkb^kpi .nm^K rooi AkjAk 
npi .hk^k i>m ik5>?Ak ijd kd^d iJ^d kdp5>k nKon nmj^K T^rn 18 
♦^jrn od n&K frnpa iJrD dk*Sk^k ddi roota firn ^k jkdjk^k &t 
anj^K njrK^ f>Kpi .ii>irt p Tftai *{>ri j^d f>jr Dp^i p*n o^oo pw -nao 
jkd:i6k aoa' npi AJnio ^dk^k pa p jaoKi n^nKa kvd^k pKi Koan^i 
vevx *ikdvk kdt6 im6K )K wi w^ pnm pa* *ipa rxvA wd 1 ns> 
irn i^r irtn nnWia irt pn^ n^K p kdo{> aij^K njwy ^ipa nr^ miio ao 
rtmarrmt *1mjniD rtm kojtk irtn pki* ftpb^K ^d ^irtai -iood^k feir 
«inno * Dtipo "i5ki t»p nojr 1m ^io noy ^ln «rjr nKOW^ni rrn* iu 
nio^K ne>oni> ilaue^K pt«o pnm ^irn ^nm Bry a*o % d mSjr oyao 
li>irt jk pdJjd^k * jKDjrt jdd imi 'an nia^K p Vrj^K3 *3k r b^KD 
KnpSib noK nnn /hiaJo Anmpo ^k r vid ii6dk^ki aaKiai>K ^kpdkjd 25 
'30 nx> am^i^DKD KiTD naan ko k^k bvm 161 moK <wn k^ 'yni -ar 

1 read KV. • wad KtrtTt ^m WmO *\HU * r«»d JMpO. 
4 read p DJff |DD V 
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ft"ywi>K nnni>K 5>nan!>J ik Dni>i-im psito tk mpi i^nap&n tapa 
Pkto6k pnan -|i>Klai .DnDjrta pdbd^k fhKaK p ^i>Kl ioK&> kdi 
■£k1 Jhmcao jy i>i* 1^« jk nn*yr muii i^k fi»mn ** nKpaji>m 
tkdi Diii>m ftan-6m: Kini>K n*K ^y ii>irt bvto nDDja nnat?K kdi 
DnnyKJ*i> nnya:v i>a n!>i>K !>m npi rworw na p^ kd ^d * ji>a d*kdi!>k 5 
ii> DnjK *!>yi n!> Dicn k!> yepio wn ite Dna!>Di dik *» -pi>D jKa ^kd 
naaro DnDDJK umn iw ii>irt om* mapKjr p ik mrA* p nwca 
!>Ad!>k ni> *toc nhcto hi iWk i!>d Tiim nnKD d^k^k fhwao jy 
maam nDnpro noipn nnirt ik !>jid na i>rtD* jk p Ki>ym !>iK vn ^yichi 
naiwb mi?K!>K tkd p nmoa ik pm p<Ki>ai>K p inK nmcan jk jy 10 
K3D Dni>yii DrrcanoK np d^kdi *tk ^y i!>k1 ^yi* jk 'yn nnoan 
nmicay pn nanajn pai6K naK mona pnao^ kdd{>k pk^kdk 
Tja npi>3 ^k nmKyo!>m pnnicbm wkdj&k p dtikdk kd jihnn 
on!> k!> f vn rb ftaim friKayi>m lae^KD .od Drroicab i1d!>k:5d k!>i tomS 
•Knmro k!> ni>K nm^w Dya!>K dtdjjdi Dnprmi jtoAk p!>Ki \n 1« 16 
rtono ^Kyo^ jdid5>k Kpw mn!>K 'D nDKaf>K Aopjd ii>irt nv rtKD 
KnnDnjroa ro!>y oyaK pi ?jn !>i n&K k!>k Knoi>jr k{> ?tenp imDm 
jiiDmiw rpnota kd^k p onoi>y fnijoi nmpnm nminm nrajK p 
Kinin AjonnDD i!>irt *d kd!>j£k Krmal i!>k rniite jnoi jk ^jn d{>j6k ^d 
i^did k:d^ kjd d^k m p p i^k1 <d nKJjninDK id ^y ^k ao 
naii>K ^d ni>Klai ni>i>K kc jk nawi r6mc p 4k m na^DK t^kI p 
^li npi mn^K iin ^d $>iKiw pnf>m npi>5 *f>y TaiD jkdjk^k jkd TipSm 
nmniK^KD ft^^yo!>m K^yni 'an nKa^ ftyKoi>K kdkd .-^irta d!>p!>k 
rk naaoi ni>i>K npv\ ts^k !>yo iKniK ph rjn i>i n!>i>K p p'Din!>K jon yo 
^Kpi aion nm D*nn nK orn ynb ^nn: nm 3Kna!>K ^ipa n^ n^Kym 26 
aim nnii ^d p^y© naica nay!>K jnp jk kbwi # ao nji6 D^na nnnai 
^y ri&K rt^^WD nAm ^VKyoi>m -»b6k i>yo iKni^ p ^irtai .wy nnom 

l read jn^a. 
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ipai nw ja n* aioi mav '" anir iw m 'a \nna\na ppn tai DKon 
toi rr&K)K tapp Koi>y{>Kpi .dw D^ai djhpd DaeowpDi k*k 
D^yn nni6v bv Kpa* in ntasta af>p jnno^ k^k itn <d pdkd^k * noyj 
kd bv d^k*^k nom k^ ii>irt p onm kdiki KpaK n^ n^K t ^d *^k )k 
nro6s ^y *pa Ikd ^Ki n* ^y nDDj irm t rtnoDi ikd* p nr *d kt 5 
awA^K pnnDK toaa mny Koa Krp^ na nKntw nan bv nfann np) 
irn^K oya p jn^KSta tk *d nnr Koa nruK jki M>ii>K owbn W&k 
ftjn p nninn noam miK aon ii>Kl *d rttn nKDyK toani>K ^nii 
rt&ie p n^ tono K*ni>K nm *d ^kd^k toyj jk i>Kp p Dnaoi .pn^K^K 
pipm rumao n&K pipn ftDw!>K^n p in5n Tii>K toran avr ai>yi> oo 10 
nrnnryoi> * aao mto w nW>K toyj i>yin ^kI i>yD* noan np^ KDjrtta 
new itb njirasi npDD *d nKnm nn"*yD bv wcb* toyja ryno^D 
ann on^ wann epai ipa ihrt {>Ad ^y tpdkd^k rt&K ^ai npi .naKpy^ 
dtodi .Twtaa aKpyta nya DnapKyD iDKjn DmK jdpm incpi i>yai> ipy 
ruD n&K nw n!>Ktf nW qn jk Koan pdkd5>k ^y nM>K rtoyj Jk i>Kp p 15 
D^ jki .ra^ pnm ipa ihnDKi n!>K*{>K nW>K ii>irt{> nnkro Khyoi' wd 
d^i jjin ipa 'Djr& ik nioo pnno* pi> ii>irt jio Koanta nW>K rk iwr 
TDr neny npa Kwi>K *d Kna n» ni>i>K Dpm^ rta^D niyk >* ovap 
Kni>vK KmDKa rni» ^ik d^ )k !>kp p kd5>j6k pi .mjn^ vi>yaS 
D^Kyi>K p i^i p jKa ioam ft w iKDD n\DW rt^ii DKanm ft^ai»D t^kid 20 

Dli^K DKanK 1'KDI on 3 Din^K ]^K1D ^d n^i pi n^D TPDta y!>K1D 'D 

1k od Knpf>Ki ktd T3 8 k{>k !>yDn v\pn vb dhAk |k ^jn .n^moi>K ^d 
wi6 iwwd t£ ao njo Kni>KyDK Wkd nwi mDK inyn Kin n^yn 16 % n 
Kr«y w i>yo 5>a ^d nny»a KnDam mmia Kmarn noana KnmiK 
nKpA^K Dn^Ka npf>5 painrao^KDi % m tiki n^mTnw moWwD 25 
ite^K rt^jn p nnio hw aKpy ik awA ^d tt^jn^K rai lfehi ra 
nDua i!>k1 tinwao p ^ itota jk!> d*t^k p 16 itata p m * kd )kd 

1 read ftoy^. > read X220. » add KD. * read KD^KD. 
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nn nnwc no mp kd rk )ita i!> d^k rb topD Md^ki 3.t^k p rrto 
&o kdi D*an!>K !>KpD nKyn^K tdwdk ^k n!> !>KpD iwi6k dSk kd 
•p^m iWw rb !>KpD .mDJK np ftjni «n kojk nm in p <fo iteiw jor 
'o nnti>Ki kjfoci d^k kd!>j£k nrr )K n^rk* nsKJKD smrtte 5*dk3 
iSkpi .rw ^m t^k io3d mnii mo rhh npn^K dk^k *tk *d kd 6 
'oanta itepi .tajnn Dniei bir na* nan dv£k '" iok na d*jj k<3jk!>k 
ksidd .pK yn fcjn mafo fcj> rbv jwo ^n ^ >»d pnron fo W 
'D kd^ k*-6ki rrbx tam^ia JWht yteici nmitay pn nitot nsp p^ 

.£'Dinfa nwt 'ips ao rrr 
pnjKpn pn^K i|, ftnfri ^k imw h&t icpDi *Jk ir d^ki io 
nnoi njni noi nip p jkdji6k kds kd icn!>K pnc .ihi^ pni itji^k 
T33 p ibo!>k nip ao p^kS^k p4 ipi .n» *ia k^ ko irtn ft»Ki * nrjj 
jnscoi tt nK nniD npi iro 5>dS> on^ )nu * r orc& onS jnu 'ipa » tjd ^k 
kdki .o^a nra njn wn ' npo o^ipn roe j? w tw wn jnn *n W 
p*Din j» rtnta^K ^kdjfi6ki tone^K DiW>K3 KiTpnnoo^ 'n JhSK^t 15 
kdki .rr£m6K friKap p kb* Ko ^y r&toni nco^i nnomi od n^K 
pData djoi Kr6nK dwi ft*DKi^K KnpKnw rnht itkdjj 
Dnsrci onapni DnKpei kdW>ki p^k^k t p*i d*ik *J3 p paKD!>Ki 
kdSj^k rro ID^JlSK npD .K7TD orrSitr KO jnoii Dnj&tiiiti Dno^Ki Krre 
irol^K <d iDKa^K ^y djw od rnotot p ^kp p DnioD *m nSi ^p ao 
r& Kpa* k^ *nn irn^K *d d^Ak T^Kla nKDioo n^ noipn np ft3Dr6 
Kn» r6pn KTD a^K Koa mn!>K ^d r6itt!>K D^n ft-bKi>K dw ^d aitt 
ihnDKi KitDio friiK^K amrt pnno* d^ ktpd mmo tpi rtirn^K *vn ^k 
rraKn^ wd ^k vkdb6 o!>roi 3Knai>K ^ipa nii^K Ina pn^KO^K ow ^r 
no!>K pd^ Koa on^y ^Ji ry i^k p ApDeo n:« pni>KV^K d^k ^jn 'H 26 
e»K w nno ^a iaa^ djj njnn ipa n» rt^ma ^v nanw m^i i6p 

^K *J3 '" 1D1D '3D ft31K p T\jfr )K Dn^ 3i' i6d .pD^ T?^K ^ W3 ttK 
i read )K. 2 read nnjj. « read •)*». 4 read nott^ nOtt3^ JTO^ 
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•rtntaa -npiw tettiwa <>ivb* sa *jnftn * tapi ttDan faw kd^k 
rtta pnic kd naten pni late' pn jKpn prb* tapi .pr6io pni6io 

DV JKDT» im{>K ^Kpi .^0* ^K KjnK KDD -|KHK nTIKn D^ JKD T3^D» 

*am .ympa njwn **>* ybv jkd kdi -jKnK i> \no kdd t^ tnn •£ 
rntaoD ! kdk npi ^k ft{>nD{>Ka t>rb ktJk w a* tnp ^y na» k{>4kd i6Jn |k 6 
jtod nwo &tdk rti>K rtnote T^n ^k ronrpa rrbm^ w?J Ur jk 
dk^k ^no* kd *ptf fto*pi>Ka n£no* onjK rb nali n4» tAkd -£k1 
ntoK Dn^K !ok p » ^ron *n ni>Kp *ddj irmtp np Dr6 tapi rroD 

KpD^D^KDl>KfnpnDn)Knnr^K^pi. 5 «|...K1 4 K^Ky$K «03..., p 
UO p f mpnDK^K 1DD3 (>KDKD idj£k jkdAk 'S dd^k nKinr ^V 10 

ioD nnK jki o^k n» ni>j>D jkd td^k jkdAk ^k ^ktoki kt^jj Krna* 
^Ja feh <to -op • ^kd *pjtf jk k*k *an ^irtai .nij&K jjdki Kn-rtjD *#o 
n^ pprn ntaw n?a iTdkv jk f6kdd m*p npi vn kdkjjo 5>aw vn 
KteD ^kd^k djkt |k ^nta K2KD nao ftnoi>K ^k na ab np jn&K jk 
tidi nao i>3KD w noi>K ncp p k*p {ok1d{>k fj;a *d *p^d npno *d 15 
rb jjdt iK3n ^k npr£ ip 5>'5ai>K ^htoa rtKD ioK* nttras .na nnjnJ 
^ttpi pp^K if>Kl 5>tfai>tt i^Kl p 15k* jk iprtht ttattD dkj«d!>k p 7 pp 
«jo njap ip ddj ^j» pi> ^>kid npi ^d ^n^owi» kt5 ^a ni>^K ikik i{>i 
d^ pi v ^a n^K njo «\n5 n^K p|Ki p kd^k fya ^Kp> .nnn Koa 
tap ao n^K jk kd^j6k ftD ^Kpi .v b p n^K noi5 n^K v\x$' 20 
mi *pfe^K fro jk ^p .nwSnDKD yyit p\ rrncnt wii p icn!>i6 
cnpK d^ i>KpD i^k TOjr rmronoKD nnji «d Dip^ d!>d ^kd ^ii ^jr 
naj *jk ii> nv n^a ni> topi n^KDi *&&* DKpnDKD w» naj nA ^ 
KncnKi n^K rtta k^k ntei ^k no^ kdk naKj^K n*> b*pz innav 
juk KnnonSi mirn3tt k;k ttnnaw kd!>d rrtj Tmpn npD rv pn p) 62 
^ nnam ntaoi oon n:K 1?ch* tbim may Kni> pan jk ai' mirj^K 

l read KD. * re»-J ^non. • read Dan^nD KD. * read KDKJ^K. 
K«ad »nV*n. • read K^^ttD KD^Tt. 7 read ttr»p. 
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p «4o mdb pya p iiD^ oniyai iniMi>M *d i>nMi>M iM"ioi>M ii>Ml p pnij? 
hp* jMT:i>M m.td ni>ynB>Mi DnMMDD roi miuM vw rrSya W&m 
•nKi p« jkd^d jk ^pi .fV2 onSya p 'pi£ pnK rtan *DiDi> njKruD 
tapD pni>K p nn« md^ i>m npi>3 pKhK *a nrnno *pa pi>*bi>K i>KD D"y 
nu^ ?hKin ppe* dv{>k ii>Kl nKraD jkd^d k* KinK kdjk Ki> n^ 5 

*D lil 1K DKoi>K3 fiDpi>D 1k5><D i>K TtPKJDn fc*Sy frl5¥ P Dlpoi>K 

'20 pbtita ni> 5>«pa m."ijd rtrun fh*S .iaiDi rtroo fhn iti:fri>M 
md Mi>M -p W kdd 2 mtota *|ii '* w rrtn wdj S>n jkd^d * k . . . jk 
tdmt "jn i>iyDoi>K i>yoi>K ^i>Kl n^Mi ii>i jjdjmi ii> 3ivki -ja t^m nKT 
od ipi>M5 jmd toapa ntiMn jm yhv aiKii>KD tto p"Sn 4 "pJDn • ^y . d io 
^mds ^m Addj inKeo i>iiK p in ^nyoi ia i>D3noi i:d ini>KXD2 *pyK 
t ni>vn Ki> JVn pno p"*M ^y pn ^wn ^m ^iki Dmi>K *d ^np^S 
<nft ^d pni>K -ji> aaoi fon id*m ^y pno ayvM p ihSM ltata .piitio 
m5> ino rota Dnni>M iKnKjK ^m iwK ^d 5>iik ywm *t italai .^dm 
1m itorta M'3^Mi>M npoa npi .nnoMia imt ^m -£pr jm ^m kisk i3"d* is 
^dm joao Dmo 'rofon -pi>y ^dm ne> i>y wdsd jdsd *m nnM o ni>Mp 
/yn ^m • raw napr nyi ^ddm^ ™\ ^iary nDMi ^m o i>Mpi .nnM *i>M 
'* npi idim m no inny:3 n^i>y i>3inoi>Mi ni>i> ^pnoi>M *d D^ni>M i>Mpi 
m^ nmn Mi>D /:i nav nyi Min ^m n^pr nyi ^dim Min no mi:pra m w^m 
mDMa Di>Myi>M yoniM ii>D ^onn *d *p*w e TiiD ^d ^Db^ ao ni>i>M JM3 ^5m 20 
'D md ba MmDD^^ ii> "]i>Mt '20 ni>i>M mp^ i>ap *nio ?nyv yt> id^ 
nX>M rmp rti>M npii>M MmnM^ mn ntoM md^my im 7 inMDDM p Mvii>M 
ftyMD rpoy ^d im ftim5 -\pn ^d nr jm DnyoiMn lyoniM ii> ^i>Miai .od 
v ^y iTip md^ fivnio Tipoi>M npii>M i>3p ^dm jdi p iiiM^ im n*ni> im 
rmi ^n b W3 rra "ib^m 'ipa n^MnaD pi>Mii>M n^ ^d bi>M ^3 ^5>m1 ynai p 25 
fyn ^Mp npi «n^MyM na jMynDM jdi nKDa ni>i>Mn bin po .b^m nea b 

1 read M^ 1*JM. 2 read fllSvi>K. • read *jy3D. 4 read -piSn. 
• insert D\1^K betwten na^W and ^M. 6 read p«. T read iJMDDI. 
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onno^Kioi onmiKCDi onnTKDD jp <a*ta KjKnj *rp jk ^m -ikipk^k 
l^n i>K *J3 n*jj i ri>jr note ^Kpi. D<jrcn ronra li>n k!> w e*Kn nw ipa 
n^K D*on5>K jy ruratm ni-iL toK"»* i5>K-toi oi jrA D&ai « omc tyo 
•t&k Kmmy v£n * n* . .^k vn foKnii>K i$j£k **n *d fi*Kii rrtjr Din 
n> Wkid d5w nna^ D3W33 » rovm ips n"V DmaK wm j» ao 5 
Knofr jk n^v 3i* Aioidbt nmwi -|5>Kl3i frio y nnai»K -d1 Knnirto 
•ip3 nn^K 3in k^ p ?Mk k{>i ft«&D i>ojf <d -»3Dn* k!>d wwota p 
jk ^k1 jroi jkdjk^ mr Ikd .i33pd 5>y aw t^kI *d i3Dm p *d 
mm^K di*{>k m KlnD dkjjd^k ftmxi ital yo * ^ddki nSjo ik nmto 
'ipa ni> ?haKP n& ajroo ft«K*j>K roi ™ od n&K na kSy *^k io 
f64lhc ^kid^k rrtn Kri>y fnnDK p '3dd .n3D3 *o ** nnoKn wxy fca 
5>D3 r6m D^pnn t>a nK mnh «* ^vn ip3 nnmro i*n <d kjjhm^ 

miw jdki{>k 5>*d^k 

DDKii>K ^D^K 
3K3 ♦IIDK^K JT»Dil pn!>K1 nio{>K1 flK"n^K *D nW>K ^JJ klinta ^D 15 

n«mi>K iidk5>k ykd p nKioi pni>K af>D *d od n&K ^v 5>3imi>K 
tasno 'jmi an n&K jki ta<ijf pKnKi>K jk ^k k* d^k .ft«K<ni>Ki 
tk pni>K jki D^a ^ra ny onsn *npo Y33 ^k y» p npi>i pKnK3 
npi>iK ^k ii> J>kd!>k ni> i>Kpi i>KD rni>w6K fV2 jki ni>3K p i3yi>i> n3i>D 
KD3 ni> i>Kp Mni>K kdi ^kd!>k i>Kp dw rb i»Kpfi ^pn ^rnK* JK3 hn UK3 20 
^p pi>3iw d$>kj£k jk \<> rbmb* i>Kpi i$>Jk ik^k 13K3 npi>JK ijk £1 
^pi «K3KD3 yiim KYKDi mon td5>k prv KD3 onpni> nbw jon ni>^K 
ic ^Kpi n^ nnKiK» ^d yrw *3n ^kJ>k ^kj^k 5>kd D"j? d^k ^dtd jk 
mDKD t^kI ^riK tap fV2 onSy3 jd DnpKnK 33dk i>K? pnn ys 31 

DmTK P P ^K^K TOD1D VI K$>K K^W HDK ^33 p KinK 5>J^ K^ }K 25 

p oni-iD li-io* nDK ^3 ^Kl ty3 noyD nnw nK3VK mj» ^psi nonjn 

1 delete v^V. » rcad nn3^K. * between nnw and 031^33 insert 
% nn3. * read ^KDDKt 
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rwpn 'To no n nroa .nproa dj» aio or nprc k5>k djjd jw bw *£** 
oiKnt? dboi .t» nrroe *n*a *jk td no ina .n*y* djt todpdi npy •* 
i> ** nnD* w uid nmw i^ nnit mapn *p npmr jnw n* nniD 
*iDnoo Kinp p? b^ idud dik td{£ inm .om n« mDn i-mk nK 
pteu npwi p i*ry d^pdi D*oaa £ jnu rrapnr? Sai *|*!>nD Kin njre* 6 
di*Ak ' n!>rte *Sk k* T^Klai .mi> owaai mo d*dj dtoj p w udd 
hvth ddj!>k 2 n*Kn aao n^K *hntf&K njJDKJD pD -iJtoK njTDKJDi inpK 
md toDKata tojdkjd kdki dk^SkSk jrDpni nKinpta 8 nnKDKi t5$>k 

p rrrv yop 1 jk i^kI jK*a .'3D n&K * .5d* kdjj Kni>a mKi&K d*wi 
i3k jy B rm *jdd*i Ki-ikidi dkj{>k p n^y # aD n^K d*w kd k{>k *i4^k io 
1$>K*tai .na *?oai>K ai* *b Koai KDjrtf>Ka roaf>K jjn n*to n&K o-in* kd 
T^n ip *d *aa!>K 5>Kp npi /ao n*i>jr n&K D*in kd jrKonoK p n*tfK d* 

UTK DD1K *inpa TIDrtD n* Ijnj nipPJTD Jttaa DK1D OntTD 131*11 nip*!¥ 

»-ukd{> iddki 5»nnK n*iK* kd jtdd 1^1 jna nitoD rc* jr ytnn dw jtidpd 
npi .rb ny -iaaK njKota dkAk *d ajr*tpi>Ki • ton^K jjn dk^k 5nto jjr 15 
p d1 *d 7 i*kJi *kdjk!>k yKDnDK kd Knoata idk5>k3 kd!>j£k mtoK 
j>onK w n*a iiK 5>Kpi jkd&k ni>? «i>i mpf>K n^r oniya 'ipa Knpi>D* 
Wip p laKpD^K *d Da ^Kayrtta n^K tj;d^ k^ okdjk!>k '.tk ^kd^ 
jnn pe6 d1 *d di* kd^k i^Kpi ."j*npKi>K n^Kao aKnn WKai injKD^ 
iKaa^K nn*ayi>K ^k KrKa niDKp dh:k DmDK *nn no^y np kd 20 
kjk # na w ^Kpi t^kI *i>j* wmai d w nwDen mnj 4 ni>ji t-j 4 m *ni>K 
r6nan njnn ncw t^ # na mnp *i^ai nkii nKDn nrn oyn Kon 
nip^n 'T\w fe ^nna* Tia jnn pc6 i>aK kib*jd *jij* ^ni to w nia*Dcai 
o*ni niD ^Kp 1k Knom *d k**uk^k na VKi kd *jaDni jniimi manD jib6 

*J^Klai .DKJttta p KnaKDDK p KD1K Dttata JJT KnaKDDKD jib6 *i*a 25 

ftTKDD jjn ni>ai* k^ ^!>k j*d!>k *^k *wd jj 4 n*toi jkdjk^k oaS* 

1 read ft^*S. * read ,UKn. • read ftnKDK1. * read K^D\ 
5 read m\ • perhaps DDi^K. 7 read iKJi and the Bame in line 24. 
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«jnjro roo wov* th\ Kttrita pm ao rkbx pn roo t& tfr\ vmbx 
ro w rtbp ikd^k ^art tti di6* *d *do* im m mw p too ntooe 
aconi>m jwso^k iroe p na k^i KoiKf>K aKon rri>j> aoKmi J3a?«t «rjr 
^>k n^aco -io* )K kdk OD rt&K * j. onntaa ac*n{>K nm 'D miy n&K 
ipk m id» ik rww ito* acim pa ik pnn ik pno ik nnKp jkd^d p nvj 5 

Kln <D KD^K fj» ^Kp ipi .nfnK1 vA 1K nfriac£ ^KD^K Kpyi 100 

hcpi ./nacu * a6aci AnKra kdk taata !>aco nea ftmi>D flofa ^jeAk 
itopi &fo*n p nW {>kwi {>ki 8 no jrn nio ira wrppht ijrKt^K 
*d njtac w topi .nnorra ^kI imJ> tidv* 5>ki dik nw 5>n oni>K 
top acani kjdp rtyaop&K y\& dk<k!>k *|Sk inoK*K kIk w nra t$>k1 10 
ntoi»KD -unrata ^k rtJKna imotocta p wk *wt3k!>k *{>jr kd k*k 
w K*nf>K *d mioa6K dkAk n*TKD KfrK {>Kp1 .rtJKn Dntnpw p ID^K 
nlbt aco^ n*jr nn toSk flvp p jkd ko no^y npi .aryna&c ftn3ac!>K 
k^ acoSjr^ ^pi .*^Kl AapKjr jkd kdi ^nan to ^k AiKro fl-m$K 
4k oaiajr ^k p!>m k!> Dm k»uk!>k aarcut ^k oa *ann |dtan p*>4n 15 
f» tapi .omujr acoa KJnDijroin nrw acoa Dnfa& i{>Kp DDaacinK 
roo bv £lih6 t I* P Ajdk^ki Ajpk^k pa njjr jvik nio{>K taoaacbc 
mojr ftpnv^« snmn njronoK kd r»^« ^jtdi % iK *r ^jtd .fl^oi i>te 
n^r «* mpn tk mj;n *>kpi 01 Ton^ ajn!> did i6n ipa * nf>»D n^i>K 
*d tapi D^jrnn k^ tibodi ipa ftampi>K 4» ftVK3f>K» ^n nom jncn 20 
imm ^o ikJ 5>*t 'oah^K jk flpnv!>K B n{>rto pi .maK iiiw naijn t!>k1 
•T» nmK pma ^k '» ww ^d ^ap r6 nar npwi i>yai jriKio fhjr "& 
d*»d d^btoi nprnr nwa acan 'ij^i ntn d^u^ idt D^iwann nmK *pi 
nocn rwK xrm nan v» nK mv* ibtk u»i> wr % a 'na wdk omaaa 
nprnt a6K jnt rw acnn paa pmr jnm imc ' ra .ddwdi npTV rwjk m T^ 25 
wop pki wn ^ddi ononn ^ao todp ra no aprs »n|m6 oab ijn? otr 

1 read p. * read KoaCI. * af ter no inaert aiin* * read r6aCID. 
5 read n^^D. 
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n&K nw iok ko bp im wjki loao pi fy yrty kd i*n p 
vb ip» dik «m p kJt idj£k *ar1 ^ nar o^ no ^k <nn 

•w pmJ-iK 
Nrtt jk^k ialji>D ytmrita amK i>Ki inAn p *r fV2 nrol np 1kd 

1p Ko5>y5>K )K HKil ^K *|K'K1 n&K KJpDI '*K K' dJw .D1V^K1 flpnvf>K 5 

yo ITOdSk bw naJiK ip fcpyf>Ki ontatpK jroJ *d ts!>k ^d * ^k irin 

1$>1 5>*Dj{>K JH DnSjD ^Kpl .KyK3D DIDJ^ ^K1 \0^ n!>ilK TJ J»1 nfclK 
SjnpD^K y»K K^1Ki>K fjQ !>Kp1 2 KJT&1 KD pK kJ>»DJ JT* D^D nySlD TJ *D 

!Dnf> nte ilonpD^K nnai>K ntap .jr* oi>D ni>nK p 'T d5> ><d nbmi yo 
ftpnvf>K ^y div{>k 5>*d p Kof>yf>K |dd .UKVon ron ara o D^orwoD bv 10 
noiK *1k dd^k )k jKmaai uiddi nn iDua nn i>"T 'oan!>K ^ipa hnoKi 
KnnoiyK ip roio i!>k di{>ki dkb^k *5>k nnoni>K na ^run irU&M 

.ftpiv{>K p 5>*DK D1lrf>K ^Kln *)KYD KiTDOJ na nUi Kinun KDnnp-inKD 
KDJ^>K D1DJ «T Kn^nKY \vb D1V{>K p &DK ftpivf>K |K i>KP )D DnjDI 

*h{>k div jk i5k !>kpi .* npDi>K jd noirtK np li>K onwy Kna * thi 15 
rtprr )ki oiva rtDDJ ayn* t6i apiv:j prmp ro« kt njK^ nnpiv p &dk 
.p"J prrfo j^ipl>K k!>31 ddj p^i jd pivn^ wk^ noiv p ^Sdk ^jtS^k 
nrira ii>Kl UK3K1 ftpnvi>K 5 n^to *d i>nKpK ?hy kd!>j6k ni>Kp *ipi 
npnvi 'ip3 nio!>K p <j;n khjki ^dipd^k an^K npD^i Dnaro ^d ^d 
rt^w^K ^d ftpnvi>K p ^4dk id^k »d ftfnvi>K |k i!>kpi .nioo Wn 20 

-Id5>K ^D i1prrvf>K P ^SDK ^«5>j6k ^D i1plv!>K )K tap |D DnSy» 

«bi r|^K yDtfiD<i fV2 nrrtoi d dk^k tanD' ^nn^ kdik ^k^ki 
TKnyK k^i nnii m^ dp d!> pf> pnn id!>k flpnvD .pnm jw!>d p^ip^K 
^4dk ft^y id{>k rtpnvD ft3DK3i>K poi>jr k^ ^j6k nmDD im KnliK 
-id^io n^KDjw p ^teK «rrti« ^KnyKi nnJi t\to p*> A^k^j6k ftpnvi 25 
ntoKi im n^K nJi na nvp 1k rti>yKD p n^J W>k )k ft5>oJi>K ^jn 
rrtKn <d ^kd^ n^K nJ3D p ^d Dfeof>K •&* na w D^ ^Ik n3KtfiS 

1 rcad ^y, » rcad y4l. « read Tn. * rcad npD^K. 5 read ftS^D . 
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p DPnmt totc ihkt^ r6 5>kpd kdot J>kdk ftD*i>ii>K 5>kpd n&K * ni, 
njaeo^K nonta KTi nn ni>i>K niK tapi .nra 3^>dki nn*a 'D paK rpa *an 
nWt ^kdj^k njo ooai npon pi>K *d m*3i rtjrajp^Ki ppta nrn 
tepi nnr t» wnhi p iiii -»k3j6k d5>*» ikvd nKin ^y nSaii nK*ro 
TiK |ttfam pana^ kd TiK pterrb pjw ko TiK psna* dk&c TiK 5 
ntbl\ w» jks K$>tei>K :o *6h jk i>*pi .poi>r ko t!k ^ojn pj»o* kd 
nonto rrDota t6 topo rri>K noni>K vb\ ns nsn^ d^d none^ tdd 
n^ ^Kpi 2 !>4kd hSn one> ktdd jk ^pi jhjra ijjn ni> tap ojjk "jk*kd 
jks jki KnnoKD* n&KD ttptmr linp jks jk i>Kp *131 *to ni>j» ^{>k ^dk 
iTteyoa pn^ifl6K fja.*i>K vik kw jk ^pi .inoKD' nW>KD K31K3 i^ip 10 
ni*i ko jjr Araj kmk^ rtmrnr naK3 £1 tirrip f\ % wob* ni>KY*>K n{> tapo 
l^p* jk 'nnen jki iK^apw k^dk3 y jki iK^npo kiw» y jkd na 

^KpD Tlf>D*K fjf3 ^K KJJD K^KD JK ^pl .n^KpKD *ApK nf> 5>KpD ^K^pK 

*6 ^KpD td "jjo kjpdd ko too t^ Tovi p jroD3 jk *nnwi i^k r6 
p WK 8 !Dj£*6 rtiKta DtoK^ ^k tiW>k fjn iwpi .n*>KpKD ^!>pK fcj 15 

*3H JK DnSi)K'n3ni>nnKiK30^Drn^K^K^3i>Kp1.DKpn3fc6K rtDK^n 

onopn k^ jk * nvk* iiK iwpi . pw Dnj yub p^i n^pi pvn ^osrn oriy 
niK Skpi -13K1A min ko^ inorra ^4 jon k^ i3Kpy nDi Koi> ^ p 
on^^K niK ^Kpi .^3i3no pm!>K *d 0:631 wy inom ^301 idsk dji&k 

•KiTlpKD ^Kin3 D^Kjn KiTinDKD <3TJD D^KJH KTIDKD ^3U13 D^KP "|3K 90 

.^ii6K n3i>oi fej^K nnKDi teub* mi ^ii>K -psy omK utj&h niK i>Kpi 
jki y\*wo B fJaii Kwy Knvp npi "jnyKD 3n: k^k nrbh* iiK i>Kpi 

-IK^K p K^il KntaK p p33 DS JKI ftif>K KH3P K^pnKD KHK^n^K 

"jskiA^ 'itnta Ti3y om« oni>^K iiK tapi .KnK^simoK ip k» jki 

ftHp ni>1 ^in l6D 13K3nK p ^JJiK ^SKnai T^ pn3D 13Kpj£ 3nKl5»K 26 

fya r^ tapD K3rto jksi n«Di!>K rnnSn dk£k fyn jk ^pi .13 *6k 

J read nV3. » read K^iKD K^il. » read IDJ^K. * read D.^K. 
5 read KJ*J31. 
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3Kpy Knomrn 3KDn wbv6r\ kdd Kmiw iw KnimK nm *d inpK kd 
nnroei nyp pi nnnKD KnKjraD p jrn Krro npa pi jno k^d KanoK p 
k{> 5>KpD nomp nSw kjtdId nnojm k»t!>k tok pi nm*3 k.-o to pi 
nmi Krajr DnD p{> ftKfc ->mi KnptK* pi> prc nm md ftioi>K3 «noln 
-linoi nmajK niooi nn^Kte k^di jtM>k w mno Krao -mm pi> kh 5 
Kpan vh wntai lonnn vb k*k ^mpi .ftomi>K Kna ftaii>K ktd nK^K 
npi rni>K^K fjra tapi .k.-q k!>k iwn vh fn$vb* |K3 Kmta-in k!>i nnKi> 
-i.t6k mnK njri"» p w *pa td ^KpD noDja inr vn nw j«ddk{>k *m 
^ran jki ftjmv ie> k^ ino m&jr ajranDK jkd njrSm miKi rao im njri* 
miKi ft"rtD ftDDj ntoiK p vir V 3 ***** ^P 1 Jti^D nioW> nKnK npo 10 

*D ftDOD")K¥ ^K DDi!>K nSH 5>Kpi .rtTlj^ KJK nKW 1.T ft"l1p ftD'i 
3*D p ^O iSn Dira ^13 *pD ^>K W ^m "KDnP KOTK^K D13 noa tevo 

rrtn ne6 *paD "iro f>KOPKi pop * .?a nnmni n-mo di6i *m5>d fc» 
mio ^d mi p^ Kaiy m t5m ^Kpi .* "MD3 dmp* m{> pno* -ijq v6 nnw 
oDnta iKnr fjo fopi .{noa m!> ^kI t>fto tj*di mr *pa nwDi ** ina^K is 
"»A wra nw .nra nsi noo n» -lan tom w t«i Vt ni>n mw n im ^r 
^a jn pm .mo nw ro^ pi inDnD oai vdjjddi mon k^ i^ i^n aenn 
nn: b« mej ^ikpd b»k p«i ,dw ^a onsn pMi imn m^ ^d ^mi jud 
'^ j)ipnioi piM oipo ninncnm tp Dipi mmm Mbn ipm mvd jm 
m wSy rb i^Kp ko^k fya jk jtyKiDto pi ^iim^om onsmn irni>K ao 
p btota DKjns^K p toata t^i '^o n^i»K ipra Dr!>jr ^kpd Kn^o 

KDK ^KP l!>Kl ftl^KD KD1 rf> ^KP DKJK^K p ft'^K^K 8 ^DnnKI DK^K 

nKtne^K mon DKjnD^K p too ^k tvisi nmKyo^K pi>iun n&K npra 
jroiwi dkid^k p Srtota pnai nKDK{>K p jio^on dkW>k inte tvui 

JHDi JU^On DMK^K p ft^lK^K f>KDnnK31 nKlKDD^Kl JTta^K P^ ^ ^ 5 
'D DID^IOI )KnD3i>K 'D ^O^KS D3DD^K TOTD nmmO^M 

p n»3 ^d * *|pmi nnKt ^ii "pb kd^k fV2 ^Kpi .jmn:i>K 

l read nX * read«K33. «read ^KDTinKI. * read KDpKI mnKT K^il. 
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trot w ta Vt n&rb* <b*p\ non *d{>3 neo ww non 
najtt a* k!>d nicw !>j> nroio mn i!>dki ownn p iosy 
kd&{>k fj;a tap) .Kn» oap k^i ao n&K aom |o dt jk 
fpr n*nKay{>K !>wn *d nK^^K pKDnK j» nKimta «ikJwSk 
jflKini>K KnpnKi!» tamta onp pi .-|k{>dk{>k nno-DK ko 
3K3 te p -o1j{>d poK3i>K yKinoKi npTjtai dtc{>ki j aiKniwmnAKi 5 

*D TfT K^ TJPDI «Bnc^K DDj{>K *D JJD^ aiK^K W>pD fiD1D ^Kl p 

kodd "rnr ^k jon kokd .nKo ^oa rnano paoa mj» nnn ipa ftf>nKii>K 
toi ^n6 Dnf>^ jroinojj dm!>k nw dk cn v5»y apr t'd{>k i>Kp 
Knino^ rtrwr Kna-£ ft*pno iIktok Ikit po njo ia k{> ko nn piaM> 
n*a r6 jKai rrprw k56k kb>5* jks p kd^k fjn i>Kpi .KnnKai> ftjroo 10 
too *d i>Kpi .n^j; nM>K djh non npD TnKin Akioki Tean ftr*i tik* 
p Tint itonD kjo{>k nio nK mribt *d nnra aijri>K kw f jd -|!>k1 
*1k ^pi .pjtat JtayKa n^3Ki 2 nKnon nK KUT^K 'D nmf>KD pf>K IIOK 
imK i3k {>Kpi .nao mnKD onato-lin nai>DKD dkj{>k p inK^K ann 
tapi -dkAk Tiarr dk^k n*K 'D Koa nmKi rr&nam nW>K 8 n^syo *d 16 
*d an pi mKDn aii>pi nai>p ronnDK •orr^K *d Ti-it p kd^k fjn 
p ronnDK k^k *d nm p iSk tapi .rnnj* iAai rwn 1>ko K*r^K 
p iSk i>Kpi -Knp-iDo nya rtapKj^K *|15 pi «r6n« nKDKpo pi k^k^k^ 
^Kpi .mr\ p mDTi npio p idt * jKn{>5 p *ra n^ t of> K^n^K a^o 
•nnwa nKo i>Kr oi> jki m*& nain f>aK kd i>w jk irni>K ai>o p i5k ao 
•Knann p^ noKf>oi>K aipK koi k^k a^o ph tom^K aipK ko ^Kpi 
.dk^tk^k s mKaj> ^v ttayhna dkdjk^k A^ann >( ?v «iiaj^K n^K i>Kpi 
^Kpi .Kam^ inpj^K niKnm Mtnoy DKDiKi>K mKnm ko ^ nr»« f>Kpi 
tapi «nonpn pa KHDivn tn^ m irn^K ^k jkoo^ p i>nJK ko n3K 
^Kp icrr^K p !>kd ko{> • . . . maj* w ^ap nraa *ianw p 5>pkj6k i3k 26 

1 read riK^KI Tn^KI. » read KnTIOI. • read ,Ti*KD. 4 rcad J*ni63. 
5 read ft*TK3Jf. • lacuna of about half a line. 
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iJb^n p JtijSw iirb* p nipN^Na Nmi> *\p*\ * mf>N *nnr fr*o jntto 
nNae>Mi>M p mjo^K '3D im j&n p fiT¥bch*i jNvni>N p n^a^w 

DiN im 1N3DNi>Na JlDNnN^N P ftD1j>Di>N IMiyital {>NaB>N{>N1 INTJN^NI 

jNvni>Mi nN3jf>Ni pNPDta nopi>N ^d nnn oi>Njr5>N rtn 'B pbte in-idn^n 
pi aon mpN^N anm 8 ipr djJ fhoN^N pNj»i>N p od ^2d . 2 aon 5 
nNa^N ^m taoo aipN im aon arrti>N im *pe> djJ fti>N<Di>N pNjtoi>N 
^n rtaoj anpn roi6 te^N im *pp djJ nNn^N p 5>yii ni>AD na^ mvb 
fti>5^N dni jrop rtNi idjY d5> m5>ni nali>N p NfONi>N npi>* njNi> jNvni>N 
jndjn^n pte djn* * pi>5 j«vn$>K ^nI i>AD '3d 5>jtii .JNVn5>N S>fio nnNO 
5>iap p k*»m btbH *di jKvni>N p nNio *d Nin d^ on did^n «m ripi>N im 10 
jNa ndS>d .jndjn5>n rtam jrr Mnb rrtm |mw£m p rano 'd wh nd D*i>j?n{>N 
N^ajN^N om A3<i6dSm raw* nd jndjn^n djJ *d *t JN aii ii>Nla ^Ni 
nd^n jn ^mI pana NDanf>Ni ndJ>j£ni n*sin^ni * nDNi>N p onftm p\ 
finp{>N3 rta^Nte *crri>N *d dhd dn^n po rp^io^N tp&x m"3jn(>n nftm 
on n* tJjnd ^ya^Na rta^te riNV nnoNia i*n *5>n n&N oni>pj rtND 15 
ai>N rt3mi>N i>iiN3 iwio ftam fa niN rti>N awinbt rtn jonN nd 
d{>j>n im np tpai np Noa rmM3i marna itohdi npi>N3 jNnaoe 

.JT^NjAn 

*mn mn np nd{>j6n jn i»pji ftaini>N iidn p m mis nd ^n mja 
onana *d ° mt*3 nd ^jj mnn "i Nni> if>yii NnaNaDNi nh^nj»i ftami>N 20 
naj^N tt n!> jn jmd^>ni n^y iMDanDN^Ni Tvbv d*w5>mi aili>M ^in i^nIi 
.m^>M i>io^ Nf>i> ma^ jy ^aio^ NDa ma yf>M3i i!>n1 wjd nps .miiNjr 
nNiNDi foon i«r in fiami>N nun rtN naj^N jn 'ao nf>f>M ona p jm ^pi 
paN vi!>n jNin ^d ni>i>N nana toonta nf>n i>ojr in am^ jn 5>ap mof>N 
p jNa MnW jn f>ap nioi>N nNiNDi A*md f>» nayi>M num rtM i5>ntdi 25 
am d^dn pN mNajD ^Df>f>N odd .mi>y nana^ n!> jn od nNaf>N >|D^ 

1 read «m^N. 2 read K3Dn. • read «DntT ND5i and so in the two 
following lines. * read Mp^. • r«ad ttD^N^N. • read wa. 
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"^lrtl f>Koi>K JD ipPK HJK3 *3K tf tbjk* *pB> JD1 NmD ^31 K."ti13 JW1 

iiKi3f>Ki p*M>Kii>Kiai yJw avw -np* d^ t5>ko swuk rtKi tkd^k jk 
nmo npu rtK ^Kiai .ncby rt3w jk mp^ d^ jkdjk^k !>kd rtiK rtK 
.ppJ* kd d!>^ki n» n» nani rtK !>kd!>ki <pK3 noi>yD nnai>K *d n^KDi 
k npnen oi> nnpno rti>K d{>j£ki mpnDK njroJ nnpto rtK 5>ko5>ki 5 

n^K3 JK1 D^K ^p\ JlpaD^K pKttl WD i>K1DKf>K jwi ii>Klai .iKnm 

d^k ^k4d fya rjyi ^>k loart ii>i frn5io onoi!>yD arpDD dkdJk!>k 
m i>oyi>K im mi>K JKnnn -i3k np n{> *3k k* pK$n pktk{>k nnyoi kd^ 
n&n KJKsa na 5>or k!> jd *i>y Ktaai ^k 5 nnn Tyor k^d k5>ki nmorti 
tey^Ki ntom nyKDDK Kim k^k n oi>yi>K i>Kp ipi .nnomn -ji>Kl ikw 10 
k{>k oi>yi>K ^wn k!> pdk ii>Kl *d lyKe^K kd^k fya i>Kpi .mwi na 
D^yni ft^ai ^ ik3dvki pm K31 ^Kj»a n^Kn jy "pauo m ftnon 
5>dj6ki fhw oi>yi>K ^pi mi>iD i>oyi>Ki nf»Ki oi>yi>K i>*pi .* okdt 5>idi 1*wdk 
^pi .ddb^k no&Ki> ^nii>K ti* ii>i M>!>k k*k5> oi>yi>K tis ii>i i*pi mort 
m3K J3k!>i nnpKlo no nimK oi>yi>K ^pi i>nii>K * ?htoDi> k» kd5>j6k is 
Mii jk oi>yKD .rmKyo jd rrt3 oi>yi>K ai>KD k* ^pi .* ^dj&k p Ki>nK 
^nniK k!?ki naKiK jk 5>oyi>Ka «jnm oi>yi>K ^pi nrotaa r\pm -ip oi>yi>K 
.rocyin noi>i>i moi>i> ira rpzm * noi>i> n» i>y noi>n DnMnta ii>Kpi 
nniK on w !>Ad KmAa ^d i>oyi>Ka w rbh* kjkyikd ftmni>K ^d kdki 
• nano ^di .d^k^ki D^irof>Ki mmf>K ^dt^kI p TAai n^ «*wm 20 
nma ^k mn noan aiTyK y* ppn noi^ fttDi>K iyKfi^>K ^Kp d^k 
i3k nyKP i>Kpi .maipr n^ ^ki ^ dks w wk awn ik n^^ai va nna 
^nKJ JK3 p fa Di>w k3k d^i Koi>Ky pi>5^ noi>K d^>d oi>yn Koi>yi>K p 
fnyn k!>i ^DKnoi>K mi>y non^K ^kt» mwD^yKi> Dip^KTaajK 
kd Koi>yi>K ip» ialAi ^kik!>k nnoip ii>y ^d p^ t fa 7 jna oi>yi>K p 26 
W ^yi 'yn pi>Kii>K jk nnoma wk^ki ni>i>K "n^ ** «* oi>yK .pDK 

1 read -|K3D1tK1. * read \HOt * read fft2*b. * read ^DJ^K. B read 
niB^. • tead fanD. » read jna. 



tw* nnm teink kdo« *mb* P "= w*™» Dn ^ a * na * mD ' 
flmj» 'S>k S* t6 jttratAK d!>kp *b npi»5 paKD >t ni-trt jksb .K3KOK 
n,ea iwur sktcAki jKa *i o^« » p5omi>K ^k nppnni T^Jrt n» 
snak ]M <f>m neoVi ks^ '3d nM>K !*B3 njo ib-ij» ko K3«a$> -£irt 
'B Vt troaniw Snp 'B mrt Koa ftpW>K fcw "B li>»rt paa noipoi>K « 
Mni>Ki .omnK favbn n3»oi o5>u»n KiWD-np iktob» onannjoB» 
l5>trt kto1 npi .•« Kan nj» b»uk am k*ki -3i nVv onn oioa *|i>»rt n>j» 
nn»rn kd^k k$>k n^j» tor «i*i orJj» io ^k nrto atuoi>K imK 'D 
k^b» nal3 wi naio jk itnni nM>K npBii Dn3o trcbpn p w k«33»6k 
ftj>D3D i5>»rt 'B 1k dW>k fbto piwoe nW>K onxi ni>K onV«Kte p 10 
•fcrt njn twi nnj»KO ^k jto&k pbi k3w5k$>i mik^i t«5> fto<*j» 
kb» jk KnpntAi KnjwBi Knenen tawto p3B p nr?y mps ko me> r?K 

/jm n&K 

ntf>K m» ns |j* -yn r&K pi>5 p &bk d^k jk ok »r oiw 
rpv oin na «i» *3D nW>K jk{> i>pj»i>K p tnpK row jikoki nsjn imi ao i» 
d5>kj» 5>a jk k*ki .^pkj» n&K ^tp* tAn dSkj» nttu tep ruK^ i>pjfi>K3 
'B jtJkid .mj» >t d5>j6k3 ao kM>k vpt tp» •o&W W k D ^ ^ 
<o' -« jnv ooinaiw 'D f>Kpi 01 oaioK diu '3 D'ni>K jrn» '3 fnxrb* 
in i>fto Tto wv nnK D»ni>K '« noiw owiiw 'd 5»kpi onansn 
H-ww twnto i>nK ni» d^ Knn Knj»lK3 iwk^k *pm d5>j»Skb .nnK3B>»o ao 
}>ai dwbd »rn mp' ipa njo me* wk d^k «i*ib .nn»ii>Ki arrt?K p 
oi>j»i>K S>nK '3jr -m* Dnao diki tdd b»uk tjwk i>Kpi na w kJ> t»" 
Ki>nKi sji^k mk d5>j6k *ft\t i.tb6k p K$>nK K'ni>K i>nK nw Koi^irta 
* fn»6K p Jnjjw nns^K p ^iok vn .d^w» nBw boid D^pmoi 'pa nao 
re^K nnaK d^k »1» n^w 'B ipi d» 'jo nami mo pkd nanK ip? as 
161 na-ip BnjK jn' ni> ipa -sm '30 p?>k5^k ^k nsman K03K rp k5» 

KWO>3pKVKi>K3Di>KJ»!>KJKn3D JDTtpn DVlS>K D"nn pK3 KYOn 
l read tfB>. a read inS^K p pPKl pK^>K p ^IDK. 
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jooro icnka iton mmn toiiica icafo mmr ^rho rtteica vt ipt 
toK^K aicna{>K »pn npi .Kniwnon ai>K tj p Knf>aa poiro nnbaa 
ktuo rwn Trm Dnpani6 a<3D dw roicta oroan fop 1k if>irt f>Ao 
pan nan raipoto j» Wnnton onpn^m rnaoni>m ft^p^pr6« rtiicaj^K 
foj6m oi>j6ia mni>K nm *d dbAk nnpnnon ^bcIi pm!>K irro 5 
an 161 ttn k5>i i* Ti3 * iooic3nmK& iroKta nn ntcJ kd DKtnSm 
Kproi kb* * jm 3ro p ^nK 1k nrorti> od nW>K ^d rtano b wft vb\ nyoo 
d^i6k 3ku£k p Ititrbm d<pd!>k Dwto 'D ftar£i6 rtiKaj^K |k 6jn 
•cran rt!>K irtn ja^ Ki-i Kna p3Kj6S 3r5< 161 k4*k ftiK3j> Koon *rp 
nK jnswon onsjD vnn ta T^irt *d ^t kdW>k nf>Kp npt .kdiki {>4dk 10 
•6r • jud f>p ann nK pewon onajo vn i6k did i>ap!> n» to ann 
nK^K nm3K iS>*rt *d ko{>j6k fja i>Kpi .Da6y dw kto w dib bpk 
161 «im 10 pjr nw i k5?i nm&K nruaD* ropK^K jd pin 1» *ioo kd 
l^irt w na nto *i>mo ^dkd!>k * ini. pK^i ikd/Ak icnrr pi* 
KamK *nn fi3no pjra icamD 6k mto 16 iprn -i3k iwpi .nibncK^K 15 
njK i6)i6m ftnSi6m mr6m jntoc <* nKirrta i6jjk oamm 1063 
tanm na nrnDm roi>K amm n^K TOnDK rtsoin ftJoa Kjnta jokd 
w no mnc k^ 6 ** tepi D"j> ro6i mciiu Koa n^K noK Jrom n6jr 
n&K pja '6k!*d{>k Dn .war kbh rowa nonK 16 ^jn "• topi dik^ 

ro^ro nnnicajn n^ jtyicota DKtni>K ^d 'ao mom » 
n^K ^k 
K0^K 5 n^rte) ro^K nKamic{>m 'jm r6i>K ^k nam^K *d 
i6k imm rt^K Kipei <3k m d^k k^k 'd in£m od rtt jrhnn^m 
Tto jk no^jr *t pao kd^ 'jrro an ni>i>K jk iKmi>K ^k imrim nmo^K 
aKpj^m d^i6k airtjta ppnnD^B nnwo^pnn^o»pfivDioi>Kp 25 
•rr or6 f>yi ruK Dr6nnomi ona imi on AddS p jiod if>irt a nnc^K 



1 read KIOK» mnKD. Sreadp». • read n» Jf l6^. * «ad y\ĔU 
5read ft^rto% 
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v£r .itapota rrtna tap p ^nnDR np jr ^jn tvd' r!> rtm ntejn mnjR 
p rdir tJj^r p niD*i>R jri Tmn^K im Tmni>R jp tIj^ri "ir-ipr!>r p *n 
nw ii> n"j> *W>r *>ipa hnDRD 5>KinKi>R 3RamR k^ ftTni>R n# *}ipii>R 
rd{>j£r n*Ra npi .n^ nii "popi im pnR on p wwr nw -iddi ni>nn 

n&K 1DD rtf>R R'3Jr!>R JD *pj>Rl JW&* i>RP JD DTtiDB RDTJy RSl5 5 

dt6 ^33«f>« jr ycbp d^i «na mJKJi «nn niDD np rti>R rddr^ri 
thsnci *pw *idj£ om ono^y mrtr jo ik on k^k Rnonjp r{> fhRPR 
*ddj jk rj!> nto Dnntoo *!>ri onnlm hn fc« trjj d!>d now i!>rp rdd 

nK^HKn KDDK^K rrtrA JR !>Kp p KD^K JD1 .mDD RD3 'jmi 'On pf>Kif)K 

•rd!>kjdi * rmon r!>r rrrat jRmnn mi>RinR r^i itap rd inny <jrpdi 10 
&i> RDDm Dnoto aio fpn to dk£k ddr3 od nidbt jr 5>kp p dtodi 
Dim « nno.. ^k 2 ..Rni>R *ujrD 'pm on ni>Rj;DR mp hv S"TrJd rddr3 
if>Rp -apKPD nnaipjj ^ri ptri npn ^ri pn nrun % !>r MRni>R njjn 
mp r{> pb niRi Tty rS*r rtm dtr oa pe6a mm rron 5>"T «an^R 
tj> n^R jy i>D-foe Rna nRi .Ijrnc^R rrtn jr f>Rp jd Dnaoi .e>nDn Any is 
■j^na Rnami rddr!>r nf>n3 ^rddr nonpn nnRl rdd rt!>R im 5>ft 

D*f>Dnf>R1 R^R R^R Rj{> Dr{>D R*>D n3Rra D3TO *D ftD3TO^X nRDY^R 

^y nnRi Rnn «)Vi 'n!>R hkd^ri rddr^io ntutm) od hkj^s^ |rd 
*d d^ 1r Dn^o bpi i1p rtm Rri>y nR:i r^d nR'3JR n^R 

.nRID Rnj>D1 90 
l!>RpD ii^nR^R!>R D1^K3 p^RniD^R .iDDR^R RD^ RDRD 
1R fto^firD!>R3 lM>VQ 1D&H2 .iDSniD DD^R )R nDDD 3RJil nD^D DR^DS 

pn nnwn r$>r nnnRay pn -ao Rn^nRanajm mpn d^d .Wai>Ra ^id!>rd 
ji3!>R d!>rj; ftjraoi>R Di>Rj; ^y nonmo ft5>Rn^R rrtn ^y RmRjn nnnRW 
r!>r j»on *b) pw k^k "ron «^ l«Db r!>r po^n mpn r!> ^nD *trdd{>ri ss 
Ajdr^r niROj^K mRYD .ri^r p ytanD Dunoa « nnjR^ pRi 
id&h npiRD *ipf>R3 RmD jmi» n5>ini>Ri mnni>Ri % p^pni>R n^mni>Ri 

1 read KmiDn. • rcad ftJKn^K. * read nnom. * read KnjR^. 
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'30 motoi KnW>j» piKDn k^ ff>it>H \t/> Wpoa ik fti>jn ipn* jk jj> oo 
&wm!>ki ftK*rr5>K iTDWM ^irt jtod m ik ft$>j£ici ^pj£k * nov jjr rojD 
•61 jkdt k$o ft-inro ftj»n ^irt tji rhKyoiw okh^ki Kpai>Mi bkta 
T^rt roa tp d^jtd 5>pj6k pmnK j» pi^ioi) oni>S>K iwn onpn kdi jiod 
*{>k nnfr ^nn ftnpi>K3 ^pjr^K *d {npyo f>a5>K jioi nya p pjnjso W>k fa 6 
*d 'jmi 'an nnata njnaK kd{> 5>pj£k 1« ^irt jk^ /e> njn n? 5>j?d{>k 
*!>k ito ft*nai6K ftnKjfoi>Ki ftD^mi>K fiK<ni>Ki DKontoi ^kd^m /hu 
ft«W>K odj{>m nao nAjnjKD attnata !>um ^d kto1 Koa nnrta nnirt 
Mnni>jn namht nai>DD ^mddS>mi DKDnta ftw *d !>j>Di>Ma fto*Kp ftK<n 
n-iDKa^D^K *!>k ktuuk jm *i>M * iSm f»D mtud rtniita !>pj/!>M w ni>K 10 
rorrtht ruD non i>pj&M ^k na bpn *po jwd nirt ddAk natoo 
Kpa^Ki tiAm p ftami>K *d Mnan jio kd na non tpoi nionai>Ki 
fe MrniSjo ddb6k mon ita iopf>K {>Ad finMjjo!>Mi DMntai fta-ini>Mi 
*d MnnMni fti>KD3 ft W ^d i>oy jk ^k 5>K^>n nnKW %h p • v ftW 
rnr!>K ■mpna naKon wio» kd ^k iKnr jio kd 5>Ad ppwn* yin t&k 16 
jy nno im kb> tpai kp tton W>j6k fi^ jtok # ao *iKai>K jk nv npo .no 
jd KJDnDab *^k *Sk k* *tao W>jjdi ft^jn nnoi ipn b 
1 ^ piDi Knyoi i6k 4 ddj n^« ^ kdi TKi'10 Tmnta 

.D^jr o!>y 
"idk^^ki naD^m n^K "d kh:k mr jk ft^DKaf>K ftiK3j^>K kdki 20 
*>i ropw Df>yKD jn f6nii>K ii>irt *d • nKm^Dn kd^ jkd i>"3n^w 
ftnp ^d KDmoi KDnpSa ^>h wk5> ^in^m fti3Di>K ii>n 1* r6i6i 
lf>K kddk^k tkd3 '3D • nKnnsoi npDj jki Dnnac* h^5d jkdoi6k 
T^k1 ^k aim ftinSi>K jk d^kd A^jtik^k Dnana ^d K'UKi>K nnoo 

pD^K *>T\H ^KI ^y ^DD KDDD ^l KDDD ^V v6h V?' H*> DDK b pl6l 26 

nnov jKi nDDi npo: jk ^k k^ nnvD m^ Kiif>j; ^x1 jy n^K w 

1 read ftDX. • rcad jn3K K*D Kn^D f\H$22H2. » read &&. * re&d 
MDDJ. « read MniTODn. • read nn^DD. 
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1k fhKay!>K w Trnnte *d idk!>k nau!> pi> n&K nom noKio noS^ 
aiw T^Ki 1k KrweinK t!>k13 wnwh iohmk Kni>iK pi KJpi>S Kni> 
*!>k ik'ki wmm nmDi>K ^k kjk*ki n&K ipdi rSK k* d!w .onn xxbv 
W>i D^jn wi TiKan *ik3!>k nmDK p id 3K3?>k *ta jk wibt 
p ^k k5>k nnro fa ^>k nDco a* Kin pnnooto k!>k noo* k!>i -unpobc 5 
*d ijtc6k kd!>j£k fjn ^Kp npi .toK^K fr w ntomi nw wk nn pftv 
rron k^i ^y *>** p k* |Komi>K *£ ijnp nK*3K ntom d^k Ajktt 
vnnii>K noaiw iniKD iKnK ko *d jKomi>K na nnin k!h rrrn^K ni>i>Ki 
Kof>j^>K JK3 d!>j;k xraj» ini> pd!>kp!>ki KmtK mDD ^!>k iw po 
Knn^KD ini>j»!>Ki tf>j&K p ftra!>K fr tu wAna np d!>j6k *d ptomta 10 
p nKito!>K ii>i>y dtok itan k»td ioi>nSK ko rtmn* <jkj» *!>k onoKio 
*w!>ki kd^w amni>K »n vi!>k nKnoi^K n *!>k jkwi ntcui pKpo 
T^kI tafto .fja ^k KnDKiDK fjn fttannDK3i KnnKiKtnoKni ik^ki 
iio!>ki ko!>k pa owno!>K *w!>k tojj Kmiw wnbt* ikj!>k jk 
nono nmiKio p mD *ni>K 2 Jhmn^K * njioD ftaon frwn nnjrooD 15 
p n*D vi!>k ft3ion!>KD 3dt yik3 nnjraD ko!>k ii>Klai .kd!>{> i5k!>k 
i5k!>k nDio nmiKio p mD ^!>k friroi>Ki nn& mnKifo nDio nmiKio 
f\y\nb KnmiKio p rtD3K* JhKn \m khk^k nwta juiod .amni>Ki> 
.KrurKnji jtdAk p Kmja!> ftD3K* ftriK3 fn&H) .n» Knaipi -^d^k 
t!>k1 »nnv^pnma^Kii^K3fl^j» ftmaio^KnKnDK!>K ni>K wk3d ao 
t!>dSk T^Klai .jrtmo fhv ^d Dnana *d koM>k Knnal npi .Knmi^ ^id' 
ftnio!>K ^ipj^K p t^kIi ft«i>a^K dd^k p nAa^K fhw^Ki vbwri>VQ W>j» 
kd ik!>dk!>k *d mwn ne>pj !npj^>K T^n jki 3Kna!>K !mK ^d K^ial ^i!>k 
koo npp; ik^dk^k i!>«i3i .Kpai toim fhKjroi nuf>x p k^d \n 
n^a^K dd^k * mmrD Ajrao^K otaj? *t> nmio^K Vipj6« p nnaonaK 25 
nn^oa n^Knao nKa!>K njnaK *1^k %6k ffpv m ^k ^pj^Ka ffxbvo 
mmD .aKna!>K ^ik^d imai ko ^p vd Khns6 i6 rnoio nmmKi 

1 rcad n3K3D. a rcad ft31D^K. « rcad ftmt. * read mKVD. 
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fi»'ra fhmi im trby Kna DyjK *6k ftene>i>K db^k ftoDKai>K ftoy£in 

fra ii>irt tpn wm iteKDn toim Siipka ftoKi>y fl«jKnn ft"iKDO 

Knpte ni>K jtk^k jtd& noxi nya 5>k?d na-£ nmUiUD *d r^w6* 

nnoji iwa mip n:K nmai .tto^ dik nw n«r i>a nnKi w r6i>K 

mDito noan idid * npinn ni>ae>Di noano nom nar mai mp* jtdpj idk3 6 

Dan fe tae* na nnma nnK *a m w nmir nn« o m» nonoi njn 

noio!>i nu6 nnop nnK o ikwi njian pijk pun 1 njooi pw ai> 

^a ata* dk *a DniPDaa jhd *ynch "\rxao nyi> nnnji opina aai> wi6 

pi> invi njyn poiw moeo pyvn vpo jam rnao p rra* iKatao 

lac^K nya jkdjk<>k ^y *ji>trt jd i>ipi>K ^pKai tvp» k T^w wcb^ io 

tay!>K fhntf&KD ffoDKa fhii6iw fhmrt nomnK jwkd od djdd^ 

Disi>Ki fhKnof)K 5>Ad Diiw omi>y • K"3Ki>K Kna Kmoi>K rtjrwhta 

nniDi a%i naioi j^Dni n*rv i>oy p ii>irt fanr kdi ikh Ji im fiKa?i>Ki 

^irt ftteJ d* ni>K y<m&6K ana *d rmcD m kdd niiraiw tkdi 

•* * * 
ann nnann mey <d Knjnsi i>"vr pw nnyo n Knme> Koa fijme> ann >5 

*m nw ktodi -mdk vn jkdjk^ks ona^K mya tot kwd Krmya *P n 
fhaei>K3 ftooK3 fhKay ffooK3i>K ftyKoi>Ki jkdjk^k pny mjn w 
^jn &S ni>iKT h*>\ td nai^ k!> ^k ^k^ki d^d!>k 3i>pi>Ki ftti>KSi>K 
yrb* «* nK nanm ip ^Ad p»kid fhy ^d mali i^irt fnnDK *ip ao jk 

•iaa? !>k niatrm iaai> i>aa 20 
n^mn^K aKna vn ni>5>« nom mipa ja s|Di^ ja w na r\ ^k npi 
i>ipyoi>Ki inp^Ki ainao5>K p Kn^Kina ai?>pi>K j^mD^K nai mo pw 
wk f>Kpi M>j6k ff?v ^k n^mni>K ^d isp!>K • ?6kj^>k i>yii n^>y mp KDa 
^d nDKi>a Kvpw njo jro3i»K nanna ^d ial kd hv OTi 'an pi>K3^>K 
•ym 00 tM>h niii> n^f>Ki notf>Ki ai»p5>K fK^K ^k f\m*J?« fhKayi>K 25 
*d ^pi k^k ii>*rt p naiK Tnm Dni> kjiJid Addk^d^k n^mn s * K3finao 
vb PDK kd ii>irt p n$u jk k-131 .ni>irt p tjik n^rnn ft3DKai>K fhKaj6n 

1 rcad nnpi^, • read K^a^K^K. • read rt^J^K. 
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npon rtjnt^K 'ni>K ii>Kiai .ikmh&wI* d{»j£k *» jdk^k tkd p kh^k 
jhb^k *d nKDoao^K p KnDJKin kt5>k hkSjk kd yo m\n newi 
nt^i n^c^D tid i n*>VK ppbnta oi>p ni>K "^Klai .jkdjk^ki d$>kp$>ki 
jne^K *d nKDiDDf>K p nojKin i!>k1 ^k tjKir kd yo KnDDUi mo 
» nVrh£ l^Kii pi>K *z mt? nnaK ktokd tta ibrta .jkdjk5>ki d!>kj£ki s 
nten fnnDKi dici6k tkd 6p niKnaD n&K ribte 'li>K n3D$>K dv 
'anoj kd3 Wd^k *tn <d wmr Koa ^kidk ^a 6p rcntarn .idk-dki 
kd po 'ni> anm 'n^ rthw t6k -]5>k13i ,me6K ho' k& kot nmKPK jp 

'D$>K l^Ki31 -JKDDK^KI D$>Kp5>K1 jnB^K TDK P nDJKin ^Kl ^K *|Kfc* 

ipoin vn nrann mw> jhb6k &K '6k ibrta .pdk kd Kruo ktoI np 10 
mj; jk *nn wro <d ii>Kl fehn pi>K ntel *d MnDDte rtDnpoto 8 n"V 
Dtapta jh^k «d nKi^pD5>K jd *jk4j' kd pd KDin Jnri wwnn 

.JKDJkJ>K) 

topno nnw dk*j 6p Kn5>a k<b>k<>k pf>5 n&K jk *3k k* nv npD 

opa nonpo^K ansi>K npoj kds ti3 Kn3^ «i>n i>5>5 KnirtT k{> fi03no 15 
.td w ia pK no* noana "" f>Kpi n^ noana D^ia "" twd m no 
fnD*n n6p bnnw mawci monK manoi n^eoo 5>ai>K pi>Ki ruKnaDD 
ronuo *d !>p waT kbh rmua nonK k{> >yn " t\"? nn topa t!>k noK 

miw 4 tjd d!>kp jkdjk5>k !>vd oto tata i>D3 .'An* 

•^K 5>VD$>K 20 

jkdjk!>k jk KjnnaKioa nv kd{> mK i>Kp *ao rtt fiPKDi>K DKtni>K ^d 
nito no^KP <d od nf>f>K tashb nm iDpf>K ]5>d nnn nKniiDi>K i>teK 
'3D n^K |m jKvn5>Ki nKa^Ki BHkpd^k p nirnitDhc jroi ^p nDf>D 
j^nopj KnKD^K^ k.iv5k jdi nonp np3 nirK mKi^K KniD tbhi dpj pjv 
i^KD noDi T3-»n ftnnK^Ka ftjDK3 niKi>w ftnnK* ftnnKii>K pn^KD 25 
w 1di id* nKi>ijn DKitjn 3Vjn pnjn dt on5> p ft-»nK^K nni^K jroi3 
# li>Ki t« rtmwb^K dkv*k nKta i>iiw tk p nKn^K f>OKa ^i>Kl 

1 read Di>Kpi>K. a read n^Sai>. & read fim\. 4 read t» 
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mt MD3 Dni&D tonS k!>i ftar6 «i>i mftf> ii>irt on{>jm kd tw pp^n 
dvotdk T^irtai npib* nirt^ !>dio{>k awA -idki!>k iJk!>k dh^ ^pai 
^k ra kdi I^k t-wm ^jjk to!>k ^k d^kS^k rmm kdS> o*v Wib* 

^KDK ^Kn^ iTKDDK nDlpn l6jft6K <!>Kj£K !>KpD p^fcD{>K3 IK^K 

toKn ni> !>n ki."6k 'D r^KDD rb KnrJpn ft Jitn r6 i>n ki.t!>k n> dmk-ok 5 
k* topi m&Si od K^ina t&* k!> ttji ^k Wk^k n!> 5>kpt!> KTipK 
'3dd roto rataic^ 1DDK1 ktu tap ita naK ^jj * dk^di td % jd nio 
iw k^ totpi pm6 did d!>ij& pv 16 .t!>k panDD^K roeproti roe^iK *tio 
iro n*b ^ipa n^K noK fiiDKi .tdpki ynonK wr vb rbw pi d ^ik 

•WD3D ™ iTni *d noy ipk raan 10 
•ra£w ^Ad ^jnnKt^K nnKn nnio!>K njn rt&t ^J *5k iT -^irtai 
nrot ddwdi nnK rnin ot ninp^ nnKi jne^Ki nroti pto |k ^kI jdd 

W ^T TOn^K 1p^ '3^K KTK3 5>1plD1 31JDD 1KV ^KlDI .D3^ nw 

pfiK *r *5>j» t5>k1 jnn araa ubv nnKi araa nnK !>me*!> uro nrnn 
nrn '£k ktk3 ii>irtSi nnan nwii> ^ro nran!>K ntom pnw n»D 15 
mm o 'iKn d^5>b> ii> <rarai6r6"n noi ^? 'Dan!>K i!>pi dditdi dwoj 
wd^ nooa |5>d pdik m onoi pniei nro ne6e6 nooj o^airai d*kdj 
airaoi i>ipj» jneta *fcoJ k**k 1« ^pi «Dcn nm nrniK b6^ idw 
iwnp '3 ^Klai .D^mcn on^ owa arnno o fiDKi>K l^irtai .^ip^oi 
T^irtai .td^di iddi ibd3 iuiu fhini>K ^irtDi .D^pio^e '3 Dona nanai 20 
d^hj^k i^irtai .Diten i>jn a noKn i>jn inn hv D w p D^ipn onai ne6e> ^ 
onan ne^ i>p ip im nn^in tS{>k mpi>Ki tep!>Ki d^k oa naA» 
i^Kp nnvo ik^ |di .onon ni^w i>jn rrrwa i>jn minn ^y noij* oi>ipn 
nK iphn nrany Dra w rawi dj; ra^ anj; wn Tira idi!> dik rrt 

n!>K 3K3 'D T^>K1D1 .pDK KD 1n ^K p 'if>K 3K3 ^D KTD1 npl ^n 25 
PK13K "1 i>Kte^K l^ *D Dnn^K3 DDD* JK "1DK V2 ^9 n^K pTnDK 
«|KtJK KD JTD hsbtt ^.1 p "£k 3K3^K ^p iTDl Dlpn 1p liB^K p 
1 recd KDK^DI mi3. • read pn ^JH nDKn ^. 
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*|D;k w)k ftppn ■uodk -£k1 Tofh jk ^jn nkiwa *6k D*pno* iA 
Dii>j>i>K *d piDKii>Ki ni>i>K k$>k Knoi>jn k{> pnw ajjrci dk^k ^n p 
)P x ni>to kA nni kd p nrtaK ?kd:k^k ddJ rnpn p kjd *aa <li>Ki 
kjmjhdk kd kjk ^y aKnata nn nKp Knljri>D .diJjj^k *pKa 2 nfi"IJ» 
^k1 wanai nKJoi>jm i>a kjtj p nj»D3 «#d *b\ Knw p ftoi>a iro 5 
n^KDj ni>i>Ki .kjki5k p nr *d ypipin KriK^ Talni>K ^ao ^y 
8 . . . p'Dini>Ki ftjiyoi>Ki 3kii6k iro DKniwi>Ki fi"Dii ai>? i>a p friBaoi>K 
ko *b dk^k Dipn n» k^k5>k jtdj ^y nDi>Di miii mnai nnoan 
naBj i>jtii .vSn nnn nnc i>a -p* npyoa ihtam ipa ra Kji>innDK 
ao tk-ikd toK-n ftoi>Kj; ft*n atroa frnmJ ftD*oi> fiDne> 4 nn«jKrm 10 
mayn!> nnoan ^Kjn nnnp 1dkj ^y Kmnci noi>j> tk51 ^y Knyi>D< pt 
Ti>oi>K p mKsy n{> ni>i>K Knori* jk tt kd jtd 3 n^ Dtni>ni nmiop pn 
nK*i ^k ikt»k!>ki D^onf>Ki KSni>Ki fi?KDi>Ki fton5i>Ki ft"rapi>Ki pn!>Ki 
KnjnD nDK^ JK3 ii>i KnjDK3i KmnK* Kna ni>jw Koa 1* pm ai>p kS-d 
npDJ npi .Kn^ tSi Kni> airtK t^ KnnKaa i* pm Knao K*ia ni>apn ai*D 15 
nmKiKi> jkdjk^k npi>3 kdkd .fionpDi>K anai>K ii>Kl jtoj <bv fli>nKi>Ka 
rmn> *|K wir vmra maai> w *npan f>a ipa od nona iKnhn 
najn '* dikj ny DnK ipa nnmp 1dkji nnoan ^w ^9 nmrt&b kdki 
•mrn k!> nron !>k 1x13 k!> ^d{> Kin ^k ^a irani ijnn p»i> wna ivk 
W 'ipa DnKinD!> Taj^>K iDtn^ Koa ftaiKii>K pipn5>K ni> lotn^ kdki ao 
.w ny »« 5>k ' w p nmaj n^ i>K nnoe^ vjdi d^jhk t 5>k Dnap 
n&Kj' KDa K^a i>yfi ii>i na r^« prn tk^pi mDK^ D«^Dno^K kdki 
rn^Kvi>K mKoi>K i^d Koai hrw ii> ^!>dp^ p D"y ai^K f>Kp Koa wjqd 
*ji>KlD noi>y Koa ik:!>k *b Dnoisj imo ^i^K rnnn ^kb^d n^n i>K*n 
rtano f ao ni> d.idid3 iam i>a ivi>3ni> nnso rtan Ki> mK4p ^d od n& rtano 26 
pn on^D od oi>j; kd{>d frA»5 irw fla«D Diaaa TK*pi> D«i>DnDKi m 

l read K^D- ? read lioiPD. & lacuna of about towline*. 
4read rt^Kmi. 



J>ro wn^ aw jw pnjn m pona n tjj mn nn ^ki 
t£ki nenai>n Dpa n» roh '6ki 'iiw pnw nprc eoh t6w mn 
■pittai i*db wn nt 'jn dhkd K3 m <d '^ki t«*3& tn* Jin» '&{>* 
dwd w '» TOrraro nro 'T sitpud *d*3 "1 ^me* ifc ro^j " 
1 . . . ^kH n!>3 nta vr *bx kddk 3^3 tx\J> Tnj6 njn dwdddki 6 
ewDi 01 * ...pib inp jnn inp nnop inp nw hp nto paSo 

.01 nbai ikd jro* jnro p6s to jnn 
tbm am nopta ^d nnn nmiiio!>K » . . . k ikdjkJ>k jk mr npD 

3DKJD ^DDK ^K ITiDD JDD T3d!>K D^K^K *D KD KTK3 iTD JK1 4 TJD 

*d ^k pkj»!>k{> taDK» noKSy ^ *i!>k j |kSdi6ki .3mn5>K toj£ 10 
to^Kntota tdd^k jo td kd3 kd{>k tuj6 3dkjd njD3i .fhK^K |DK3 
JtetaiD^K jmni>Ki nKj»K *d vi{>k fhpnpi>K t^kIs toioto^K 1kidi6ki 
Kin^K pronon wm nn^i » nD-iDi3 kip6k nmh 3dkjd nmn 
nomi .jkdjk^k tpjm ranmn hjm^ 3^k 6y Knnroiia rpDioi 
*d kd3 rmp Kvm k{> *w n*D i^irtsi .S^kj^k ikAk toj6 sdkjd 16 
K^ni»K *d *^>k rtiKDj^K kpk3 tdkjj nnii ^Ki31 .Kvm 16 nK3D D{>Kj£K 
pnj^Ki PKj&nKi>K ^Kl3i .fnKi>K *d nta ikdp*>k ktk3 3m3 nKDpi 

frni>K JKpDSl D^Kjr5>K'D l!>K IKDDK^KI Tjn{>K KrK3 KJD Vlfr *^K 

mmi>Ki mnssT npomoi mssaoi d^kj^k *d *^>k irD!>K jKpDi ktks 

•DtajAK *D ^i>K 5>l6n{>K1 ^K3&K KPK3 TD *l!>K i^niO^K J#K1D^K1 20 

AttUDi noD *d fl£m rw» s d Ap6kd dipd^k ftDi>n3D itok mD ^Klai 

^Kl pD y>jn Di>KJ^K IH3K KPKS^Kil p3lKi>K 'D ftlD1 l>ui>K ^3D ^D 

fto3n Kn^K^ iTkddk noipn d^3p6k jHtwta • mmK rtD^nao t^kIs 
ii>n jkd ii> iwb Ti>Kin jktp^k r*j6 ins^K kd » nnite jk ^pi njpno 
nm{>D ^tttai ksi^k T)Dn nnmi>D pk{> K3if>K jk jkw^k n4no^ 86 
DnM?« \t6 itdj^ kdtd ftm^K hM>& pnDnr kdhok^ p^k 

1 lacuna of a liae and a half. » laconaof half a line. » read piBK. 
* read f». 6 read ftD1D13. • read 1nmK. T read rtn^KD. 
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nuic rmow nown {>jr *m ttnpon n*a *d jv£ na |r6n * roica noic^K 
kIk -pK fci>tt jonm ^n owaAn |tc ii>irtai npinc tt^k icrica Dnmon 
•n noa 'ji nnJin ru ono *n t^rI nJn jKDtt^ic njD 'pano^ic nnanyic 
njrc6ic \m nroctJ ftj>on jo m oa )kdji6k ddJ |k *d5>k jdi .rwa froa 
T^k^si .a*j6m d4j6w ^d!>w tn5>m Dne6m.on&m n^w nDii>m 5 
w -^irtai .d^k itai Jnata if»Di fiDnj»i>tt tto tcnjo ik5>dk^k 
|k T^Kl jdd kdS>j6k icnnnan n$K a^icJjr nmjwSirD^Di.tn^n 
nppn njnoJ atton!>tt d^ icna nSno* W>* tl*wbx aonpta *pnni>ic 
9 8 7 654 3 2 1 nin vn ijnn 'D r6 frnru mS kd 6k riWjn rrrtto nWA 
1 ^irtD 5 4 3 2 1 vn nw6tt nin •nran nni^irt too nnrnw rrtno 10 
98765432 'Atta W>ic t T^irtai ppjn nnicn fr«o « s£k '* 
nKewi>K nya poSin nicnicta nja nicwiAtt io jta md 5 4 3 21 
fricrb xb kd ^ic i^irtai *fbt6H njn 9fbnbnt nicewi |*d5>k njn q6ft6m 
miK mJi ktud ninow ftam nnjtac nw frror tij£k nar kd !o r& 
vd Dm nrn vn vo «pn 'j ^a idi '.n ktoo icJ KnnteJtt irtic ttrutt n^irti 15 
^pi> ^irta ^icii>tt *oo npi vd ttroo fe ^irtD Vta icno Jnn ^irt jira 
mbw nnr ** rra *a ^icpi * mnnon n» *a i>ttpi m nnon njr *a atcnata 
onawi nn^n ntoc w ican tifam n?n o^pn nv \na nto5>nic tatt ^ttjn 
irt p icd^ic fjn ^Kpi Dma ^na t6x Dmana mpn ta Dmana picm 
me^n nnann nep ^k pi njKDr Sn« n«Di iod^m ^mj r|nn 'Da nva 20 
ican maD ne^r D*n hv me^n Dnvoa irnuK^ itsw d>dj mtry nnoicD 
mina pip rK mwa nempi mwa pom Dn«Da onvon ^jr rrapn 
Km w ^w nn^ t)i nnw^ «n nunar 'n nrai>D *n tp^d^d mroo mnoa 
'^ki ^m»» wm nn»DD 'Di nrn T»n nw innn m^a w wa^ Tnj6 
<abov do^o mw ^ idk njto n^ i>y |icvn nrupn tjt w wai> n^nj^ as 
*ni>K ^nnm^K frnp^K Knoa^ D^wa^ mro l^irtai wd njn yn vdd 
ntnnn w^ ra^ '&m vJ> mio t!>d ^ atoi nwi> nnm Tn nico nVu 

l read rUIO. 
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urtn r6ta rk* m6k 16 top jd Dh^ toep w jk vn ktowd k^ Kminjr 
Dn jki JkdMk nlna itkd np jio npnjn hon ruto nooK Kn6* 
fcps6K nn p n6y nroc r;paKD w£ *6ir6 "^irt rmp jio 61 fto£* 6flr 
md for jk rbr kd W *ao n{6» nmpi6K njn jkdjk^k t jk i6k 
tapn pw *D'nnKijio jkd noip 6k ira* ^ir 6^na n&KiDK 5 
r6ap *tn d6d ftJi!>K Kna 5>ir * fKDi>K hp* rkb* nh* 16 kd fojn w 
tt* Dnannai djidS *& mjy ^kpd i»6 pi6 jDnno* k{* fboi ^pw 
dkdki rtmnch* tonc m v6k 3*6ki Ajnota * jid-ij» 6k n^irta 
Jflr ?k pnnoK nwi nrni nonjn T^irt jkdjkM* rar ^kd nimiiD^K 
rw jkd fKDi>i6K rrtna ynS* kd kdkd .Dnento d^r 6k inm AjAm 10 
*6irti d* ii>irtD 1 KnDi *d ktktjk nnjn a* r6he i6k ni6K k!> n^n 
nnw ]rui .icrw ^kI Vtck jk 6jn 1 i!>trt nietD jnri nKtei Kti 16 jk 
n» na^nj^aD n6K*D *a d^ot i6jr nin fcp ^tto or6ap ni>irt tooa 
Vrui nico Mnnoi * tonj ip k**k ddk^k rar kd ^di .w6k n6i? 
itrw a*6iei *6k pDier kd k^k nala jk iwSnj d6i .^irt TJ1 UWK is 
toci» 166 k*k DiTi» maiD njK 6y roenan kd^ ni>irt k^ orrujn 
•^irt Vip* onijni d-* Dn6y jk npo *d onsp rtro iSk *d dj6 ipa inviti 
topn rtin a* kpio d*6ki kpd6k ii>K K?no *6k ^ipn Adk^k 6k mn v\ 
y6w *6k n^^to ko^j6k p n^fD nan npi tta ^n *ni>K nao!>K or jk 
Knian »d k**k jtd kujidk npi nn^K ^d *ni>K nmKpDi>K nnjr ^d riam » 

n&K KO JK DDKfli>K Woi>K p HJT^D ^D ^panD^K p pDK KD KHJD -Di^DI 

•p^&in^K n^Kai yn 
V*tom inn ns^ m rt^D n^ *n Knnm , kd p Dft jkd *ni>K now 
nror ^irtai iovy ^oa pr iovy ^oa ^n iovp ^ds ^jri ^k onDm 
Dm nrn m inD^m inD t d ^jm nyar 6k pDicto Dn ^k d^dj 25 
mpn i>K Dmana ipfli dwj mv^ ma *a ipa d^kj6k nW>K p^fl nai 
jk im A^rto K^ne 16161 -w dw ^ nana or Dma w i6k omana 

i read KtKD^K. * read ftD*1J»« 
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rtroi n.tdd lomi yt^ dn iTrro jjop vn D'* ta mpn jn bp rwm 
ko tooi Dnanai im pTri^ p^« nm* dnpdn nya n^d d" 1 » 
rtn p ddn5{>n &d!>n *d ^k1 -dUd nd ^y nonii fnv6x manDN 
d!> *1<>ni a"^Ni if>« p k*k nrai i*on ii>Nl nj-iai np njnd 3Nna$>N 

TJof>N T*d!>N *|!>N ND n3K Vn ftWl5>N iSN 'D rti>N p1DDi>N VI iTOl3 5 

vi p t|nnf)« Wi jn -ani>N naSK nai ' ui W t«pk im n"jf mro 
tvv*r\2 im *iNa ^to nonii n*a *pna manoN ftmni>N jn m 01 a 
yo m nojn moN^N irtn jroii rttAa O'* td jnd i5kJ>k imw towht 
imDKta rrtn ktd jkd rhnickta % jiw£ki fKD^Kbta Di>Kj&K^ Nnooa 
nmDKta rrtn *d laoni pdki *Sk k* jrrtND a^Ki t5>n ^n rmwi6m 10 
nwta i>Kani noni> *|iKyo p Knnnn kdi kttokpd p nniKi rtro&K 
kwki aw^Na n^K ^poi fti>Knii>K ftrm p h5ni dw5>n 

.nnoma 

nrr&K 5>Ao Knta^ a-^w if>K pDKin kcd rtrjto iwk K«rt npi 

^K p*DKlD{>K i>AD1 D'* *pte» «* ^K JHW p KH^DKtt njf rti>K ftf>11Nf>N 16 

d^ wm&DJ p^DNioa *|dv ^n jaim p micbK apjr thAk Kna T*Na 
n5N p^dnid iiN jNaof>N ^irt ^d nnnam p JKai .po^ai *pr& pni 
p jNaD .n"y n nro tx&k tv&k Kna T^ r^* P^dkid^k f>Aoi 
majKi>K Kna nnK v6k p*dkid!>k p Trtai d* yiPK piDD ^k nnntaJ 
*d 'j Kpa* Kmm idjj nn naon rtK jkd ikddk5>k * i>oii nmimo ao 
m5K t nS«K n nntoi rtKi &» if>irtD fti>viKi>K 'D t fti5Ki>K D^ain 
nala 5>ionf>K iutik ii>i .o^ i5>k1d D^aina idd k" 1 ^Ki % i>K nD*N 
iNvnDNi> Hrntp k^ na nwin(> d^ pdni^ noo D^ainai DwarD p^dnid 
|Naoi>Ni t ^y ^ao jnoAn jn ^aN n^ ~\h «ra npo .inpj^N ^rti» irainta 
ko aij^K anNV ^nm rrtj aai -jno^yNi thn^ a^i ti3*ni 4» n^n as 
a-^i 1 ^y NnjniD ^innni ^nd!>n "i nala om^pi on A^n p Ni>N DnNnK 

|6D ^Kni^K KDN1 KrUD KD^N K^N ^Nl ^N p'D' N^>D ai]^N D^a 
i read feia. 
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|o injr jk d.tidki mmrot ii>K *z onjipiw po 1 * jw>»6k Di-ikdki 
nnimm fn6n p ifoi>K iptei too D"0 psn jp3kdk 1 potot 
ontnn tfhrr jk Dmoiei tddS too *d j*imKi>K Kni>nK ^k 
nxb* nbt 'D DiT^ fnfii ii>K nxtm 'd 8 Kmaon po 1 Kmjnn 
noin *d* n rrcro i onj^K *di yrbbn nra jne> n*h ^ip' itnon nis-u 1 5 
tij^k am p3 p wroS njne> jy nn udk kddi ni3i3 i irw!w w 
jn *p jw k^ jdboi 'pi rata nnjnn yap ip i>Ao Tto mw jto £i 
T*dhn rp &P* dto» '3 jn npD* io p^ jnen S>«pi Dpi p*rx i>iD* jne> *a 

131 *D T^Kl ^AD TJtel ftDKf>K fiDK'Di> IWpr D^JDP "IKIlSK TJObt 

tij^k n&KD *d ttoi pdk kd pi>K 8 d^kj; *d -d1jdi .nntam ii>K 10 
nit3nj;Ki>K na1 ^k kjktuuk *ujn njnnaD n&K kb> jk * tpitnDJ kd <di 

l5>Ki p IDTl KDD JT3^K 3"*i>K1 li>K 33K13i>K 3K3 ^D T3U pptta£lta 

fci w ni>i>Ki d^j oto n i>3 piDi Kjnoij» nvp Tip *i>j; rhbnt kb> jk 
lonn ii>Kl p nslai .rtnorra kjndJ imhn pi>K *d p*Dini>K pn ntau 

fe 1KPK Kil^KI npi>K DKDK M Jl3i>K 3'*i>K1 fijDDi>K JK Di>jmi> KD-1D 15 

li>K jk mn KD3D d5>kj£k nn dkdk jk kdkd .ftynp 3rorei kmj 

inKI ^i>D KTttS' *li>K Jl3i>K 3'*i>K1 nS>Q KTUD 3313 i>3 )tf* n5>K 33K13i>K 
&31 ypy K^l *TT Ki> DK*K 1 % JK3Di>Kl lKOT^K DKDK D^ f>sf>K n^TD 

vb Dn^KDDK^K mn <dkI>k k^k^ki 3nKloi>K) nwf>i>K ^D pwk&K 
%S k!>3 p3Kf>K 13K nojn w nnc^K 3^f>K ^Kl3i wp* k{>i itt mp 1 ao 

TOK l5>K JK^ n3ft^ Di>1 D3JHK1 DK^K IDD^ V ^pj 1K iTD Tn^l 

lfe *i>K 3ipa Kn3 ni>K AkMk K:i> noon i5>Kl3i 3'^k ^kIsi imyKi>K 
ateai K»irt3 np^i Mim^K ni>KDii KJiwn nn* pa Aaai Ti5>oi>K 
Kna dk{>k *n % ni>K ftimKi>Ki rcro n^ ni>Ki i>y3o lopwn lonkht n» 

KT13J; in KDD 3^K1 li>K p Tft31 3*^1 li> nKID ^KlD D"* KD1 25 

too ftDij»i>K SnKi Y*&b inSi dkij^ki iwidAk jj; kd;d mi dkdk 
wia *D Knnmp toTiA iirhr *nf>K frimi>K p v£k i>WDi>K nb* 

i read |«W13&K. » read Kmn3Dn. * read tAv. 4 read l|JKnDK. 
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n# i5>k tf>vta pi t d^k;h6w dkdpk 1 ik^dk^k hvi ^irtai .ni>toa 
DiTik^ki onyjD^ Sodk '»i> *tf>K iDnA* !>kwk Knanjm ao nbi>K 
jy pKsi>K -oJtea Drnta S>p5 kdi fhini>K <b mbt rtjmwo^K DnnKDKnn 
iIk *6i ro*n Bm vm k^ mxv ra 16 noa na kJ> Diea D*y k*3jkJ>k 
nimKi KDnpta DTO3Kn p TtoiDio nvmi>K nya oniD nar k{>i onws 5 
niDie>D T3D id n ^y mnnni njincpi i5>irt &k kti jid .5>'t nKpnf>K 
teyjDi n*o nmi>Ki> ajroi ni>5nDi ni>*Ki wnD^nnwn 
oonfei>K noon^D fty^K tp* 3<iy fcn J ii>irti> siotAk irtn -riK *d 
^i nW>Ki pi>K DKpm jroiM D^&y niK i>irt <n od n&K kb> jk 
idjj bv onm t nDKpK3 '3D n!>i>K njn linrtDi .od nnorra p*nr6n 10 
omaK p t n-y dtdj? p nro tjd{>k i«d!>k jksi mi6 1 Ttt"* "w 
nn *e*pn dsik i$>*rt3i nn3tf neto otdj? nnp n!> tm tn n3K -£kH 
Dnoo nnKi i>3 ni>i D*y dk3dk$>k jk niD$>n!>K nK3f)K 'D k*k 5>Kpi nrci* 
■otdi nunp nmoi j<* nanoi *ro "dto om 1 nnano^K i^Ktoi inpK ib 
.mo nto ftnmi>K jkJ> oni>*DK m ^ro -oidi pKD 13-idi w -otDi ehp u 
on iruai Kni>ni k^dddk \53Di nn3Di dhd nna Dni t -iKnata T^irtai 
.nnnjn D^pnp pyoi paoi ten pinn jnp Dro t nKiKDD^K ^irtai bmn 
whv fiai i>3n notK m^ wnw n!>n pKi kjhk om *t r4mKi>K ^Klai 
Kr»K JK31 maia n rmh nnop n^ nyacn D*pj w nyacn mo na* t 
nio^iy n D^yn moy n owi>o nD^ n rt ^ npn mmon nonan p ao 
ni>5>K aao ^Klai ren ona noi>r k!>i Dinyn maaa iaa^ nuK n 
nmpa t njnD Knm rti>K nicDK»5>Ka 5>t «|W n^Di>K fKi>5 ao 
tp kd ^y i^kI TDDni> fw6i jksd imm*Ki nKD3* n«6a3D n jKon 
^toto nSwi nrri>Di mnvu 1 muon ^jn ninam 1 y\v Dj^>ai ncbv 
ovaa t pampkK iAaK w nwi^ t Kinp n5nw ia p^ jD^i> t Kintr 26 
^du t f>y o*Ka nv3piD ^nD n noana n D^a onan t ii>irtai mv ^a 
njy lim raKDK t njn jk idk ^a <bv '3D ni>5>K ^wdk ^irtai mray 
orrray iDnSno^ jk Dmow raKDi^K in D*ipoi>K nu ^>k Dn5>Koa 
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nenjn *» rbb* tok km n»i>K fzn p !>aa rrny Krmy *ipii 
njn tea npo od n^>K <ipn pd ftpnpi>K niDK kd:d mwp» nnD-ipo pn 
jkdjk!>k3 rbxhoo jdd iTidki pta nrnea npe ii>Kl |p *|5>5n pi ^ 
rtatKiiw .^jddAkd .JtoKDDi np t DDii>i>i .ft"jKrm ^p 1 DWi>l6 
n^m /hrao^m n^aiD^m n^onchna fty&mi>m toSKniw foDKDi>Ki 5 

ftp'Kl5>K1 ftDKB>i>K1 ?h¥K:ii>K1 ft?DKD^K Vft ft"JKnn np T DBJ& 

frvwioi>K aama^K ti>K KrKa om rt!>pwi>m Apaiubn toDK&m 
id^k fy kdd nnmi>K jwa p"&ci>i ina!>K jd nw * fh"nno!>K t6m&d 
nrci" /h"nnDi>K Add^i6i nopi>K5> jKD-iDi>Ki ddb6k^dk^k kdjh 
aippta i>oni>K ^nD&i ron!>Ki Dipi>K nne>D5>Ki>i ihi>m nii>K 5>mta 10 
DDi *d i^mai ftiajDi>m kti&k mKDpin jKro^m ti/Ak ttiniMh 
1^ki5>d m^nDi rmAi nmoi noai nnijoi mtfK *m apj a* jkdjk^k 
ddb^k^ osi>K p^Akd sdkd^k kpk3 pnnp!> ai np fb * k.ijd apa a* 
niio!>m nnwo!>K wn j % d£ki i-ikdp wa r*taiw tdp^ ftno5>m 
rtaiDi pnpaD k> p nKpao 'T mry ^mai !>m 'irartaobm "po^K wa 16 
ftiip!>K mio WKraD nM>K byi ii>Kl3i pm5si>K p no^ nvai>K p rtnpi 
rtnp^K mioi r^K h> rtroca^K ftnpi>K mioipriici>K ^d JtyDKD^K 
Alip^K miDI p^K *d Addk^k ftipi>K mioi p3id!>k *d rtDKB^K 

JKD^K *D ftpDKj{>K ftlipi>K KliDI ilD^KI Dd!>K <D rt"JKine6K rtp^K 

non ddb6k kpki \m jkoi!>k *d ft5>pj^K anpi>K mioi idd^k kpks *m 20 
KD3 KDin no dkW>k jy Knn nnnyn ni>K ^K^m pDjn .Ipdkj^k 
i6k nnK^ imK p ntao 01 ti ^d nu ♦ nop^K w!>k ddb6k ion 
l^Klai .n^KDDK nonpn DmnK3i ditojd ?hnpa npKprmom n5>Koa 

n^K nay yaoi>K 1 n^te p ii>Kl3i nypa 01 *m D^icpic t fnic^K *© 
wk ^jn .niD* t6k jam rr in^K ftyao{> minDf>K i>DDi>K f>yj od 36 
ni>K nma^K ik od nM>K k^>k Knoi>r Ki> imDKi> ii>Kii inr n*m 
n^K icmpDii Dnjy Kmftimn ni>K Dii>pi>K ^e p3omi>m DnmK Dnoi>pK 

1 read ftHto. 
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njn nvn ajni im ain D*jn d*ddb> njmm nnon pk &*:u{>k ^am 
kd k.-ijd an* rtjmK ^y aama!>K i^Klai .DTnnyanmniaaiDjan* 
aamata *m iKn&ca iA M>i>K3 ktodi ddb^k vn iKn^Ka infr 
aamai>K *m iitn&ta «^ M£*a k{> nn^ k{> kd k.*udi .* A^mdc6k 
Jra 'J an* n ^y k*»k aamai>K ii>Klai .aopi>K ^mn ni>K fi"auii>K 5 
ijw» kd an* n ^v kd{>ki .ft"amn 01 fi"KD r ai (hm 'Ji frnio 
jhKi>K ^k mn^Kp te* kdi idd{>k Wk im mnhc ^k jhKi>K p 
taota *d nanA kdi tdJd^k kd^k im ^pk^k % d kdi idd^k jnD im 
ani n ^y nica&n .dm *d t» djid ipa p?3d inata kd im wrin 

k!> KU m KD KTODI .KonbKe* kdi tjtc^ki ftDJnf>K3 KTO KlJ K.1JD 10 

jW>n^*ca kIj k^ mn m kd ktodi Dnbmr kdi jKmKiw nao^Ka m 
"jmpiAKa kIj k{* mn k{>i e*Keni>K *d ni>K TpKpjri>K tkdi najci nmii 
mm ^tetoin nron Kricai .fh"nnota aamai>K 'ni>K ^Klai .Knnac kdi 
nm^K t6k KTicai .loinjn n*apn n:p& D'j"jp n^n icricai 
nnn *>m jkdjk{>k *d ni>K Dmr6K 'nta ii>Klai onioa div dv <d t6k 15 
kdjj n*ann k}>i ^pnan k^ nmj&^K *d '.t!>k ?niv ]k nteAicai n^j^K 
noi>K KPKa finoi>K i5>Klai &* kd ife nm kdd ai t\ *d 5>Ad n^jr ^n 
d!>kj£k 'd od n^K Knpte nta jki^k i^k KrKai d^kjj^k nKnl 
KrKai .^i53KDDKf>m rtnD^m ?hS35)m ftiDni>m nmoi>m ftpJ>* w 
jhKf>K piD KnaK Aj6kd ina 1 KrKai .nBDin mo nmn njwo mo *w ao 
rt^nw ^di ft«bcDP rinoi ft«awi flnoi fnKi>K nnn rniaK A^tu .Inw 

K!^K Dip< aiJjf>K % D1 mS KHO^Ki^ K$>1 in^K '1 Dk5>*!>K Dip^KDB^K 

wi « d{>kj6k nKni noi nryDn w nrch DKi>4 nD^Ki^ k^>i nnjw 1 mS^K 
UKi^K 'D ftnoi p^k^k ajKif>K % d DKDJK^K ^d pini 1 i!>Kiai inK^> D^D» 
naol>K dv 5|-ib6 ftVK3^Kai mir DSpm nrtaK Kn^KD t5>k ^Kiai id^k{>k 26 
Kmim DmKta wkd WKi> nmK nonpni t6 wntm w ni>f>K *rv 

1 between rt^KDB^K and MnJDI insert Wi>Ka nn^ KD Kn^Dl 

iDpi>K im iKnjf>Kai. * deiete dS>kj6k nKni no% 
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****** %6* n d^k duj ii>Kiai m* t6 pa nm«w 
mrjmuhi 4m npx»An nmwaulw *£m nmwisnim, 

Jwvn6i6ii nK«Diotoi>K jamta j>«4pj>*ik. 
wud naain fto'D3 kvk t d^kjAk >d od n&K pi>s ^» 
pKDoi>K ntar.oi>Ki .amni>Ki ko<>ki ™<>ki ikAk fiD , M t, KB #lWK n , 
io p mnn dkoJk^k fmoK mt* ^rnai .dk^ki pmta raa^ 
o&Sm mb <m rPD <*t jrtaoi* ni>K inK yk&a jk»k 
iuAmb Anata ftTnai>Ki nstrbm Aimnb oni> jmob!* r ire£m 
wm nnmr *»» itpnp *>Koj>noKi>K >d ft>oo ana kd^k ^ 
wuo tntr dd^k «>j* invK i Krta wfaw» .nn -ra 4« onob io 
okdJk^k na p 3wk wnra wuo msn |« nton .6 inj ftaj* f moK 

K«3»OK Winoi>K >ni>K ftmKi»K T P Kpj»i>K i>KDynDK3 Ki>K *to % 4 K 

wn whdjk onana <b ttmmw ddjk^k taoK on <nfc anby n&i tti* 

V» D1Dj!>K fmDK \M> f*H i>»Ki>K KDK1 .OD ni>i>K JD Dn^K 

i>KoyKi>Ki ftiDKD<>K mttiw ft«Koi>K pi^ ftDamno<.K >u6w>4n u 
noam wm» uta wnnti mjr oiDji* 6y nnin ^kd .Arap&K 
li>Ki n«>K tUKDa wintna i>pnon jk p*Dn k^ itmMiut *pnm wvn«n 
Tfc* ni>K p Vt -oani>K uu* ko «pn ^>k wani & .nnoma imm 
pi>nu riw 161 j^ruo rWuoi r&nu * ipSnonoviKoi.KDiTi.trt 
yxwt .npT» unua nno jo-ik -ip 5>noi -ri>nu toi r^uo H <> rWue di ao 
Krna ni>trt 5>Knoto nnwi> ranv njo-iK .mon mai> 'a^nanno 
n i>noi DnvoD *mv» iny roi>itu i ^noi nmnri ^m wain toai» 
Tw/K nnm ni>K w p |?Sd janan pn n i>rtoi wwpki ni>K mdbo 
•ni>Du nVru natwi noK Krta wan d.tok ni>i>K k-iik ni>Ki n^ (rn 
pn»a nnna ynto nt«n nnow mnai nnv k^k ^no H *an?K ii>j>Ji 25 
yanK ii>tn3i .nnjoo ns-iK D'3db> ote Kn5>Aoi jnoi i>pnm jiwdi 
nni nnoai vx oma a-wn i»y * noo' w oiwnn i>jf mta mujmo 
HPW ow om mujnio jmia ono jno< tosi» -rrti? « di nioj^t 
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fh.iK4 ara Dnf>Kin«i onnro dkj^k ^di aiy?K kw fya ii>Kla 
Aidki fti5K naf>3 jdi K^ria d^ inwi fiiiK ni> o6\ .idkip ntm inKiD 
KD.iK$>a ^y 'aa* i3ki fti:5KS>K *di k^i!>k *d tjjd KD.iKi>a ?Kn iSki 
niDipn i k4*ki .Knsn ran *p3i tp* i>i¥D i ii>Klai .AiSk k!>i k^i k!> 
h jkd?!>ki .\kd6h hid ^y nii>Ki jk?*d!>ki jkdid!>ki i>Dni>K Wn *d mi 5 
.auii>Ki i>KDpi>Ki Kavi>Ki naii>K i .TinK!>Ki.foDi inen jnaDKi dv 
p d.ijd ani i ^y dkj!>k ii>Klai .tpiw p*Di ikbwi imk i iku>k!>ki 
*5>y tjpi p dwdi ftiDKai>K di^k ^y d5>i fii.iKSi>K di^k j!>a 
ai>a* d!> p Dnjoi kd.ik!o :6a jd d.udi fti.iKSi>K ^y rjp^ oi>i njDKa!>K 
6v rhhm jhnDK *li>K frvmaAic j>kijk!>k i !>k K?ma d.id .kd.i»k ^« 10 
ni> d^ djjd n!> p KnjDi i>K*Di>K t? mte <d KniaoD* J>kidk ^a 
ni> kd k.udi dk!>kd d?d ni> d^ «mn nf> p kwdi i£ji>K *taD finw 
.t)KVDy!>Ka djtd «h .Itki k!> n!> d^ p KnjDi iJinKi>Ka dpdi fin'tn 
nnn .td !>kp Kn!>KV ii>v n!>KV d.ud nKpaD i 6v dkj!>k k^k itaiai 
n$>KDi mn Km non nnn td !>kp * n!>KD i!w ni>KSi t» w i^nia« 16 
n^D i>Kp Kni>KD ii>v ni>KDi erna ni>r p^n nnn .td !>kp * n!>K* iiw 
iTiDa *pii>n nyaiK mi i ntoKiD^K an* ii>Klai .yen k* dwid 
16 kd !>kv3 H nKJKDiniw i ^kjjd!>k anSi i ftj>KD$>K anSi ftDnj»i>K 

l!>Klai .DiJ k!>1 DiSD Ki>1 DiiD K^ Dkl Dh k!> DiiD1 Di^ DiJ i>nDa KOT 

li>Klai .jnai>i ni>mi> Taai id^i njiai>i « njian pv ii>Klai .nri>ni dw ^d 20 
ik:i jKi^ni>K ^d *1!>K ft«?nji>K ftnjnni>K \t aiwi !>aKn ik^ 1 jki^k 
i>aKn k!>i ait^n iwi Dwi>K ra J&dkb^k ikj5>k mi aim k!>i ioKn k!> 
iw!>k mi aitwi k!>i i>aKn ik:i jhx!>K jDKa <d ^!>k ftiKin!>K mi 
Pkj>d!>k jdd jd k^stk 1 jkd:k!>k ^d n!>!>K hvi n!>Klai .dmd!>k tAk!>k 

jikpd^ ht\D ikdd!>ki pai>K JI^K PB toK{>Di>K1 JKI^KI n^a^Ki 25 

%d nKaini>Ki oni>K jkim^k jdi nKa^K i>fto idAki Klai>K nKa^K p\ 
pn ni>i>K iay ikd Ad^ki!>k .1km!>ki ftiKayi>K ftami>Di>K pi jwni>K 

1 read Kni>KD. 2 read Kn^KV. * read nfUD. 



10 

3*toni>Ki pivi>Ki k33{>ki prri&Ki jmi>Ki me5>Ki aiKDpiw fiDmi>Ki 
toK'ii>Ki ^kdkSki i33ni>Ki *4kv6ki iiif>«i Viyi>Ki D^to ftprti>Ki 
Jhe^Ki ftyKjpi>Ki kv£ki ^W^ki friK3yi>Ki noni>Ki finp!>Ki Aoj&in 
Kin^Ki pgptai V2c6«i yi&Ki jwdpjk{>ki nnxv^«i ?jj£ki fiiip{>Ki 
34^k K3lf>Ki ^k -db^ki Dli>K iKAnDK^Ki nyi>K 11*n5>K1 md{>k 5 
pae^K K'n(>Ki fttnii>K tiKJKtai ^k toKDs^Ki Anitabt kS-i{>ki 
kbi^k ayKoiw f\"m&x f*ni>Ki y»4ni>K hjk^ki dd^k fay!>Ki 

|KD<k!>K ftpKll6K1 ftlKnyi>K 3K1*i>K1 KDii>K Dtr^KI pKnnf>K Tin&KI 

jkdk!>ki rp&t imbw *|nyoi>K rp^Ki ib^k waf>Ki Df>nf>K to^ki 
hb6k finni>Ki ^Konn^K dk^ki Kii5>K kiAki ntnf>K ftropf>Ki fiW>K 10 
tao^Ki ftnKui>K 3j6ki ^k b>j5>ki ftmr£it ponf>Ki nt>ni>K DKpnjKf>Ki 

AlB^KI ftlK5l!>K ftnKDDi>K1 D3jri>K ft3.T)5>K1 ft3Tl!>K Tlj{>K1 t]K¥JK^K 

to^K^K jnetf!>Ki iTnf>K pipy^Ki -o!>k jkjdd!>ki jmAk ftj>K*Df>Ki *|dM>k 
fliKDpi>Ki p&K -o^ki neo^K iKnniKi>Ki impK^K ftD5>55>Ki Aerotai 
pi>5 teyno* mp* jkdjk^ pi>5 D"p ^kId pbtb* prr\ p!>3{>K id ftfeif>Ki is 

.njtto ^ b^K 
jmhm od pi>Ki^K K3i«r i rrai n«o pow *n • Ah kt*k3 i^Ktai 
kt*k3i .npii>Ki jtaotai jkdt!>ki iopnooi i>Kro t»kd'* imi>K ktioi 
iok *j»3 inK nitn dikb* nioi>ij> 'j kpksi 3pjn pmr d.tok ni3K '3 
*»^ D11D3 D^nnew Dnao o KrKai .K3n oiwn nnKi nm Dhjm nron 20 
ooraj o^pnv >r d Wi *>v nnKi D^ra 1>b> nnKi D*pnv !>p nnK n*3pn 
TP jn^ pinn nwa tei Din£ ponmi jonsa d wi tei p* jA owrui 

DW3 KTK31 •JTHK p^HD U^TIW DK1 jniK pTD plt DK nK3n ruWl PKI 
.mSIDI D^KJ^K KDin KT*K31 .D*31T131 D^K^33 mm KrK31 .D^IW D"A 
JK^K^K D^ '^K D^K KPK31 .THWip K^K31 .I^DI D3ni K'3J KPK31 26 

"ii>K ^Ktoi .t>3pnDDi r»Kpi r»KDjKDTi>Ki jkdtk5>k oi>jn jK"i3Ki>K oi>jn 
rb d^i hov *h P dtodi i>oy n!> d^ Di>y rb p Dn^DD 31-1* i bv qx&* 
i>Kp ip ^dp Kb D^ Ki> n^ 16 p dtodi ^d]6ki d^k r6 p Drcoi Di>y 
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ktk* hdk-o pn3 't me Ti>*tai .nnro piDi r£ii DKnpi i>KDen ro* Dm n>K 
Dm vbx «r«a 'n me ii>Kl3i noai nnjjoi mrjn mrtK Dm ftjaoi>K 
Anbdhn toto^Ki A^dkAki ftj»Kni>Ki flD*Kni>Ki toDKo!>Ki iWkAk 
oni>Ki oni>i>Ki iw6in ni>ii>Ki no4i>K om tti>K kpki nnwi 'D tdi a«noi>Ki 
naai>Ki JKoni>Ki a^piw \ni *i>K * kSw * tbi 2*j£ki pnj^Ki ^w dSj^ki s 

l^Ktol .ptoK^KI KJ»Ki>K1 flnj»i>K1 rn^KI i>Kno{>K1 friKnoi>Ki ft»ni>Ki 

pno np KD3 KTto ni>yi& ikdjk^k nS niK 8 mnwi kd^>j6k fjn *pv np 
pnKi npo Kwai fiKi>Ki kdd^k «rxa dd&ki dd^k toii .dk^k 
KODi>K p nm koi fnKi>Ki kdd^k too Konirto \*6 dk^>d!>k » Dmi>jf 
nm ipD npo na nm kd Kpi>n* pnK n*oi>K jk ^Kia ^ik^k nnpn^K 10 
fiKi>K p KDn^K |k!> nimi>n vv ktksi nnn nnw njnai> dni^k twu 
.rt-tiK^Ki kwk ktioi njroi rnm Krtoi kdd^k p kdiTD faKna!>Ki 
rtTiKSno ttrto Knw imi>K *d 5>yii r iir v fa ao nW>K iyi i^Klai 
nnwi>K3 K? ao ftp*pr6K3 nnKi wn^Wi ibrt tai .riAtt pf>ibp 
■pm |K p kdjki i6m OD .rtppn vb JHnio me nnmto rAnnoi>K p 15 

rjD^Kn pD^ JK pDj{>K pDK KDD nn*Cli>K1 flnmfo p!>K3 im ftMQ 

•li>Kn !» 
nioi>Ki ftK^ni»K 5>Add rnKSnDi>Ki ptoiw p od i>j>i kd kdk& 
nm i*i>i nKna jotci nnKto i5ki imKi dk^ki nui>Ki npe i>Ki kjAki 
ft3Kf>« r^ ta«* *Si i>pJto jroi :tdi iwnii Ko!>jn ik^i Anm *nai 20 
non nojn anm toi^Di r|i3i )kdki i>m oam n«i j«ji fooi ii>jn rtiKini 
!>noi nm nrai pm ftJKDDi nmn d?di ? vnw\ nnmii rtyoi p^Si inai fhcn 
T*>k1 T3i onaoi onKii pKnm ddi jmoniKi ftpw ftnwoi orui njm 
AnKSno i*5k atei ikdm^k ^d bi T^Klai od m k!>k ra dw k!> kdd 
{>nKii>Ki dJ>kj6k \ni Krrol^B Kpi>5 D-p k;dd m npi Kni Ch^to 25 
Mp^>Ki pAw ftj?KiB*Ki 5>5ai>Ki Dnai>Ki i>oai>Ki oeoiw }kid^ki fDni>Ki 
woi6ki DKi>ai>Kinufpi>Ki dk^ki inii>Ki i>i3ni>Ki paoi>Ki tonni>Ki d»*ki 

* add KrK3. * read KmntWU * rcad KOn^ 
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nnn nmiiiD>K «ppk im *tjd d^kjjjkdjk £k jk 
Avx6k riDpi mw nKjn»o{>K *\Sk jkdji6k jkd kd{>i top .tdp&k t^d 

P^KD^KJPD HKTlilD^K rpPK 1K¥1 .T^nK^K rtDDni>K 3J1D3 
Di>Kljrt>K ftM>Ki> 3DKJD a TJD D^K» W1 '3H nK^K H^iD IKDD^KI 5 

jnoi ^ noi>Di p*kW>k jroi ^» n!>tei Kni> ^«noi Kro1 ^5>k 
ipa ftonpof>K arai>K T^irti npoa ipi jkwi nKaji iKDi jd nKTiioi>K 
.d^id d % d^ki n» 01 tt W ir6wn d^kd dj» imDnro 
kd5>j£k mDjn kd jrein miDKi ni>KinKi jkdjk^k Knanjmi 

ft"JKDDi{>K KilJPDi npKf>5K3 1V331 nDDnJ JK Wkv 3i'D «TiD d{>KJ>10 

ffwt njoKV n5>Kf»i ipjrA toDKai>Ki Knao ftinK$i>K «"jkddAki 
arai>K npo3 *ipi .nmKap pn majttin K»i!>p *d nnotjj iKnm^ un 
li>Kl jjj wAro Kota .mi>K ronK nwoi dvk topa fionpDi>K 
nr» pmi^K p 5 ano nKnin nnw^K ktk3 4 tiki jkdjk^k Knii 

'^K KTK3 p*OV fnV ^D nDDil .pAkbt KTK3 *pfD DDil ^ 15 
KjIJDDD mfo rtinpi>K1 Dn^K rtllp KmnKID Klip 'J DD^K ^K1D1 

mto A^ata^K ftnpi>K oi>Ki .D*Knai>K romK djk* \m naai* 

^PKJ^K tipDKdta flHp^K '^KI .J&K nKIIK DJKin TO ^p^K KHJ3DD 
KTK3 ^KiDI .AD^kSdSk nKIIK DJKin VII JKD"li>K KHJDDD mi>K 

kidi^ki dA^ki mi>K \m dk^3k -i mo d5>kij£k *d li>K ni>K ao 
dj&>k njrnDi «Kini>K njrno kpk^ aon -iKn D*ii>K njraDD .*niDi>Ki 
KrK3 ftD3K* ftiwi mDvi>K njraDi .KotanjraD kpki aon tiki 
.3Knni>K njrao wna noaK^ ^Ka ktd^k njraDi ik^k njraD 
to!>k ftDm jjdd!>k ftD«n \m 'ni>K KrKa DKin 'n td ii>Kiai 
KrKn nKni "i n^ ^kIdi ^dd^k ftDKrn piii>K ftDKm db^k ftD«m 25 

1 read T». » rcad m*3V KD^W. 8 read KTJY KoW« 4 «ad mnKV 
B rcad KDanD. 



T 

D^KI C|WD1 ftD¥ ^ p KD1K1 *pffK1 *?W1 ^iK 3D inD .KnjDI 

fti>y too pM«r6« DanKi jmKpto mpKi rpnwAn ptcki jnDi>Kpi>K 
fip mii!>K *dj>di mii>K j*kdi nKp^iota pi>K5i ntniiiota 

tbw ioi>K •rnoi DKTli>K V^ DKt^K fDKn nKY3i>Ki ^Kte^M 

V fa ^y JOK31 1D 1HK* KWUK W> I^KI KVDK ki> Vw OT&K 5 

jojKruDD .D*mi>K *pKii>K Taabt «po&K d^k rooi>K im tnsht 
jy jd^k^k nio npa mpvo a^pota rrtm nrmp Ampbt rrtn 
Dh&c j^nf>KvfjK jtya nKiw *oa nmon kdjj didAk niiyi * navnKo 
i>Kp* k{> jk jhtiot Knaco jiyioba nona jo k* top jk hi* p k* 
ftmn$K j*a dti&ki ^mo ^ IJO naDiwa Knojn K^oyn yz p tv 10 
niiK ao .spiio JnKaAK^Ki *Dji>K j*a ko pnoi>Ki tppio jisd^ki 

ftD'D3 DKliKI (\&t& DDDK1 TtonP a bpJ^K ^K ilDDpJD nKTilD^K 

]V n^K otd nKDisioi>Ki nKDvi>Ki wtodo^ki kddk^ki fwta dkdjki 
DKmKi>K ronn jk ik dkdpk^k rrtn jd ^ nnDiyo n» 8 i>Kr jk 
njnrtion jnn5oi>Ki njnaon jnnoi>K ono* spi DKnsKi>K na cnn ik 15 
nw kSd mi>y Kna DJKin fiDJKio ik n^K npion toDKJD tj p 
vh jki nypi Dnw t6 jk nrnw njao njtt na ow Ki>i npi 
hv mon Knon& iroaoht nja jjj rjn j<D*Kii>K tpn jj? i>i o?w 
t!>jj ioimKi iTdpk na djok ^p k"dp maen na fKDK ko 
nmfr $Kpi * naaaio* non noiam <djj rrbt ^ipa mi>K noK ^iidki 20 

•nnK Da dwi ij^njmn inoao w a 
mjjn^i iniKi»K tetb* on 



1 read nnm KDJ>. * read ^ioy. 8 ie*d ^wn % . * ^DH *H3 noiam 

.iDaaio^ 



< 

^k Wni>K pi .ntoK *fc nroa p^pK twu f&{>'nnp*i6|>DJDki 
'ih* *t flnmi6K fpwn aao p Annia jikI (tonpDhc /Hn6i6ie 

MDWHTOt nJIO tHC l5l6K ITI^ l6 KD W KDWD nniCI $0 1K 

p& At&nio nao pci ftnraci t* «b niclta ft^tnoo 
jKtannnmK qi&nSi6 d^kj^k *p&5 ntoK ik ratochc jk fcnnefoe s 
AnmctoiD Jbito jwk mw .ft»jahc Dano ftjmbc ipno d!>kj6k 
*Shq» ft«;ican^K ft*»&ici n^tmctabc Jtoarthca jpno Sa^ici ftota5oi 
itkddk nonpn njOK* ,\m rmtci manon jhwdi jip^i ft»jmm 
*pica ^tK miiD <n KDanho *£ nnmi iran TKni6io 16 nnirt!> nron 
KmKcriDK ftmi 161 nnto p KntKDK ft»ta< tj p nti£K trm 10 
nw in !a miiiunJiD ik niK D*an p *jcnonaK ftnan k^i mv p 
wki ftnirt!> bta .pj» 1k amninci ftoan!>ici ittrnbn icpata Vh6k 
rwp6te^Ki mctoaa&a nKmniota ^iwik p ma&c n JdSk *£k 
icnnae* k^ khc^ icn^toi Kn&njn KsmmJi KnnSKi KnimK 
ri&K w mnaoa jnao Ski npWcia .ptodbi nacp «pai nnawi 161 15 

.icraa w6y T^Ki \v !>Ji w 

*^K JT*10&K H) pK^I pDK KCO KJ3KTD p Vl» ia *fi naiJDI 

nM>« kb> }m dk^k p jrtu&c nbonw kd ^jj Tniniw p naiao 
KJanjr npi .kjwk nnanpD^ icnnK 2 Kaaoai kjtdk -jinrta 1k 
01 narm wn njn^ np i^irt pe jrtwo rtnjr no aicna^c ^Kin w 
npi .mmci nnac ^k jcw *jk wt *a nnjj im npi 5*rur jhmp ^Kpi 
^Ki p n^toi ™ ^jk npia dak ^ rmj» ny mtoo ijn^ p»S 
nK&i^K {jr nn mrt^K nmci '2* mkh nm»n fti>t^K ft»njta ^ns^K 
pwn v i>w npi ^mpnoir jww »3innn nD 5m npa v nar» i6 
nonKi ^^wni mnci ^nnn nD ^k npi .6 wro nion noi ^k 25 
p mrj» n tov ana mjr ^Ki »fi kb$j6k »» npi .t^kI p n*na 
•c^KKDion^Kn^ aSi n^K i!w mbr mp kd ^ty m-ji f|ov* 

^ read MnaDraK. 8 read n03D31. 
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kd kwki mnpro moK jy imn k!>i noan nyn \6 *nn ini!>K3 Kmnpi 
w«3 i!>d nn*rt jnyi noaa pi>5* *b6k jk !>Knoi>K jo jk!> kpidbj npi>5 
ko !>yBn Kni>ya *b fh»5o Knosj toi>KO ro*oi> k^dbj npi>J wwb* 
KnnKl naiai khdbj npirt roto i!>ddp!>kjki!>k1 !>Jto.Ke>n Ko-uyKPn 
|o ftn»n -rnin Koai njKai> Kmnp* ^kd k^i KnKiD pi>Ki Kni> o % d!>i 5 
n;to kd *|BJni kbbwi wkd kd fe ao-ini njoi>K p fhKro pntro^K 
y^oro nanK npi ^k iwn jd rtoro nanK Ji-q!>k *k *b /aoni naoin 
aawa^K tkd -j!>k1:>i tri3K ron k!> jk niKniK Ko:ni>i nanK w 
WK3 kd!>d nnKi nio * i!>k1d !>rto^KB ^bd^k nKro&Ki a*ii>yi>K 
k!>i KnyKno jy imnnn k!>i 2 mioo -pnn d!> KnK^Ky kd *!>y kW>k 10 
tipbto ktok KHp*ni KJoi>y jkdAk onp jd roi>y m kd jy Twn 
Kmnpi Km«Di Kn/nnK ni>K «to jki Jhinpo toii>DD fifnno 
ddb^k *d fh*onio ftBi>n5Di>K jtk3o5>k p KiTB yaoi -o&ki 

nKnDKi>K TK3D1 33Kd!>K JTKOO JD l!>Kl TOP KD1 -IDp!>K *B thnabm 

Wb *b ii>*rt p rtBno -d1jd ko ^y nK3-ini>K ftB^nioi>K naKiaiw tddi 16 

.<yn ni>i>K kb> jk 3Kn3i>K nn 
jhkiAk iv wrtna nra yj*«i nmo pi>K:5 oi>Ky& jk nv kd!>d 
ipK KnnKi>y ik Kmto ^y k<pk!>k KnJiB -itoK ik inKi m !>n 
*!>k niy"li>K myi>K:i a-inKii>K fii>yi>K*i>K wun jk ^k KTiy ktod 
p^Ki>K Kni>a wm6k i^Ktoi nKiaoi nKtwo nao ni>K nnKi 20 
nKa!>N njnaK mio %h im &yi>K fbv ^k mr r^BD^Ki 
Ki>i *vb Ki>i JK3D ^b Kin jkdt ^b k!> nmKiKi nn»poi nKJrt i>i 
i>yo ao jnaoiw jksb .nKn^i>K i>HK ^b dk^k mpn kd ^y ^a 
njo* ik i>ii>j»a ik fti>ya n^ 1« jv nnna fhrni>Ki ™ki!>k pi>Ki i>i>yi»K fbv 
■)mpKi>K *!>k fl^foi>K frin^K * nii>K Koi>a .AKyajK ik yK-^K nyja 25 
k£ nv KnoB^ ^n yj*n d!> k^k!>k ny^noK frn p niwi>i !>i y^Kvi>K3 
ji6nfDK k^ nirti>KinKi wki y^KV oi>Kyi>i> jk n*Kii>K jKma^Ka 

1 read -J^Kia. a read KnnTD JO. * rcad nailK- 
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uia p« w noann ™ i>Kpi iai •* T|nsw m no ipn tonpoiw aroi>K 
ft»Erc naw tjd Di>w im nwttDta n3K jkdjk^k jtoi .njuro dw 
Kln k^dd npi . «jn ni>i>K wr jk nnyni>K nni> <i>Kni>K hn6n na ii>Kn 
butta i>*Di>Ka iwa rtyaD nn K»Kra rai>yJ npi i>ipyi>K jKnoa attrota 
jkdjk^k jk*d ai>K &Di>Ki .w*6k nKi>K Ki> ni>K od ni>i>K Tnin *d «njo 5 
H*Dii>Ki tpD^K w P3^a nnonpn ni>K oi>Kiyi>K ^k jtkt tjd Di>w 
fi"jKi>yi>Ki noi>K *d 'yni on nio ftyKDi>K dkt^k <d 'AkWd^ki .*ptoi>Ki 
i>Ji w n^K ^k tawi>K nal *d ni>K i>voi>Ki .jdkdi inK* nnnKay sk^ki 
ft^4Di y*Kini>Ki nmi>K jp ^Ki tji nn* pn yiB*i>Ki mi>K nK3njKi>Ki 
n^i>K ^y ioimi>K *d 'ni>K i>rai>Ki .friiKi>Ki K^ni>K *d i>oyi>Ki oi>yi>K i>nK 10 
nnKpii>5D ynaia iKanyKiw fl*w&m ft"jn^K niDKi>K jtd! *d 5>Ji w 
p*K^if>K jrai *a nnoan n\nSi i>DDKi>K d^kj^ki ^yK^K d^kj^k *d ni>K 
.li>Kl tji rooi>K fti>rta nom \*wi* p^k^k pwnm KnW>Ji Knppn 
hrwr^ rwwta nali mnoa k^ n^K ^k^d -oi 'D ii>Ki>VDi>m 
ft"jnpi>m ft*i>pyi>K ^KhtaA^ninta^DjbcDaK '•bi S>in ty ni>i>K Kn^Jy 15 
nai *a 1^K i>*oi>Ki .iTKaa iTd kds ft*anyi>Ki ft"JKiayi>Ki ft"yDDtei 
im kikd5>k ktS>ki KnnJKi>K ^n *ni>K a-riKi>K iKn m n;>K Knn oinyn 
.KmoKa nne^K fipitf jy od pi>Kai>K nnin ^ai Kpai>m fimni>K 
*a m k5>k nKi>K k5> od nam *yro on ni>i>K Trnn <d i>iiKi>K Wd^kd 
nj^ao mi>K i>K ns *z iKnai>K ipa j^ddk^ki p^kSki jniKi>Ki j^ik^k 20 
n^Kn ^y im ddk i>M kddh p k^ D^ni>K i>ipD irni>K ^nint ^wnDi ^ 
n^i>KT» w K ^k k^ oi>yK .Dnpi>KDnKi>iDruKi K % Kini>KDi>Ky^Dnnn4D*pD 
3nK"toi>Ki jKnKi>Ki Dii>yi>K Wk m atai>K nn jk ruo mna kjkw 
"I^b^k JD jkd^k^k tkd^ nm KH^p Kn^upi KnnnKDDi nt<nfc<pny«^Ki 
KnfeiKTKi>iTra Knaiir k^ ftmrw fhK3j>i>K oni j^p^K nart^ip^K i>oan 25 
Di>Kiyi>K jkd noan np .^d-d^k mKi>Ki ^sne^K i>ipy^K }«n oi>yKi hhi 
Knrii^p^DinyD mto Kn^ii Knp^pn Kni>DDKi KnKi>yK Knjnoi 
Knai>Di ]t6x mi>y \n kd ^y Knanni KnKiD Knmai Km^ KnniiKD 
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'» rwon i& 5>p tdp dtk *» u^ idkto kti tjj puk wn ni>v onn 
ono nm kdd w p» PTpDnDipDiopjir bw ^ tbak w w 
«n» wniKiw »pn tj{>k1 n>K h*#k pkd5>j6k jdi .\mnpo DipD ppmo 
ftWn £yii raoD k naoi pdkj f>a poi ira 1k ymaKto d^kjj bp njnaK 
p flfoabt qnr6it<K pKn n» dibwt roc dvt$k ma rwma ^kI ^jj 5 
dv6k iDKn iTD 5>Kp nf>K nm"ji>K bp *£k $T>k5k -nj{>Ki iKn ^k *£* 
nnDKD me>j>n <n n^c "ri6ut-S6T jund ;kt \*t\pt\q pSpi>KD -nK *m 
miDKD mnfm j*6 otaphc *ln *d ft»rvfa amht im jtkw \n kdik 
k{q muDD ao nKai>K npi>$ « v jd»V Knjo inw !bi nKjran *a *n kdjk 
'pa pcm jkd* *d KrrpKai -hk w dvt£k noitn KnirnKim jioo k$i jkdt 10 
.pKii Ktnn dv6k TDKn .Dnsn np D^n^K nom .jrp w D*n$K noitn 
kw» D^n^K iDitn .msn ine» d*i6k iDKn .nniKD w d^k nDitn 
aiD k!> ombt "toitn wu runotihnDim .dtk ne>jttDv6K nDKn .pwt 
nn *d nn jtkw rrtnD .i:ro iid bv6m iDKn n^ 5>*p> .ro> dtkti nw 
KrnnmK npa i$>n1 -DiJDT *£k1 jtkwt k*j>k * vjd d$>kp n$>K jkdjk^ 15 

/3D rtib* pjn n^K 
ft*!b$K dd^ki initita flam *d Stik^k jnaof>K jndd 
i»n{>K Kna ymk A-nrta *d ^icto arn^K ^pKat a5>it ftam *d 
ddj{>« jy Knn * k»jdk pjn jn ^iKf>K ymni6K vn ^nK^K ftoani>K jj^ 
frnTJ$K dd:k5>k Dn <li>K pKAoi>K ^no to{>p$6k^ fi w i>Kn^K n^n-90 
nnnjK jk *5>k am^K ^na 1^^ rtrao^K dW ^d kwd nrtaiK <ii>K 
■toj£k jroi mo neTM-wKD VDi d!>kjj vn diJ^ki hk^dk^k of>Kjr ^k 
D^n5>K itnpn ^toi>K d^kj^k *£k nio n5>D^om ^i^k d^kj^k ^irt 
i>K mtKini n^Kpna nrmp 1kd*i nnDan $y j^m$i6 *ji>KiT v»Kp!>ir 
^y fni KnjD jhdAk raoKin ^nn KnD^D^i KnD<fi5t KnD^to p dW£k 2* 
npoi npi .kmddj njm kdt fopno ftoann Knjm niK Kn^imr hoart 

1 rced T»K. 
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.ntom naia b to oenoi piaa dp ianai ^npi d*jj nmo noa m*a 
^k <tata ^pj^kd -jmi on niato nrrac kd fm« jkd tjd kdk 
nKAjDiobc pjwi nmKjjoiw S>v«i nttrdta jnioi fiK»n{>K pvo w 
mttbn moanota ■ idJk^ki nKDngta ddji6ki nKnoK^Ki ik^dkSki 
moia '30 nM>K mata njnaK .rotiKDDinei pftmi6K n> nKD^nSota 5 
jk od kp fci n*a k{h v j>o k{h nc6 ith v h> k!>i v p k^ nm nrai 
^Wdo feto Ktaa nnKpmndioi k{>pw nnirtb i6oia k5>pjj jkdd «a* 
DKonta taoataa kwdk A^np kj3kd-iksd i6dkh ^ono Wn k^jtkd 
anaim npoj i^irtai dkjnk!>k p njnao p n^K ton kd!> mar prmot 
rmo d^pd tko vfofio mp winwi wp «* ipa rtonpo^K 10 
nw nnirt ^k kk-i ko^a .*jk w dw wana *nifon mown r« 'ai 
mnoi Kmc i6noKi nnirt m Kmii *lfo hkd^k jroi jy ao njnao 
nonoSiK kp^ki fHbhc nm4ht p nnirt *d *m Koa miam k^Mi 
Tp* .iTkddk nonpn njnao *w nnam ii>jn flo*m^K ft#r&m 
dv dwbw mnw jidk iSvk rnnKi ipa tonpDto anato t^irta npoj 1S 
nx> nrtjojKi mar&n ino$K ^Ki p f kdd jijt fea rorf nprwo or 
frnio Sipj* d^kj^k ^d njo Ajojk ium djk p ko$j£k pi .rt^ato ddj^k 
nteai TMmht nnruM ita tmipm&m 'd!>k nria anmo j?on namm 
ni6jrK dSkj^k jnoi irom ktud *ro ^k vn frm %vb* ymai^ia 
iw ^jn dVwi m^ nnoKD m wa ^Ki ^jr onWn i5>yli n^DDKi 20 
onn njrsr pkv^k i^k jp i^kpd on^K 'dki .D^ijm mojr nnmn 
nawm maan Koai tumn py pi imn |n i^ki iyn ma^^ DTip imaj 
ana^K p ^n!n i^irt ^y lanA enpon Dipoi rrron ite ^r ioen 
nnwn *«p ^ p» mm itapi «mo^n ^d ^irt vnv icoa rtonpo^n 
r» B«tt onpo p» p d^k ^ j»*i '& py p tKo xhwQ Dnp iani 25 
cnoa 'ip ioim tko ikds pa j 'w maan Koa nncn ^onico injr o 

l rcad -IKDiK^KI. * read ^K^ia T^Kl ^JT IKil. * per- 
haps plO^n. 



njn din todh dbd 

mnnai nnnM nnMoiosi nnaM D*mi>M }MDmi>M n&M DD3 
i>a i>ap i>iiMi>M ^k-idk nMi>M nW>« ipM3n /iMihi *pw Dni>i>M nnpM 
nnio^K TTpho «f> nnMii>Mi>Mr vb*6>H Dnpi>M i>i>yi>M ni>y i>yo iniM 
iT^6m3 tu£m ftp*pni>M3 *mMii>Mi ni>v Min ii* m^ *li>M novi>M mai>M 

11 DMDJM^M -m*D1 DMniM5>M « p» nM3PMi>M WDl nMllM^M JtyM3 5 

^?ke£k nnnni>M p nrota dm^jjm^mi b&Mbn dmdAm poi>M 
tAmi Mtfii>Mi nonf>Mi Tannton Mipi>Mi inprihn Dani>M rb .nn* md5> 
niai>oi>Mi wiaMbn M*n3a^Mi mdSj^mi Mp3i>Mi ii>oi>Mi mdj&mi 
cronhc rwtota % 5>tm{>m nio* m!> ^!>m *ni>M im .Airaibn ftnmf>Mi 
rArtoa d^ *$& mb> md *i>y TiMpi>Mi nn^aiana nM3i>Mi iWDiora 10 
enyi>M m5> *pa v&\ JVn m!>i ipn Mi>i nn ni> d^ v m!> p *b6m mbom .v 
m5>i DM*pa *pn* m!> p «d6£k i>3p p wa!>K m!>i )Maoi>M i>ap p ni> 
.nnno m5>i sjtcid m^i Tii>iD3 m{>i ni>Mia vb\ moia m!>i frnn3 k!>i mypa 
jni m!>i ton ni> Min mio^Ma p*Mi>ai>M jroi njrtti mayo i>a ni> ^ p 
tj DMmMi>Mi iDMi5i>Mi DMnDMi>Mi i>ipyi>M nn nMin iny m!h iw m5>i 15 
Mniy poi>Myi>M inp^ md p> '30 'yn nMD*i>M3 ttid vb) nMli>M * Awjd 

Iread JH3D. 2 read nWD. 



